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Too keen to rest^ too weak to find^ 

That travails sore^ and brings forth wind** 
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INTRODUCTION. 


I. 

GhiIs uddiQ Abul Fath Omar bin Ibrahim A1 Khay- 
yam was a native of Nishapur^ one of the principal cities 
of Khor^an. According to the preface of the Calcutta 
MS., he died in 517 a.h., during the reign of Sultan 
Sanjar. The date of his birth is nowhere mentioned, 
but he was contemporary with Nizam ul Mulk, the cele- 
brated Wazir of the Seljuk kings Alp Arslan and Malik 
Shah ; and Niz5m ul Mulk has left the following notice 
of him in his Wasdyd, or Testament* : — 

^^Imdm Muaffik of Nishapur — (may Allah rest his 
soul !) — was one of the most learned men in Khorasan, and 
was held in the highest honour and reverence. He lived 
to over eighty-five years of age, and it was the common 
opinion that all youths who read the Koran, and learned 
the^ Tractions under him, would attain to wealth and 
fortune. For this cause my father sent me, in charge of 
the lawyer ^Abd us Samad, from Tus to Nishapur, in 
order that I might apply myself to study and discipline 

* This passage is preserved in Mirkhond’s JListory of the 
AssdssinSf in Khondemir’s Scthib us Siyavt and in the Dahistdn* 
It is given in full in Notices et Extraits des MSS,^ ix. 143. 
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in the class of that eminent person. He on his part 
regarded me with affection, and I for mine showed such 
attachment and devotion to his service that I continued 
with him for the space of four years. There had lately 
joined his class Hakim Omar Khayyam, and that mis* 
creant Hasan ibn Sabah, both of whom were of the same 
age as I was, and equally remarkable for excellence of 
intelligence and power of intellect. We became friends, 
and when we went out from the Imdm’s class we used to 
repeat to one another the lesson we had just heard .... 
One day that miscreant Hasan said to us, — ^ It is the 
general opinion that the disciples of Imam Muaffik 
attain to fortune, and no doubt one of us will do so, even 
though all may not. What agreement or compact is 
there now between us ? ' I said, * Whatever you 
please/ He answered, ^Whichever of us may attain 
to fortune shall share it with the others, and not engross 
it himself/ We agreed to these terms, and a compact 
was made accordingly. Time passed on. I went from 
Khorasan to Mawara un Nahr and Ghazni and Kabul, 
and on my return I was preferred to the post of Wazir 
to Sultan Alp Arslan (455 a.h.). At that time Hakim 
Omar Khayyam came to me, and in regard to him I 
carried out all the requirements of the compacf^ and the 
obligations of my engagement. On his ar/ival I re- 
ceived him with all honour and distinction, and after- 
wards I said to him, ^ A man of your ability ought to 
be a servant of the Sultan, and since, according to our 
agreement, while we were with Imam Muaffik, I am 
bound to share my position with you, I will recount 
your merits to the Sultan, and will so impress on his 
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mind your abilities and attainments^ that you shall be 
preferred to a post of trust like mine.^ But Hakim 
replied (after compliments)^ ' The greatest favour you 
caa do me is to let me live in retirement, where^ under 
your protection, I may occupy myself in amassing fte 
riches of learning and in praying for your long life/ 
And to this language he steadfastly adhered. When I 
perceived that he spoke in sincerity, and not out of mere 
etiquette, I assigned him a yearly stipend of 1200 gold 
miscalSy payable from the Nishapur treasury. He then 
went back to Nishapur, and applied himself to the study 
of the sciences, especially astronomy, in which he after* 
wards attained a high degree of accomplishment. Later 
on, in the reign of Sultan Malikshah (466 to 486 a^h.), 
he came to Merv, in the height of his philosophical 
repute; and the Sultan conferred many favours upon 
him, and raised him to the highest posts attainable by 
men of science.^^ 

Niz4m ul Mulk goes on to recount the subsequent 
history of Hasan Sabah, — ^how by his aid Hasan obtained 
a post at court, and repaid his kindness by intriguing 
against him,— hgw Hasan then fled from Khor^sdn, 
and joined the infamous sect of Ismailians, or Assas- 
sins, and afterwards became their chief, under the name 
• . 
of S/iaihA ul^Jahaly or Old Man of the Mountain. 

This narrative reads so circumstantially that one can 
•hardly do otherwise than accept it, but in that case 
Nizam ul Mulk^s birth must be placed at least twenty 
years later than 408,* the date given both by Ibn 


* See Vuller’s GescKichte der Seldschuken, p. 107, note. 
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Khallik&n and Abul Faraj ; or else the accepted dates 
of Omaris and Hasan^s deaths (517 and 518 a.h.) 
must be abandoned for others at least twenty years 
earlier. 

^Omar’s appointment at Merv mentioned by Niz&m 
ul Mulk was^ as we learn from Abul Feda^ that of 
Astronomer Royal. Whilst holding this oflBce Omar 
compiled some astronomical tables called % Malik* 
shdhi, of which mention is made by Haji Khalfa^ 
and in collaboration with seven other astronomers 
effected a reform of the old Persian Calendar, somewhat 
similar to the reform of the Julian Calendar, made 
under the auspices of Pope Gregory XIII, five centuries 
afterwards. The object of both reforms was to make the 
civil year coincide more exactly with the cycle of the 
seasons, and in both instances this object was sought to 
be accomplished by an improved system of intercalation. 
M. Reinaud, the editor of Abul Feda's Geography, says 
that some authorities even prefer Omar's system to that 
adopted by Pope Gregory.* The amended reckoning 
ran from the 10th Ramazan, 471 a.h., and was called 
Tarihh i Jaldlij after the reigning monarbh, Sultan Ja- 
laluddin Malikshah. 

Omar was also highly distinguished as a mathemar 
tician. A work of his on Algebra has been edited and 
translated by M. Woepke of Bonn, and another, On 
the Difficulties of Euclid's Definitions," is preserved in, 
the Leyden Library. His work on Algebra enjoyed a 
high reputation for several centuries. Ibn Khaldun 

— ■ ^ — 7 

* See Reinaud, Qeographie d" Ahulfeda^ Prolegomena, p. ci. 
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rlBfers to it in his Prolegomena^ and Haji Khalfa quotes 
the cominenoement. M. Woepke praises him for his 
power of generalization and his rigorously systematic 
procedure. 

In his preface M. Woepke quotes from a MS. in the 
Bibliothdque Nationale^ an abridgment of a notice of 
Omar in Shahrastani^s TariJch ul Hnkama. As Shahra- 
st&ni was born in 479 a.h.^ and during some part of his 
life resided at Nishapur,* he is a very good authority for 
the facts recorded by him^ though it is evident he was no 
friend to Omar. The passage is as follows : — 

'^Omar A1 Khayy&m, Imam of Khorasan, and the 
greatest scholar of his time, was versed in all the learn- 
ing of the Greeks. He was wont to exhort men to seek 
the One Author of all by purifying the bodily actions in 
order to the sanctification of the soul. He also used to 
recommend the study of Politics as laid down in Greek 
authors. The later Sufis have caught at the apparent 
sense of parts of his poems and accommodated them to 
their own Canon, making them a subject of discussion in 
their assemblies and conventicles, but the esoteric sense 
consists in axioms of natural religion and principles of 
universal obligation. When the men of his time anathe- 
matized doctrines, and drew forth his opinions from 
the concealment in which he had veiled them, he went 
in fear of his life, and placed a check on the sallies of his 
tongue and his pen. He made the pilgrimage, but it 
was from acci(Jpnt rather than piety, still betraying his 

* See Haarbnioher's translation of the Kitah al Milal wan 
Nihal, Preface, p. xi. 
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unorthodox views. On his arrival at Baghdad the men 
who prosecuted thd same ancient studies as he ik»cked 
to meet him^ but he shut the door in their faces^ as 
one who had renoiihced those studies and cultivated 
thfin no longer. On his return to his native city he 
made a practice of attending the morning and evening 
prayers, and of disguising his private opinions, but for 
all that they were no secret. In astronomy and in phi- 
losophy he was without a rival, and his eminence in 
those sciences would have passed into a proverb had 
he only possessed self-control.’^ 

Shahrastani’s view of Omaris character appears to have 
been the one generally accepted by the literary men 
of Islam, as Abul Foda, who lived about 200 years 
later, writes much in the same strain, lamenting his 
being so much addicted to poetry and pleasure. 

In an essay by the celebrated Ghazzali of Tus, who 
was, like Shahrastani, a contemporary of Omar’s, there 
is a passage in which Omar is not improbably referred 
to as an example of the sceptical habit of mind induced 
by scientific pursuits * 

The following story of Omar in his 0 I 4 age is given in 
the preface to the Calcutta MS. on the authority of Ni- 
zami of Samarkand, one of his disciples : — 

I chanced to meet Maulana Omar in ^ garden, 
and in course of conversation he said, 'My tomb shall 
be in a certain place where each breath of the north 
wind shall shower down roses upon it.’ I marvelled at 


* See Schmolders, JHasai sut les ^coles philosophi^ues chez 
ArabeSf p. 115. Ghazzdli was born in 460. 
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that saying, thinking that he spoke idly. Afterwards 
I came to Nishapur on many occasions and visited his 
tomb, and it was outside a garden, and the fruit trees 
reached out their branches over the wall of the gaideny 
and had dropped their blossoms over his tomb, so that it 
was hidden beneath them.'^ 


11 . 

The great difficulty in the way of arriving at a satis- 
factory text of Omar’s poems arises from the exceeding 
variety and discrepancy of the materials. We look in 
vain for anything approaching to a Textua ReceptuaJ^ 
What may be called the Lower Bengal family of MSS., 
represented by the Asiatic Society's MS., the two India 
Office MSS., and the Calcutta edition, do indeed offer a 
tolerably uniform text, but their claim to be the best 
representatives of the genuine text is overthrown by 
their want of agreement with the Persian and Oude 
MSS. The Persian MSS. do not even agree with one 
another, the Bodleian MS., which was written at Shiraz 
in 865 A.H^ being altogether different from the MS. 
lithographed at Teheran and afterwards reprinted by 
M. Nicolas. The Oude, or Upper India MSS., again, to 
which belong the one lithographed at Lucknow, and 
probably also the Cambridge MS., include a very 
large number ^of quatrains not found elsewhere. The 
number of quatrains seems to increase in proportion to 
the modernness of the MS. Thus the old Bodleian MS. 
contains only 158, and the two Paris MSS. (which arc 
both of the tenth century) only 175 and 213, while the 
modern Cambridge copy contains no less than 801. A 
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lady who has collated all the MSS# of Omar in Europe 
tells me she has found in one place and another no less 
than 1200 quatrains attributed to him. She has, how- 
ever in an article in Frazer for May 1879, expressed 
the opinion that the number of genuine quatrains is not 
more than 250 or 800, and I am inclined to think this 
estimate high enough. But when one comes to consider 
which particular quatrains are to be pronounced genuine, 
and which imitations, it is not always easy to form a 
confident decision. The state of the case is this : — Out 
of all the quatrains passing under Omaris name hardly 
any stand alone. Almost every one belongs to a family, 
more or less numerous, to the other members of which 
it bears a strong family likeness. One can say with 
some confidence that all these replicas, paraphrases and 
variations of the same ideas can hardly be the work of 
one and the same hand ; but to distinguish with certainty 
the handiwork of the master from that of his imitators 
is a task probably beyond the powers of any foreign 
critic living 800 years after the poems in question were 
written. 

In this difficulty, the rule I follow is to give what 
seem the best specimens of each class of quatrains, and 
to exclude the rest. In accordance with thih rule, I 
exclude, in particular, a large number of quatrains in 
praise of wine, and exhortations to live for the day, 
which recur in the MSS. with most wearisome frequency. 
I cannot of course feel sure that the quatrains I retain 
are in all cases the identical ones written by Omar ; all I 
pretend to do is to give samples of each class of quatrains 
attributed to him. 
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Another cognate difficulty is this, that many of the 
qua^ains ascribed to Omar are also attributed to other 
poets. I have marked a few of these in the notes, and, 
doubtless, careful search would bring many more to 
light. It might be supposed that the character of ^h^ 
language employed would be sufficient to difierentiate 
the work of Omar at any rate from that of poets 
writing two or three centuries after his time, but, as 
observed by Ohodzko, the literary Persian of 800 years 
ago differs singularly little from that now in use. 
Again, if, as has been supposed, there were anything 
exceptional in Omaris poetiy, it might be possible to 
identify it by internal evidence ; but the fact is that all 
Persian poetry runs very much in grooves, and Omaris 
is no exception. The poetry of rebellion and revolt 
from orthodox opinions, which is supposed to be peculiar 
to him, may be traced in the works of his predecessor 
V Avicenna, as well as in those of Afzul Kashi, and 
others of his successors. For these reasons I have not 
excluded any quatrains on account of their being 
ascribed to other writers as well as Omar. So long as 
I find fair MS. authority for such quatrains, I include 
them in the text, not because I am sure Omar wrote 
them, but because it is just as likely they were 
written by him as by the other claimants. Of course a 
text formed on these principles cannot be a very satis- 
factory one, but, on the other hand, it is useless for an 
editor to pretend to greater certainty than the case 
admits of. 

The text has been framed from a comparison of the 
following authorities : — 


b 



XVIU 


INTRODUCTION. 


I. The Bodleian MS., No. 140 of the Ouselej Col* 
lection, containing 158 quatrains. 

II. The Calcutta Asiatic Society's MS., No. 1648, 
containing 516 quatrains. 

KI. The India Office MS., No. 2420, ff. 212 to 267, 
containing 512 quatrains. 

IV. The India Office MS., No. 2486, IF. 158 to 194, 
containing 362 quatrains. 

V. The Calcutta edition of 1252 a.h., containing 438 
quatrains, with an appendix of 64 more, which the 
editor says he found in a Baydz, or common-place book, 
after the others had been printed. 

VI. The Paris edition of M. Nicolas, containing 464 
quatrains. 

VII The Lucknow lithographed edition, containing 
763 quatrains. 

VIII. A fragment of an edition begun by the late 
Mr. Blochmann, containing only 62 quatrains. 

I have also consulted the Cambridge MS., for the 
purpose of settling one or two readings, but have not 
collated it throughout. 

I have not given the various readings, ej^eept in cases 
of special importance. For every reading in the text 
there is MS. authority of some kind or other : there are 
only two cases, or three at the most, in which I have 
been driven to the desperate resource of a conjecture," 
and these are indicated in the notes. The authorities 
for each quatrain are also given in the notes. 

In editing the text, I have paid special attention to 
the prosody, marking all poetical contractions, and 
noting all peculiarities of metre and scansion. 
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I have also made a point of marking the izd/at 
wherever it occurs. '^The omission of this/^ says 
Lumsden, ‘^is undoubtedly a great defect in Persian 
.writings insomuch that I am not certain whether it has 
not been the cause of more obscurity than would r^ult 
from the omission of all the prepositions/^ 

There is some difference of precept and practice as to 
the proper way of marking the after the semi- 

vowels. For instance^ some grammarians, speaking 
loosely, say that after alt/, waw and silent he, the izdfat 
is expressed by hamza or ya. What they mean to say 
is, by hamza i maisur, or ya i maksui\ — kaera beariug^^ 
hamza or ya. One has only to scan a verse containing 
one of these hamzas or yaa to see that they are always 
followed by haara expressed or understood. For the 
izdfat, wherever it occurs, invariably adds a syllable 
to the word preceding it, and no Persian syllable con- 
sists of less than one consonant and one vowel. The 
fact is, the izdfat, when expressed, is always expressed by 
kaara. If the preceding letter be silent he, hamza is sub- 
stituted for it, because, as Vullers says, silent he'^tenidor 
est quam ul vocalem ferre queat.^^ So if the preceding 
letter be alf or waw, used as letters of prolongation, 
^Hittera y£> euphonica in fine adjiciinrqum genitivi aigmun 
i accipiat!* And for this ya, hamza is often substituted. 

So far the matter is pretty plain, but as regards the 
izdfat after words ending in ya there is more room for 
doubt. Lumsden says the izdfat in this caSe ought to 
be written with a kaara, Vullers with Itaara, hamza 
being sometimes superscribed, sometimes not, Mirza 
Ibrahim with hamza only. Brockhaus, in his Hafiz, 
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writes Ica^a after ya used as a consonant^ as in such 
words as fay and but hamza or hamza i maksw 
after ya used as a letter of prolongation^ as in words 
like saki. Blochmann, on the other hand^ says the use 
of tamza in this last case is wrong, because it reduces 
the ya to a mere vowel/^ Le, prevents it serving as a 
consonant to support the hasra following. I venture to 
question this dictum, because it is controverted by 
Blochmanii^s own practice (Prosody, p. 95, Example 6), 
and because there is good MS. authority for the use of 
hamza in this case. For my part, I believe that it is 
allowable to mark the izafdt after ya of any kind with 
ka^ra or hamza i maksur indifferently. In the first case, 
the ya itself serves as a consonant supporting the kasra; 
in the second, the hamza seems to be substituted for the 
ya^ just as it is substituted for silent he. Availing my- 
self of this option, I always write kasra for the izafai 
after ya, whether the ya be a consonant or a letter of 
prolongation. In the latter case, the long vowel is dis- 
solved in scanning into its component letters I and y, 
and the y is set free to support the kasra of the izafai 
following it. 


III. 

Omar is a poet who can hardly be translated satis- 
factorily otherwise than in verse. Prose does well 
enough for narrative or didactic poetry, where the main 
things to be reproduced are the matter ^nd substance ; 
but it is plainly contra-indicated in the case of poetry 
like Omaris, where the matter is little else than ^^the 
commonplaces of the lyric ode and the tragic chorus, 



INTRODUCTION. «i 

and where nearly the whole charm consists in the style 
and the manner, the grace of the expression and the 
melody of the versification. A literal prose version of 
such poetry must needs be unsatisfactory, because it 
studiously ignores the chief points in which the attract 
tiveness of the original consists, and deliberately re- 
nounces all attempt to reproduce them. 

In deciding on the form to be taken by a new trans- 
lation of Omar, the fact of the existence of a previous 
verse translation of universally acknowledged merit 
ought not, of course, to be left out of account. The 
successor of a translator like Mr. Fitzgerald, who 
ventures to write verse, and especially verse of the metre 
which he has handled with such success, cannot help 
feeling at almost every step that he is provoking com- 
parisons very much to his own disadvantage. But I do 
not think this consideration ought to deter him from 
using the vehicle which everything else indicates as the 
proper one. 

As regards metre, there is no doubt that the quatrain 
of ten-syllable lines which has been tried by Hammer, 
Bicknell, and others, and has been raised by Mr. Fitz- 
gerald almost to the rank of a recognised English metre, 
is the l^pst representative of the It fairly 

satisfies Conington’s canon, viz. that there ought to be 
some degree of metrical conformity between the measure 
of the original and the translation, for though it does 
not exactly correspond with the Uuha!i^ it very clearly 
suggests it. In particular, it copies what is perhaps 
the most marked feature of the Buba^i , — the inter- 
linking of the four lines by the repetition in the fourth 
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line of the rhyme of the first and second. Mr. S win- 
burners modification of this metre, in which the rhyme is 
carried on from one quatrain to the next, is not appli- 
cable to poems like Omarrg, all of which are isolated 
Tn ^sense from the context. Alexandrines would of 
course correspond, more nearly than decasyllabics, with 
Rula^i lines in number of syllables, and they have been 
extensively used by Bodenstedt and other German trans- 
lators of linbaHs^ but, whatever may be the case in 
German, they are apt to read very heavily in English, 
even when constructed by skilful verse-makers, and an 
inferior workman can hardly hope to manage them with 
anything like success. The shorter length of the deca- 
syllabic line is not altogether a disadvantage to the 
translator. Owing to the large number of monosyl- 
lables in English, it is generally adequate to hold the 
contents of a Persian line a syllable or two longer; and a 
line erring, if at all, on the side of brevity, has at any 
rate the advantage of obliging the translator to eschew 
modern diffuseness, and of making him try to copy the 
classical parsimony, the archaic terseness and conden- 
sation of the original. 

The poet Cowper has a remark on translation from 
Latin which is eminently true also of translation from 
Persian. He says, That is epigrammatic and witty 
in Latin which would be perfectly insipid in English. 
.... If a Latin poem is neat, elegant and musical, it is 
enough, but English readers are not so ej-sily satisfied.^^ 
Much of Omaris matter, when literally translated, seems 
very trite and commonplace, many of the conceits, of 
which he is so fond, very frigid, and even his peculiar 
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grotesque humour often loses its savour in an English 
replica. The translator is often tempted to elevate a 
too grovelling sentiment^ to sharpen a point" here 
and there, to trick out a commonplace with some bor- 
rowed modern embellishment. But this temptatioif is 
one to be resisted as far as possible. According to the 
Iladis^ the business of a messenger is simply to deliver 
his message," and he must not shrink from displaying 
the naked truth. A translator who writes in verse 
must of course claim the liberty of altering the form of 
the expression over and over again, but the substituted 
expressions ought to be in keeping with the author’s 
style, and on the same plane of sentiment as his. It is 
beyond the province of a translator to attempt the task 
of painting the lily." But it is easier to lay down correct 
principles of translation than to observe them unswerv- 
ingly in one^s practice. 


IV. 

As regards subject matter, Omar’s quatrains may be 
classed under the following six heads : — 

I. Shihdyat i rozgar — Complaints of "the wheel of 
heaven,^^ or fate, of the world’s injustice, of the loss of 
friends, of man’s limited faculties and destinies. 

II. Hajw — Satires on the hypocrisy of the "unco’ 
guid,’’ the impiety of the pious, the ignorance of the 
learned, and tjjie untowardness of his own generation. 

III. Firakiya and Wimliya — Love-poems on the 
sorrows of separation and the joys of reunion with the 
Beloved, earthly or spiritual. 
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IV. J?a//anya— Poems in praise of spring, gardens 
and flowers. 

V. Ku/riya — Irreligious and antinomian utterances, 
charging the sins of the creature to the account of the 
tJrAtor, scofiing at the Prophet's Paradise and Hell, 
singing the praises of wine and pleasure— preaching ad 
nauseam^ ^^Eat and drink (especially drink), for to-morrow 
ye die." 

VI. Mundjdt — Addresses to the Deity, now in the 
ordinary language of devotion, bewailing sins and im- 
ploring pardon, now in mystical phraseology, craving 
deliverance from self," and union with the Truth" 
(Al Hakh)^ or Deity, as conceived by the Mystics. 

The complaints" may obviously be connected with 
the known facts of the poet's life, by supposing them to 
have been prompted by the persecution to which he was 
subjected on account of his opinions. His remarks on 
the Houris and other sacred subjects raised such a feel- 
ing against him that at one time his life was in danger, 
and the wonder is that he escaped at all in a city like 
Nishapur, where the odium theologicum raged so fiercely 
as to occasion a sanguinary civil war. In tlie year 489 
A.ii., as we learn from Ibn A1 Athir,* the orthodox 
banded themselves together under the leadershig of Abul 
Kasim and Muhammad, the chiefs of the Hanefites and 
the Shafeites, in order to exterminate the Kerrdmians 
or Anthropomorphist heretics, and succeeded in put- 
ting many of them to death, and in destroying all 
their establishments. It may be also that after the 

♦ See Defrdmery, Mecherches 9ur U regne de Barkidrokf p. 61. 
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death of his patron Niz&m ul Mulk, Omar lost his 
stipend^ and was reduced to poverty. 

The satires probably owed their origin to the same 
cause. Rien ^outage comme la rhetorique, and if Omar 
could not relieve his feelings by open abuse of his peP- 
secutors^ he made up for it by the bitterness of his 
verses. The bitterness of his strictures on them was no 
doubt folly equalled by the rancour of their attacks 
upon him. 

The love«*poems are samples of a class of compositions 
much commoner in later poets than in Omar. Most of 
them probably bear a mystical meaning, for I doubt if 
Omar was a person very susceptible of the tender pas- 
sion. He speaks with appreciation of tulip cheeks 
and cypress forms, but apparently recognises no 
attractions of a higher order in his fair friends. 

The poems in praise of scenery again offer a strong 
contrast to modern treatment of the same theme. The 
only aspects of nature noticed by Omar are such as affect 
the senses agreeably — the bright flowers, the song of the 
nightingale, the grassy bank of the stream, and the shady 
garden associated in his mind with his convivial parties. 
The geographer translated by Sir W, Ouseley says of 
Nishapur, The city is watered by a subterranean 
canal, which is conveyed to the fields and gardens, and 
there is a considerable stream that waters the city and 
«the villages about it — this stream is named 8aka. In all 
the province of ^Khorasan there is not any city larger 
than Nishapur, nor any blessed with a more pure and 
temperate air." No doubt it was some of these gardens 
that called forth Omaris encomiums. 
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But it is in the Kitfriya, or antinomian quatrains, and 
in the Mundjdt^ or pious aspirations, that the most re- 
markable and characteristic features of Omar's poetry- 
are exhibited. The glaring contrast between these two 
classes of his poetry has led his readers to take very 
opposite views of him, according as they looked at one 
or the other side of the shield. European critics, like 
his contemporaries, mostly consider him an infidel and a 
voluptuary of like mind with Sardanapalus." On the 
other hand, the Sufis have contrived to aflSx mystical and 
devotional meanings even to his most Epicurean qua- 
trains ; and this method of interpretation is nowadays as 
universally accepted in Persia and India as the mystical 
interpretation of the Canticles is in Europe. But neither 
of these views can be accepted in its entirety. Even if 
the Sufi symbolism had been definitely formulated as 
early as Omaris time, which is very doubtful, common 
sense would forbid us to force a devotional meaning 
on the palpably Epicurean quatrains ; and, on the other 
hand, unless we are prepared to throw over the autho- 
rity of all the MSS., including the most ancient ones, 
we must reckon with the obviously mystical and de- 
votional quatrains. The essential contradiction in the 
tone and temper of these two sections ^of Omaris 
poetry cannot be glossed over, but imperatively calls 
for explanation. 

His poems were obviously not all written at one period* 
of his life, but from time to time, just as circumstance 
and mood suggested, and under the influence of the 
thoughts, passions and desires which happened to be 
uppermost at the moment. It may be that the itre- 
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ligious and Epicurean quatrains were written in youth, 
and the Mm&jat in his riper years. But this hypothesis 
seems to be disproved by Sharast&ni’s account of him, 
which is quite silent as to any such conversion or change 
of sentiment on his part, and also by the fact that he 
describes himself from first to last as a Bipsychus^^ in 
grain, a halter between two opinions, and an Aerates, 
or backslider, in his practice. 

If his poems be considered not in the abstract, but in 
the light of history, taking into account his mental pedi- 
gree and his intellectual surroundings, a more plausible 
explanation of his inconsistencies readily presents itself. 
In his youth, as wo know, he sat at the feet of the Sunni 
theologian Imam Muaffik, and he was then no doubt 
thoroughly indoctrinated with the great Semitic concep- 
tion of the One God, or, to use the expressive term of 
Muhammadan theology, " the Only Real Agent {Fd^il i 
Hakiki), To minds dominated by the overwhelming 
sense of Almighty Power, everywhere present and work- 
ing, there seems no room for Nature, or human will, or 
chance, or any other Ahriman whatsoever, to take the 
responsibility of all the evils in the world, the storms 
and the earthquakes, the Borgias and the Catilines. The 
Only Real Agent has to answer for all. In the most 
ancient document of Semitic religious speculation now 
extant, the Book of Job, we find expostulations of the 
boldest character addressed to the Deity for permitting a 
righteous man tot>e stricken with unmerited misfortunes, 
though the writer ultimately concludes in a spirit of 
pious agnosticism and resignation to the inscrutable 
dispensations of Providence. In the Book of Ecclesiastes, 
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again, the same problems are handled, bnt in a /some- 
what different temper. The ''weary king Eocleaiast^^ 
remarks that there is one event to all, to him that 
sacrificeth and him that sacrificeth not— that injustice 
wrong seem eternally triumphant, that 6od has 
made things crooked, and none can make thorn straight; 
and concludes now in favour of a sober " carpe diem ” 
philosophy, now in favour of a devout ^'fear of the 
Lord.” Of course the manner in which the serious 
Hebrew handles these matters is very different from 
the levity and flippancy of the volatile Persian, but it 
can hardly be denied that the Ecclesiast and Omar 
resemble one another in the double and contradictory 
nature of their practical conclusions. 

No sooner was Islam established than the same 
problem of the existence of evil in the handiwork of the 
Almighty Author and Governor of all began to trouble 
the Moslem theologians, and by their elaboration of the 
doctrine of Predestination they managed to aggravate 
its difRculties. One of the chief roots” of their dis- 
cussions was how to reconcile the Divine justice and 
benevolence with the Divine prescience, — the predesti- 
nation of some vessels to honour, and others to dis- 
honour, — the pre-ordainment of all things bj; a kind of 
mechanical necessity (c/air), leaving no possibility of the 
occurrence of any events except those which actually do 
occur. The consideration of one corollary of a similar'' 
doctrine moved the pious and gently Cowper to use 
language of indignant dissent ; and there is high theolo- 
gical authority for the view that it is calculated ^^to 
thrust some into desperation,” but to stimulate the piety 
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of otbora. Otn&r is const&ntly dwelling on this doctrins^ 
and he seems to be affected by it in the double way here 
mentioned. 

Other influences which acted on Omar must not be 
left out of account. Bom as he was in Khordsan, “ the 
focus of Persian culture/’ he was no doubt familiar with 
speculations of the Moslem philosophers, Alkindi, 
Alfdrdbi and Avicenna, the last of whom he may pos- 
sibly have seen.* And though he was not himself a 
Sufi, in the sense of being affiliated to any of the Sufi 
orders, he can hardly have been unaffected by the 
mysticism of which his predecessor in Euba’i writing, 
Abu Sa’id bin Abul Khair, his patron Niz6m ul Mulk, 
and his distinguished countryman Imam Ghazdli were 
all strong adherents. His philosophical studies would 
naturally stimulate his sceptical and irreligious dis- 
positions, while his mystical leanings would operate 
mainly in the contrary direction. 

If this explanation of the inconsistencies in his poetry 
be, correct, it is obvious that the parallel often sought 
to be traced between him and Lucretius has no 
existence. Whatever he was, he was not an Atheist. 
To him, as to other Muhammadans of his time, to deny 
the existence of the Deity would seem to be tantamount 
to denying the existence of the world and of himHelf . 
And the conception of "laws of nature” was also one 
4uite foreign to his habits of thought. As Deutsch 
says, " To a Shegaite, Nature is simply what has been 


* Avicenna died in 428 x.H. 
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begotten, and is ruled absolutely by One Absolute 
Power.” 

Hammer compares him to Voltaire, but in reality he 
is a Voltaire and something more. He has much ot 
Voltaire's flippancy and irreverence. His treatment of 
the doctrine of the Besurreotion of the Body, for instance, 
which Muhammad took from Christianity, and travestied 
by the embellishments he added to it, is altogether in 
Voltaire's manner. And his insistence on the all 
importance of kindness and chanty recalls the better side 
of Voltaire’s character, viz. his kindness to Galas, and 
the other victims of ecclesiastical persecution. But 
Omar also possessed, what Voltaire did not, strong 
religious emotions, which at times overrode his rational- 
ism, and found expression in those devotional and 
mystical quatrains, which offer such a strong contrast to 
the rest of his poetry. 

This introduction is already longer than I intended, 
but I must not omit to acknowledge my obligations 
to former editors and translators — Mr. Blochmann, 
M. Nicolas, Mr. Fitzgerald and HeiT Bodenstedt, to all 
of whom 1 am indebted for many hints. I have also 
derived much assistance from articles op Omar in 
the Calcutta Eeview, vol. xxx., and in Fraser for 
May 1879. I have also to thank Professor Cowell for 
kindly lending me some of the materials for the texb, 
and Dr. Ethe and M. Fagnan for information about the 
MSS. of Omar in London, Oxford and Paris. 
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QUATBAIN- 

19, 1. 4, For ^ read and insert ^ after 
114, note. Insert B. L. 

170, 1. 1. For read ^^The hand of 

one like me.^^ The note is wrong. 
226, note. Insert L. 

383,1,2. For j’sc read ; and in the note for 
Tartuflfo, Tartufe. 

445, note. Read ^lurfazds/ia, 

452, 1. 3. For read . 
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OMAR KHAYYAM. 



QUATRAINS OF OMAR KHAYYAM. 


1 . 

At dawn a cry through all the tavern shrilled, 
“Arise my brethren of the revellers’ guild, 
That I may fill our measures full of wine, 
Or e’er the measure of our days be filled.” 


2 . 

Who was it brought thee here at nightfall, who ? 
Eorth from the harem, in this manner, who? 

To him who in thy absence burns as fire, 
And trembles like hot air, who was it, who ? 

1. III. C. L. N. A. I. J. Bl. con»ida.'s this quatrain 
mystical. 

2. BI. C. L. A. 1. J. Bl. says the omission of the 
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copulative wa in line 4 is characteristic of Khayyam. In 
line 4 I follow Blochmann^s rendering. It may mean, 
‘‘ when the wind blows.^^ 



4 


THE QUATRAINS OP 


3 . 

’Tis but a day we sojourn here below, 

And all the gain we get is grief and woe, 

And then, leaving life’s riddles all unsolved, 
And burdened with regrets, we have to go. 

4 . 

Khaja ! grant one request, and only one, 

Wish me God-speed, and get your preaching 
done ; 

I walk aright, ’tis you who see awry ; 

Go ! heal your purblind eyes, leave me alone. 

5 . 

Arise ! and come, and of thy courtesy 
Resolve my Aveary heart’s perplexity. 

And fill my goblet, so that I may drink. 

Or e’er they make their goblets out of me. 

a. N. 

4. HI. C. L. N. A. I. J. 

5. HI. C. L. N. A. I. J. The heart is supposed to 
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be the seat of reason. Or ever and or ere " are 
both found in Elizabethan English. Abbot, Shake- 
spearian Grammari p. 89. 
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6 . 

When I am dead, with wine my body lave. 

For obit chant a bacchanalian stave, 

And, if you need me at the day of doom. 
Beneath the tavern threshold seek my grave. 

7 . 

Since no one can assure thee of the morrow, 
Rejoice thy heart to-day, and banish sorrow 

With moonbright wine, fair moon, for 
heaven’s moon 

Will look for us in vain on many a morrow. 

8 . 

Let lovers all distraught and frenzied be, 

And flown with wine, and reprobates, like me; 

i 

When sober, I find everything amiss, 

But in my cups cry, “ Let what will be be.” 


6. Bl. C. L. N. A I. J. Faut shudan is Torani 
Persian. Bl. 
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7. Bl. C. L. N. A. B. I. J. Line » is in metre 14. 

8. BI. L. N. Line 8 is in metre 13. 
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In Allah’s name, say, wherefore set the wise 
'J.’heir hearts upon this house of vanities ? 
Whene’er they think to rest them from their 
toils, 

Death takes them by the hand, and says, 
“Arise.” 


10 . 

Men say the Koran holds all heavenly lore, 
But on its pages seldom care to pore ; 

The lucid lines engraven on the bowl, — 
Tluit is the text they dwell on evermore. 


11 . 

Blame not the drunkards, you who wine eschew. 
Had I but grace, I would abstain like, you, 

And mark me, vaunting zealot, you commit 
A hundredfold worse sins than drunkards do. 

9. Bl. C. L. N. A. I. ‘ 

10. Bl. L. N. A. B. I. J. Lines were engraven on 
the bowl to measure out the draughts. Bl. 
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11. Bl. C. L. N. A. L razddnrd, an oath. Ohnlamt 
mere "children'' compared to yotir sins. 
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12 . 

What though 'tis fair to view, this form of man, 
I know not why the heavenly Artisan 
Hath set these tulip cheeks and cypress foms 
To deck the mournful halls of earth’s divan. 


13 . 

My fire gives forth no smoke-cloud here below, 
My stock-in-trade no profit here below, 

And you, who call me tavern-haunter, know 
There is indeed no tavern here below. 

14 . 

Thus spake an idol to his worshipper, 

“Why dost thou worship this dead stone, 
fair sir ? 

’Tis because He who gazeth thrwjgh thine 
eyes, 

Doth some part of His charms on it confer.” 


12. BK C. L. N. A. I. TaraJb here “grief.” 

13. Bl. C. L. N. A. I. J. The anacoluthon in line 3, 
and the missing rhyme before the radif, or burden, in 
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line 4 are characteristic of Khayyam. Bl. 

14. L. Meaning, all is of God, even idols. See 

GuUhan i Ban, line 800. 
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16. 

Whatc’er thou doest, never grieve thy brother, 
Nor kindle fumes of wrath his peace to smother; 

Dost thou desire to taste eternal bliss, 

Vex thine own heart, but never vex another I 


16 . 

0 Thou! to please whose love and wrath as well, 
Allah created heaven and likewise hell; 

Thou hast thy court in heaven, and I have 
naught, 

Why not admit me in thy courts to dwell ? 


17. 

So many cups of wine will I consume, 

Its bouquet shall exhale from out m;^ tomb. 
And every one that passes by shall halt. 
And reel and stagger with that mighty fume. 


15. L. b. Line 1 is in metre 14, 

16. BI. L. The person addressed is the prophet 
Muhammad. The Sufis were fond of dwelling on the 
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_5 C i^«««c 2>j^ 

opposition between the beautiful {jamdl) and terrible 
{jaldl) attributes of Deity. GuMan i Raz, p. 27. 

17. Bl. C. L. N. A. I. J. 
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18. 

Young wooor, charm all hearts with lover’s art^ 
Glad winner, lead thy paragon apart ! 

A hundred Ka’bas equal not one heart, 

Seek not the Ka’ba, rather seek a heart ! 

19. 

What time, my cup in hand, its draughts I drain. 
And with rapt heart unconsciousness attain, 
Behold what wondrous miracles are wrought. 
Songs flow as water from my burning brain. 

20 . 

To-day is but a breathing space, quaff wine I 
Thou wilt not see again this life of thine ; 

So, as the world becomes the spoil, of time, 
Offer thyself to be the spoil of wine ! 

18. Bl. C. L. N. A. I. J. Line 2, In the presence 
seize the perfect heart.” Nii/az, " lovers’ entreaties.” 
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19. L. N. Snfkanhayi ; iTa^ra i taiisfii before the 
epithet, chu db. Lumsden, ii. p. 259. 

20. L, N. Lo mvJilatf ^ inhaling and exhaling.^^ 
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21 . 

’Tis we who to wine’s yoke our necks incline, 
And risk our lives to gain the smiles of wine ; 
The henchman grasps the flagon by its 
throat 

And squeezes out the lifeblood of the wine. 

22 . 

Here in this tavern haunt I make my lair, 
Pawning for wine, heart, soul, and all 1 wear. 
Without a hope of bliss, or fear of bale. 

Rapt above water, earth and fire and air. 

23. 

Quoth fish to duck, “ ’Twill be a sad aifair. 

If this brook leaves its channel dry and bare;” 

To whom the duck, “ When I am. dead and 
roasted 

The brook may run with wine for aught }. 
care.” 

21. L. N. Line 3 is in metre 19. 

22. Bl, C. L. N. A. B. I. J. Note the diphthong in 
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mdi dissolved in scanning. Bl., Prosody 13. 

2,3. L. Meaning, Apres nous le diluge. 


0 
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24 . 

From doubt to clear assurance is a breath, 

A breath from infidelity to faith ; 

Oh, precious breath ! enjoy it while you may, 
‘Tis all that life can give, and then comes death. 


25 . 

Ah ! wheel of heaven to tyranny inclined, 
’Twas e’er your wont to show yourself unkind ; 
And, cruel earth, if they should cleave your 
breast, 

What store of buried jewels they would find ! 

26 . 

My life lasts but a day or two, and fast 
Sweeps by, like torrent stream or desert blast, 
Ilowbeit, of two days I take no heed, — 

The day to come, and that already past. 

iil. Bl. C. L. N. A. I. J. 

to. Bl. C. L. N. A. I. J. “Wheel of heaven,” 
i.e. destiny, fortune. Sir Thomas Browne talks of the 
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"‘wheel of things/^ In line 1 scan khard hiyaz. 

26. Bl. C. L. N. A. B. I. J. Bo sik roza is an adjec- 
tive. Bl. 
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27 . 

That pearl is from a mine unknown to thee, 
That ruby bears a stamp thou can’st not see, 
The tale of love some other tongue must tell, 
All our conjectures are mere phantasy. 

28 . 

Now with its joyful prime my age is rife, 

I quaff enchanting wine, and list to fife ; 

Chide not at wine for all its bitter taste, 

Its bitterness sorts well with human life I 


29 . 

0 soul ! whose lot it is to bleed with pain, 

And daily change of fortune to sustain. 

Into this body wherefore didst thou come. 
Seeing thou must at last go forth again? 

‘27. Bl. L. N. Kdni, Yd i batni. Bl., Pros. 7. Or, 
perhaps, i tanldr. See note to No. 373. Meaning, 
real love of God ditters from the popular idea of it. Bl. 
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28. Bl. C. L. N. A. B. I. J. BL notes, Begarding 
the tashdid on jawdni^ sec my Prosody, p. 11.” 

29. Bl. C. L. N. A. 1. J. 
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30. 

To-day is tliiiie to spend, but not to-morrow. 
Counting on morrows breedetb naught but 
sorrow ; 

Oh 1 squander not this breath that heaven 
hath lent thee. 

Nor make too sure another breath to borrow ! 

31. 

’Tis labour lost thus to all doors to crawl. 

Take thy good fortune, and thy bad withal ; 

Know for a surety each must play his game. 
As from heaven’s dice-box fate’s dice chance 
to fall. 


32. 

This jug did once, like me, love’s sorrows taste. 
And bonds of beauty’s tresses once embraced, 
This handle, which you see upon its side, 
Has many a time twined round a slender waist ! 


30. Bl. C. N. A- B. I. In line 4, Bcan Ki haMyt 
'umrarib. BL, Prosody 11. 

31. Bl. C. L. N. A. I. J. Nahsh, the dots on dice. 
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32. Bl. C. L. N. A. B. I. J. Budast, the perfect in 
a»tam, is archaic. Bl., Prosody 12. 
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33 . 

Days changed to nights, ere you were born, 
or I, 

And on its business ever rolled the sky ; 

See you tread gently on this dust, perchance 
’Tvvas once the apple of some beauty’s eye. 


34 . 

Pagodas, just as mosques, are homes of prayer, 
Tis prayer that church-bells chime unto the air. 
Yea, Church and Ka’ba, Rosary and Cross 
Are all but divers tongues of world-wide prayer. 


35 . 

’Twas writ at first, whatever was to be, 
By pen, unheeding bliss or misery. 

Yea, writ upon the tablet once fof all. 
To murmur or resist is vanity. 


33. C. L. N. A. I. J. Nihare, Yci i tankir. 

34. Bl. C. L. N. A. I. J. Scan hwnd&^yast. Bl. 
Meaning, forms of faith are indifferent. 
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35. C. L. N. A. B. 1. J. Meaning, fate is heartless 
and resistless. Scan bud asb, dropping silent Ae, and 
Alifi wad. 
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36 

There is a mystery I know full well. 

Which to all, good and bad, I cannot tell ; 

My words are dark, but I cannot unfold 
The secrets of the “ station " where I dwell. 


37 . 

No base or light-weight coins pass current here, 
Of such a broom has swept our dwelling clear; 
Forth from the tavern comes a sage, and 
cries, 

“ Drink ! for ye all must sleep through ages 
drear.” 


38 . 

With outward seeming we can cheat mankind, 
But to God’s will we can but be resigned ; 

The deepest wiles my cunning e'er devised, 
To balk resistless fate no way could find. 

3G. Bl. C. L. N. A. I. J. Hale, a state of ecstacy. 
37. Bl. L. N. Meaning, Mollas^ fables will not go 
down with us. 
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88. L. N. Meaning, weakness of human rule corn- 
pared to the strength of Divine decrees. 
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89 . 

Is a Mend faithless ? spurn him as a foe, 

Upon trustworthy foes respect bestow ; 

Hold healing poison for an antidote, 

And baneful sweets for deadly eisel know. 

40 . 

No heart is there, but bleeds when torn from 
Thee, 

No sight so clear but craves Thy face to see ; 

And though perchance Thou carest not for 
them, 

No soul is there, but pines with care for Thee. 


41 . 

Sobriety doth dry up all delight, 

And drunkenness doth drown my sense out- 
right ; 

There is a middle state, it is my life. 

Not altogether drunk, nor sober quite. 

39. L. N. These gnomical epigrams are not com- 
mon in Khayyam. 

40. C. L. N, A. I. J. Jigar, the liver, was consi- 
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dered to be the seat of love, 

41. C. N. I. Maati o : scan maatiyo. The Epicurean 
golden mean. See Ecclesiastes, vii. 16, 17. 
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42 . 

Behold these cups ! Can He who deigned to 
make them, 

In wanton freak let ruin overtake them^ 

So many shapely feet and hands and heads, •— 

What love drives Him to make, what wrath to 
break them ? 

43 . 

Death’s terrors spring from baseless phantasy, 
Dfeath yields the tree of immortality ; 

Since ’Isa breathed new life into my soul, 
Eternal death has washed its hands of me I 


44 . 

Like tulips in the Spring your cups lift up, 
And, with a tulip- cheeked eompanion, sup 
With joy your wine, or e’er this azure wheel 
With some unlooked for blast upset your cup.. 

42. C. N. A. B. I. J. Piydldef a cqp. So Job, 
^^Thy hands have made me, yet thou dost destroy 
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43. L. N. Meaning, the Sufi doctrine of Bakd, ba^d 
ulfana. See Oulshan i Baz, p. 31. 

44. C. L. N. A. L J. 
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45 . 

Facts will not change to humour man's caprice, 
So vaunt not human powers, but hold your 
peace ; 

Here must we stay, weighed down with grief 
for this, 

That we were born so late, so soon deeease. 


46 . 

Khayyam ! why weep you that your life is bad ? 
What boots it thus to mourn ? Rather be glad. 

He that sins not can make no claim to mercy, 
Mercy was made for sinners — be not sad. 

47 . 

All mortal ken is bounded by the veil, 

To see beyond man’s sight is all too frail ; 

Yea ! earth’s dark bosom is his only home; — 
Alas ! ’t were long to tell the doleful tale. 

45. C. L. N. A. I. J. Meaning, the futility of 
striving against predestination. Anh, for dnki. Bl. 
Prosody 13. 




OMAE KHAYYAM. 


33 


Vo ^ {l).y ^ 

wXJb|^ Vo 

1*1 

C^-H^ 1*^ ~ 

ti^'***^ ? * ^ {jr^ ^ jj 

3^ X)S S^ ^T 

Oii Mj - ^ (><«^ fC^a S^l;^3 i!)]j^ 
t“v 

i) bsT^ jV' ~ 

Ou-^ s^\ ^ ^^j 

o— JO Ji j2> 

a>jS^\4^Vm3 s^ ^^J^\ 

46. 0. L. N. A. B. I. See note on No. 130. 

47. C. L. N. A. B. I. J. 

D 
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48 . 

This faithless world, my home, I have surveyed. 
Yea, and with all my wit deep question made. 
But found no moon with face so bright as 
thine. 

No cypress in such stateliness arrayed. 


49 . 

In synagogue and cloister, mosque and school, 
Hell’s terrors and heaven’s lures men’s bosoms 
rule, 

But they who master Allah’s mysteries. 

Sow not this empty chaff their hearts to fool. 


60 . 

You see the world, but all you see is naugbt, 
And all you say, and all you hear is naught. 
Naught the four quarters of the mighty 
earth, 

The secrets treasured in your chamber nau^t. 


48. L.N. 

49. C. L. N. A. B. I. J. Meaning, souls re>absorbed 



OMAR KHAYYAM. 


35 


l«A 

*■^****1/* jW**? 

t5jj 

tl>^ 

cr.»iM».*»^ iJut^iXc j 

ciMrff b jI;^^ j 

t>* 

Ca-msS* j j;if A^ >3 

Oaimi) ^ 

• ^ > w'j 

in the Divine essence have no concern with the material 
heaven and hell. 

50. L, N. Meaning, all is illusion (Maya), 
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51 . 

I dreamt a sage said, “ Wherefore life consume 

In sleep? Can sleep make pleasure’s roses 
bloom T 

Forgather not with death’s twin-brother sleep, 

Thou wilt have sleep enough within thy tomb !” 

62 . 

If tlie heart knew life’s secrets here below, 

At death ’t would know God’s secrets too, I 
trow ; 

But, if you know naught here, while still 
yourself, 

To-morrow, stripped of self, what can you know? 

63 . 

On that dread day, when wrath shall rend the 
sky,' 

And darkness dim the bright stars’ galaxy. 

I’ll seize the Loved One by Ilis skirt, and cry, 

“ Why hast Thou doomed these giiiltless ones 
to die ? ” 


51. C. L. N. A. B. I. J. So jHomer, KasignStos 

thanaioio. 

52. C. L. N. A. I. In line 2 scan lldhi. Bl. Pros- 
ody, p. 7. 
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63. C. L. N. A. I. J. See Koran, Ixxxii. 1. 
Note the aiy^i vaaiU in lines 1 and 2. In line 4 scan 
Jtata lot, transposing the last vowel. Bl. Prosody, p. ii. 
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54 . 

To knaves Thy secret we must not confide, 

To comprehend it is to fools denied, 

See then to what hard case Thou doomest 
men. 

Our hopes from one and all perforce we hide. 

65 . 

Cupbearer! what though fate’s blows here 
betide us, 

And a safe resting-place be here denied us, 

So long as the bright winc-cup stands be- 
tween us, 

We have the very Truth at hand to guide us. 

66 . 

Long time in wine and rose I took delight. 

But then my business never went aright ; 

Since wine could not accomplish my desire, 

1 have abandoned and forsworn it quite. 


54. C. L. N. A. B. 1. There is a variatioa of this, 
beginning Asrdr i jahan. 

55. C. L. N. A. I. la line S scan m&yaat. Bl. 
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Prosody, p. 13, and note tasMid on Sahk dropped. 
Ibid, p. iv. 

66. C. L.N.A. I. J. 
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67 . 

Bring wine! my heart with dancing spirits 
teems, 

Wake 1 fortune’s waking is as fleeting dreams; 

Quicksilver-like our days are swift of foot, 
And youthful fire subsides as torrent streams. 

68 . 

Love’s devotees, not Moslems here you see. 

Not Solomons, but ants of low degree ; 

Here are but faces wan and tattered rags. 
No store of Cairene cloth, or silk have we. 

59 . 

My law it is in pleasure’s paths to stray, 

My creed to shun the theologic fray; 

I wedded Luck, and offered her a dower. 

She said, “ I want none, so thy heart be gay.” 

57 . C. L. N. A. I. J. In line 3 scan bedaiiyi. 

58. L. N. For the story of Solomon and the ants. 
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see Koran, xxvii. 16. Kasab, linen made in Eg}rpt. 
69. C.L.N.A.I. J. 
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60 . 

From mosque an outcast, and to church a foe. 
Allah! of what clay didst thou form me so? 

like sceptic monk, or ugly courtesan, 

No hopes have I above, no joys below. 

61 . 

Men’s lusts, like house-dogs, still the house 
distress 

With clamour, barking for mere wantonness ; 

Foxes are they, and sleep the sleep of hares ; 
Crafty as wolves, as tigers pitilesi 

62 . 

Yon turf, fringing the mar gent of the stream. 
As down upon a cherub’s lip might seem. 

Or growth from dust of buried tulip cheeks ; 
Tread not that turf with scorn, or light esteem ! 


60. C. L. N. A. I. J. Ummed *has the taahdid oh 
metrum. Bl., Prosody 9. Line % is in metre 17. C^l 
i mard for ffil i man rd, Vullers, pp. 173 and 198. 



OMAB ZHAYTAM. 


48 


^ \ ^ *• 

Owi^ 

j 

c * 

^\ 

(m^>Mt\) 

Oy-»|^ Ji ‘jS fjii* (ii£>V J?- 

^JJ 

irv 

C^LiwJut^ jU^ j3 «S" 

</j!^ 'e wU 

C^-»J -Jju !)^ 

61. C. L. N. Jl. I. J. " Sleep of hares,” deceit. 

62. C. L. N. A. I. J. Juyiy : the ya of juy is 
ham 2 sated because followed another yd. YuUers, p. 24. 
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63 . 

Hearts witli the light of love illumined vrell, 
Whether in mosque or synagogue they dwell, 
Have their names Avritten in the book of love, 
Unvexed by hopes of heaven or fears of hell. 


64 

One draught of wine outweighs the realm of 
Tus, 

Throne of Kobdd and croum of Kai Eawds ; 

Sweeter are sighs that lovers heave at mom, 
Than all the groanings zealot breasts produce. 

66 . 

Though Moslems for my sins condemn and 
chide me, 

Like beathena to my idol I confide me ; 

Yea, when I perish of a drunken bout. 

I’ll call on wine, whatever doom betide me. 

63. C. L. N. A. I. J. Compare Hafiz, Ode 79: 

“ Wherever love is, there is the light of the Beloved's 
face.” 
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64. C. L. N. A. I. J. Kawus is the old spelling. 

65. L. N. See a variation of this below, No. 111. 
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66 . 

In drinking thus it is not my design 
To riot, or transgress the law divine, 

No ! to attain unconsciousness of self 
Is the sole cause I drink me drunk with wine. 

67 . 

Drunkards are doomed to hell, so men declare, 
Believe it not, ’tis but a foolish scare ; 

Heaven will be empty as this hand of mine. 
If none who love good drink find entrance 
there. 


68 . 

'Tis wrong, according to the strict Kordn, 

To drink in Eajab, likewise in Sha’bdn, 

God and the Prophet claim those** months as 
theirs ; 

Was Ramazan then made foi* thirsty man ? 

66. C. L. N. A. I. J. Perhaps a hit at the Sufis. 

67. C. L. N. A. I. J. Line 4 is in metre 17. 
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68. C. L. N, A. I. J. The point, of course, is that 
Bamaz&n is the Muhammadan Lent. 
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69 . 

Now Eamazan is come, no wine must flow, 
Our simple pastimes we must now forego, 

The wine we have in store we must not 
drink, 

Nor on our mistresses one kiss bestow. 

70 . 

What is the world ? A caravanserai, 

A pied pavilion of night and day ; 

A feast whereat a thousand Jamsheds sat, 

A couch whereon a thousand Bahrams lay. 

71 . 

Now that your roses bloom with flowers of 
bliss, 

To grasp your goblets be not so remiss ; 

Drink while you may! Time is a* treacherous 
foe, 

You may not see another day like this. 

« 

69. L. N. Does Sdrfa mean the winter -feast? 

70. Bl. C. L. Ni A. I. J. WoiMa/ndaif ‘‘leavings.'*^ 
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71. BL C. L. N. A. I. J. Bar bar, ‘blooming, on 
the branch,’ i.e. you are still young. Bl. 
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72 . 

Here in this palace, where Bahram held sway, 
The wild roes drop their young, and tigers stray; 

And that great hunter king — ahl well a day ! 
Now to the hunter death is faUen a prey. 


73 . 

Down fall the tears from skies enwrapt in gloom, 

Without this drink, the flowers could never 
bloom! 

As now these flowerets yield delight to me. 

So shall my dust yield flowers, — God knows for 
whom. 


74 . 

To-day is Friday, as the Moslem says, 

Drink then from bowls served up in quick 
relays ; 

Suppose on common days you drink one 
bowl. 

To-day drink two, for ’tis the prince of days. 

7’2. Bl. C. L. N. A. I. J. Daro: see Bl., Pros. 11. 

7"1. Bl. C. L. N. A. I. J. In line 4 td is the “ ta i tajd~ 
hul,” meaning, ‘ I do not know whether,' ' perhaps.' Bl. 
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74. Bl. C. L, N. A. I. J. Friday is the day ^^of 
assembly/^ or Sabbath. 
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Wine means the divine "Noumenon.” Gulshan i Rm, 825. 

76, Bl. C. L. 1^. A. I. J. Scan%»/a. 

77. Bl. C, L, N. A. I. J. The MSS. transpose the 
lines. 
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78 . 

0 foolish one ! this moulded earth is naught, 
This particoloured vault of heavOn is naught ; 

Our sojourn in this seat of life and death 
Is but one breath, and what is that but naught ? 

79 . 

Some wine, a Houri, (Houris if there be,) 

A green bank by a stream, with minstrelsy; — 
Toil not to find a better Paradise, 

If other Paradise indeed there be ! 

80 . 

To the wine-house I saw the sage repair. 
Bearing a wine-cup, and a mat for prayer; 

I said, “O Shaikh, what does this conduct 
mean?” 

Said he, “ Go drink ! the world is naught.but 
air.” 


78. HI. L. N. Shalili mwjassam, ' WiQ Bl. 

79. Bl. C. L. N. A. I. J. Dozahh 
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hell/ i.e. vain things which create a hell for you. Bl. 
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The Bulbul to the garden winged his way, 
Viewed lily cups, and roses smiling gay, 
Cried in ecstatic notes, “ 0 live your life. 
You never will re-live this fleeting day.” 


82. 

Thy body is a tent, where harbourage 

The Sultan spirit takes for one brief age ; 

When he departs, comes the tent-pitcher 
death, 

Strikes it, and onward moves, another stage. 

83. . 

Khayyam, who long time stitched the tents of 
learning, 

Has fallen into a furnace, and lies burning, 

Death’s shears have cut his thread of life 
asunder. 

Fate’s brokers sell him off with scorn and 
spurning. 


81. N. The MSS. have a vanation of this, be- 
ginning, Bulbul chu. Jam , ra. See Bl. Prosody, 
p. 12. 
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82. C. L. N. I. J. Manzil, in line 2, 'lodging '/ 
in line 3, ' stage.' KAimaye, a * tent' 

88. C. L. N. A. B. I. J. 



£8 


THE QUATRAINS OF 


84. 

In the sweet spring a grassy bank I sought, 
And thither wine, and a fair Houri brought ; 

And, though the people called me graceless 
dog, 

Gave not to Faradise another thought I 


85. 

Sweet is rose-ruddy wine in goblets gay, 

And sweet are lute and harp and roundelay ; 

But for the zealot who ignores the cup, 

’Tis sweet when he is twenty leagues away 1 


86 . 

Life, void of wine, and minstrels with their 
lutes. 

And the soft murmurs of Trdkian flutes. 

Were nothing worth : I scan the world and 
see. 

Save pleasure, life yields only bitter fruits. 


84. C. L. N. A. B. I. J. Batar, a contraction. See 
Bl. Prosody, p. 10. 




OMAB KHAYYAM. 


59 







CJl 4^ (iiC* 


Ao 

O-Sji. CifijlfwiV 

Oumm^^ *A^U J 

jjjib U 

A1 

CUm^ <J^J (i>^ 

<»*y*i?-' > \^jh‘ cJ 

J Os-J;i^ A.^ 

•" 


85. N. The MSS. have a variation of this. Note KAHahs 

86. L. N. See an answer to this in No. 97. 
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87. 

Make haste ! soon must you quit this life below, 
And pass the veil, and Allah’s secrets know ; 

Make haste to take your pleasure while 
you may. 

You wot not whence you come, nor whither go. 

88 . 

Depart we must 1 what boots it then to be, 

To walk in vain desires continually ? 

Nay, but if heaven vouchsafe no place of rest, 
What power to cease our wanderings have we ? 


89. 

To chant wine’s praises is my daily task, 

I live encompassed by cup, bowl an^ flask ; 

Zealot ! if reason bo thy guide, then know 
That guide of me doth ofttimos guidance ask. 

87. C. L. N. A. I. In line 3 scan niddniyaz, 

88. N. In line 3 eaax^Ja^^gd. Bl., Prosody, p. 16. 

89. C. L. N. A. I. J, In line 1 scan maddaMyi ; 
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and compare Horace, “ Edocet arks ; 

Fecundi ealices quem non fecere disertumF 



€2 


TftE QUATRAINS OP 


90 . 

0 men of morals ! why do ye defame, 

And thus misjudge me ? I am not to blame. 
Save weakness for the grape, and female 
charms, 

What sins of mine can any of ye name ? 


91 . 

Who treads in passion’s footsteps here below, 
A helpless pauper will depart, I trow ; 
Remember who you are, and whence you 
come, 

Consider what you do, and whither go. 

92 . 

Skies like a zone our weary lives enclose, 

And from our tear-stained eyes a Jihun flows ; 
HeU is a fire enkindled of our gripfs ; 

Heaven but a moment’s peace, stolen from our 
woes. 


90. C. L. N. A. I. J. This change of persons is 
called Iltifat. Gladwin, Persian Rhetoric, p. 56. 

91. C. L. N. A I, Khabaral ; see Bl., Prosody, p. v. 
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92. C. L. N. A. B. I. J. This balanced arrangement 
of similes is called Tirsi’a, Gladwin, p. 6. 
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93 . 

I drown in sin — show me Thy clemency I 
My soul is dark — make me Thy light to see ! 

A heaven that must bo earned by painful 
works, 

I call a wage, not a gift fair and free. 

94 . 

Did He who made me fashion me for hell, 

Or destine me for heaven ? I cannot tell. 

Yet will I not renounce cup, lute and love, 
Nor earthly cash for heavenly credit sell. 

96 . 

From right and left the censors came and stood. 
Saying, “ Renounce this wine, this foe of good;” 

But if wine he the foe of holy faith. 

By Allah, right it is to drink its blood ! 


93. C. L. N. A. I. J. Arabic words like razd/ drop 
the hmnza in Persian, except with the izafat: (Bl. 
Prosody 14). For this hamza, ya is often used, as here. 
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94 C. L. N. A. B. I.. In line 4 the izdfat is dropped 
after silent Ae. Bl.^ Prosody^ p. 16. 

95. C. L. N. A* B. 1. J. See Koran, ii. 187. 
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96 . 

The good and evil with man’s nature blent, 
The weal and woe that heaven’s decrees have 
sent, — 

Impute them not to motions of the skies,— 
Skies than thyself ten times more impotent. 

97 . 

Against death’s arrows what are bucklers worth? 
What all the pomps and riches of the earth ?, 
“When I survey the world, I see no good 
But goodness, all beside is nothing worth. 


98 . 

Weak souls, who from the world cannot refrain. 
Hold life-long fellowship with ruth and pain; 

Hearts free from worldly cares have store of 
bliss. 

All others seeds of bitter woe contain. 


96. C. L. N. A. I. J. Fate is inerely the decree of 
Allah. For the distinction between iazd and kaiar, see 
Focock, Specimen HUtoria Arahum, p. 207. 
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97. N. Possibly written on the margin by some 
pious reader as an answer to Ko. 86. 

98. L. N. Tajrid, see Qulihan % JSdz, p. 8, n. 
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99 . 

He, in whose bosom wisdom’s seed is sown, 

To waste a single day was never known ; 

Either he strives to work great Allah’s will, 
Or else exalts the cup, and works his own. 

100 . 

When Allah mixed my clay, He knew full well 
My future acts, and could each one foretell ; 

W ithout His will no act of mine was wrought ; 
Is it then just to punish me in hell P 

101 . 

Ye, who cease not to drink on common days. 
Do not on Friday quit your drinking ways ; 

Adopt my creed, and count all days the same, 
Be worshippers of God, and not of days. 

99. 0. L. N. A. B. I. J. rcjrafic, query, tahhmef 
giving a line in metre 28. 

100. C. L. N. A. 1. Of the Moslem , theory of pre- 
destination, Khayyam might truly say, “ Ten thousand 
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mortalsj drowned in, endless woe. For doing what they 
were compelled to do." 

101. L. N. In line 3 scan ydlcUt. 
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102 . 

If grace be grace, and Allah gracious be^ 

Adam from Paradise why banished He? 

Grace to poor sinners shown is grace indeed; 
In grace hard earned by works no grace I see. 


103 . 

Dame Fortune’s smiles are full of guile, be* 
ware ! 

Her scimitar is sharp to smite, take care ! 

If e’er she drop a sweetijieat in thy mouth, 
’Tis poisonous, — to swallow it forbear! 

104 . 

Where’er you see a rose or tulip bed, 

Know that a mighty monarch’s blood was shed; 

And where the violet rears her purple tuft. 
Be sure a blaok>moled girl hath laid her head. 

102. N. The iathdid of rabi u dropped. Bl., Fro* 
Body, p. iv. 

103 C. L. A. B. I. SiaA contracted from A6»i, 
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104. B. L. The MSS. have a variation of this, 
beginning Bar khUht hi. 
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106 . 

Wine is a melting raby, cup its mine ; 

Cup is the body, and the soul is wine; 

These crystal goblets snule with ruddy wine 

Like tears, that blood of wounded hearts 
enshrine. 


106 . 

Drink wine ! ’tis life etem, and travail’s meedj 
Fruitage of youth, and balm of age’s need ; 

’Tis the glad time of roses, wine and friends; 
Rejoice thy spirit — ^that is life indeed. 


107 . 

Drink wine ! long must you sleep within the 
tomb. 

Without a friend, or wife to cheer your gloom; 

Hear what I say, and tell it not again, 

“ Never again can withered tulips bloom.”* • 


105. L. B. 

106. L. B. There being no uafat after ydran, tar % 
mast must agree with hangdm. 
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107. C. A. B. i. J. This recalls the chorus in the 
Oedipus Coloneus. 
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108 . 

They preach how sweet those Houri brides 
will be, 

But I say wine is sweeter — ^taste and see I 
Hold fast this cash, and let that credit go, 
And shun the din of empty drums like me. 

109 . 

Once and again my soul did me implore, 

To teach her, if I might, the heavenly lore ; 

I bade her learn the Altf well by heart. 

Who knows that letter well need learn no more. 

no. 

I came not hither of my own freewill, 

And go against my wish, a puppet still j 

Cupbearer ! gird thy loins, and fetch some 
wine; 

To purge the world’s despite, my goblet filj.. 

108. C. L.A. B. I. J. nuptials.^ 

109. B. Alt/ kafat, the One (God) is enough. 
Probably a quotation. Hafiz (Ode 416) nses the same 
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expression : 'He who knows the One knows all/ 

110* C. L. A. B. 1. J. ^azmSg yd i tankir^ or tamifif 
See note to No. 373. 
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111 . 

How long must I make bricks upon the sea P 
Beshrew this vain task of idolatry; 

Call not Khayydm a denizen of hell; 

One while in heaven, and one in hell is he. 


112 . 

Sweet is the breath of Spring to rose’s face, 
And thy sweet face adds charm to this fair place ; 

To-day is sweet, but yesterday is sad. 

And sad all mention of its parted grace. 


113. 

To-night pour wine, and sing a dulcet air, 
And I upon thy lips will hang, 0 fair; 

Yea, pour some wine as rosy as thy cheeks, 
My mind is troubled like thy ruffled hair. 


111. C. L, A. B. I. J. Andar-ba, BL, Prosody 18. 
118. C. L. A. B. I. J. Khvah is pronounced Tch&th 
or hhush. BL, Prosody, p. 12. Ouyi is generally written 
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witii Aa<»«a and ya, but in some MSS./a<Aa is snbstitnted 
for the Cornea [?]. 

118. B. Mdeiyyt See note to No. 28. 
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114 . 

Pen, tablet, heaven and hell I looked to see 
Above the skies, from all eternity; 

At last the master sage instnicted me^ 

** Pen, tablet, heaven and heU are all in thee.** 

116 . 

The fruit of certitude he cannot pluck, 

The path that leads thereto who never struck, 
Nor ever shook the bough with strenuous 
hand; 

To-day is lost ; hope for to-morrow*8 luck. 

116 . 

Now spring-tide showers its foison on the land, 
And lively hearts wend forth, a joyous band. 
For ’Isa’s breath wakes the dead earth to life, 

C 

And trees gleam white with flowers, like Musa's 
hand. 


114. Allah writes his decrees with the ‘‘ pen " on the 
"tablet.” Koran, kviii. 1. See GuMan % Box, 1, n. . 

115. L. B. "Consider to-morrow your iSrst day.” 
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M>:> i^j {jij^ C^J^ ^ 

ir^ 

!• breath of Jesus, 

*nd the white “ «««idtoioy/’i.«.Spni>g. 
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117 . 

Alas for that cold heart, which never g^lows 

With lore, nor e’er that ob&rming madness 
knows ; 

The days misspent with no i^eeming 
love ; — 

No days are wasted half as much as those ! 

118 . 

The zephyrs waft thy fragrance, and it takes 
My heart, and me, his master, he forsakes y 
Careless of me he pants and leaps to thee. 
And thee his pattern and ensample makes! 

119 . 

Drink wine 1 and then as Mahmud thpu wilt 
reign, 

And hear a music passing David’s strain : 

Think not of past or future, seize to-day, 
Then all thy life will not be lived in vain. 


117. Bl. L. B. Note tea omitted in line 2, Bl. 

118. Bl. C. L. A. I. J. Also {fecribed to Abu Sa'id 
bin Abul Khair. C. writes dayi with two yds, and hmta 
on the first. The second ya. seems to be ya » haim or 
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latu^, though tha^ is usual only before adjectives. 
31., Prosody, p. 11. 

119. BLC. L.A.I. J. 
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121. L. J. Time is long and life short. 

122. Ii. Alluding to the golden stamens of the rose. 
X supply tihi froiQ the Cambridge MS. 
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123. 

Heaven’s wheel has made full many a ^art to 
moan, 

And many a budding rose to earth has thrown ; 

Plume thee not on thy youth and lusty 
strength, 

Full many a bud is blasted ere ’tis blown. 

124 

What lord is fit to rule but “ Truth ? ” not one. 
What beings disobey His rule ? not one. 

All things that are are such as He decrees. 
And naught is there beside beneath the sun. 

126. 

That azure coloured vault, and golden tray 
Have turned, and will turn yet for many a day ; 

And just so we, implied by turns of fate, — 
We come here for a while, then pass away, , 


123. L. InWne^ so&njawditly ay. 

124. C. L. A. I. “ The Truth ” is the Sufi name 

for the Deity. Note on Ilakk dropped. 
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126. Bl. L. Ou^sht , " It is all over with us.” BL, 
** Golden tray,” the Sun. In line 1 scan la^Hwa/rdiyd, 
BL, Prosody, p. 11. 
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126 . 

The Master did himself these vessels frame. 

Why should he cast them out to scorn and 
shame ? 

If he has made them vrell, why should he 
break them ? 

Yea, though he marred them, they are not to 
blame. 


127 . 

Kindness to friends and foes ’tis well to show, 
No kindly heart can prove unkind, I trow : 

Harshness will alienate a bosom friend. 

And kindness reconcile a deadly foe. 

128 . 

To lover true, what matters dark or fair ? 

Or if the loved one silk, or sackcloth wear. 

Or lie on down or dust, or rise to heaven ? 

• • 

Yea, though she sink to hell, he’ll seek her there. 


126. C. L. A. I. J. In line 4 tuKor is an Arabic 
plural used as a singular. Bl., Prosody, p. 6. 
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127. L. In line 2 scan neyktydsA. 

128. L. Probably mystical. 
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129 . 

Full many a hill and vale I journeyed o’er ; 

Journeyed through the world’s wide quarters 
four, 

But never heard of pilgrim who returned; 
When once they go, they go to come no more. 


130 . 

Wine-houses flourish through this thirst of mine, 
Loads of remorse weigh down this back of mine ; 

Yet, if I sinned not, what would mercy do ? 
Mercy depends upon these sins of mine. 

131 . 

Thy being is the being of Another, 

Thy passion is the passion of Another. 

Cover thy head, and think, and thou wilt see, 
Thy hand is but the cover of Another. 

1.29. C. L. N. (in part) A. I. J. 

LIO. C. Bl. L. A. I. J. Bl. quotes similar senti- 
ments from Nizami and Hafiz. Mercy is God’s highest 
attribute, and sin is required to call it forth. 
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131. Bl. Meaning, God is the FdHl i hakihi^ the 
only real agent. ItasU digdr — another being — hast^ with 
yd i batni. 
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132 . 

From learning to the cup your bridle turn ; 

All lore of world to come, save Elausar, spurn; 

Your turban pawn for wine, or keep a shred 
To bind your brow, and all the remnant burn. 

133 . 

See ! from the world what profit have I gained? 
What fruitage of my life in hand retained ? 
What use is Jamshed’s goblet, once 'tis 
crushed ? 

What pleasure’s torch, when once its light has 
waned ? 


134 . 

When life is spent, what’s Balkh or Nishapore ? 
What sweet or bitter, when the cup runs o’er ? 
Come drink ! full many a moon will wax and 
wane 

In times to come, when we are here no more. 

^ * « 

132. N. The metre shows we must pronounce tar of 
a portion/^ not tarfe^ a girdle/^ Kausar, the river of 
wine in Paradise. 
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133. L. N. iPa^iar Jcw<a«, '‘to reap advantage.' 

134. C. L. N. A. B. I. J. 
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136 . 

0 fair ! whose cheeks checkmate red eglantine, 
And draw the game with those fair maids of 
Cliin ; 

You played one glance against the king of 
Babil 

And took his pawns, and knights, and rooks, 
and queen. 

136 . 

Life’s caravan is hastening on its way ; 

Brood not on troubles of the coming day, 

But fill the wine-cup, ere sweet night be gone. 
And snatch a pleasant moment, while you may. 

137 . 

He, who the world’s foundations erst did lay, 
Doth bruise full many a bosom day by day. 

And many a ruby lip and musk*y tress 
Doth coffin in the earth, and shroud with clay. 


135. L. B. For Babil L. reads Mail. 

136. C. L. N. A. B. I. J. The " rinds “ loved a 
dark night. Bl. 
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137. 0. L. N. A.*I. J. So Job, ^^Is it good unto 
thee that thou shouldest oppress, that thou shouldest 
despise the work of thine hands ? 
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138 . 

Be not beguiled by world’s insidious wiles j 
0 foolish ones, ye know her tricks and guiles; 
Your precious lifetime cast not to the winds; 

Haste to seek wine, and court a sweetheart’s 
smiles. 


139 . 

Comrades ! I pray you, physic me with wine, 

I 

Make this wan amber face like rubies shine, 
And, if I die, use wine to wash my corpse, 
And frame my coffin out of planks of vine ! 

140 . 

When Allah yoked the coursers of the sun, 
And launched the Pleiades their race to run. 
My lot was fixed in fate’s high chancery ; 

Then why blame me for wrong that fate has 
done? 

' ~~~ ■ ' n ,t 

138. N. 

139. C. L. N. A. B. I. Kahraba, “ amber,” literally 
" attractor of straw.’' My i—izdfat before tbe epithet. 
Lumsden, ii. 259. 
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140, C. L. N. A. I. J. Also ascribed to Afzul Kdshi. 
Mnshi&nyyOf see BI., Prosody, p. !!• In line 3 some 
MSS. read mai for in. See No. 144, 
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141 . 

Ah ! seasoned wine oft falls to rawest fools, 
And clumsiest workmen own the finest tools; 

And Turki maids, fit to delight men’s hearts, 
Lavish their smiles on beardless hoys in schools ! 

142 . 

Whilom, ere youth’s conceit had waned, me- 
thought 

Answers to all life’s problems I had wrought ; 

But now, grown old and wise, too late I see 
My life is spent, and all my lore is naught. 

143 . 

They, who of prayer-mats make such great 
display, 

Are fools to bear hypocrisy’s hard sway; 

Strange ! under cover of this saWly show 
They live like heathen, and their faith hejtray. 

14)1. N. So Hafiz, 'If that Turk*i maid of Shiraz,’ etc. 

142. N. [C. A. and I. give another version of this.] 

143. C. L. N. A. I. In line 2, note the arrange- 
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ment of the prepositions 6a ... . Bl., Prosody 13. 
There is a proverb, “ The Devil lives in Mecca and 
Medinah.^^ 
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144 *. 

To him, who would his sins extenuate, 

Let pious men this verse reiterate, 

“ To call God’s prescience the cause of sin 
In wisdom’s purview is but folly’s prate.” 

145 . 

He brought me hither, and I felt surprise, 
From life I gather but a dark surmise, 

I go against my will ; — ^thus, why I come, 
Why live, why go, are all dark mysteries. 

146 . 

When I recall my grievous sins to mind, 

Fire bums my breast, and tears my vision blind ; 

Yet, when a slave repents, is it not meet 
His lord should pardon, and again be kind ? 

1 44. L. N. Sahl, “ of no accouAt.” 

145. C. L. N. A. 

l it). L. N. In Hue 2, cm sar gmarad means "drops 
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from the eyes,” and in line 4, “remits the penalty.” 
This change of meaning is called Tajnia. 
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147 . 

They at whose lore the whole world stands 
amazed, 

Whose high thoughts, like Bordk, to heaven are 
raised, 

Strive to know Thee in vain, and like heaven’s 
Avhoel 

Their heads arc turning, and their brains are 
dazed. 


148 . 

Allah hath promised wine in Paradise, 

Why then should wine on earth be deemed a 
vice? 

An Arab in his cups cut Ilamzah’s girths, — 
For that sole cause was drink declared a vice. 

149 . 

Now of old joys naught but the name is left. 
Of all old friends but wine we are Ibereft, 

And that wine new, but still cleave to the cup, 

• • 

J'^r save the cup, what single joy is left ? 

f 

14^7. 0. L. N. A. Bor^k, the steed on which 
Muhammad made his famous nocturnal ascent to heaven. 
148. L. N. Nicolas says this refers to an event 
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which occured to Hamzah, a relation of Muhammad. 
149. L. N. B. In line 2 scan map. 
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160 . 

The world will last long after Khayyam,’8 fame 
Has passed away, yea, and his very name ; 

Aforetime we were not, and none did heed. 
When we are dead and gone, 'twill be the same. 

161 . 

The sages who have compassed sea and land, 
Their secret to search out, and understand, — 
]My mind misgives me if they ever solve 
The scheme on which this universe is planned. 

162 . 

Ah ! wealth takes wings, and leaves our hands 
all bare. 

And death’s rough hands delight our hearts to 
tear ; 

And from the nether world let none escape. 
To bring us news of the poor pilgrims there. 

150. N. The contraction hiii for itlrf is archaic, 
Bl., Prosody 13. 

151. C. L. N.A. I. 



OMAR KHAYYAM. 


103 


\0* 

^ j {j^ (_f ^ 

j U j, j*'3 

** ” • 

^ (jUfc j ^jj 

Idl 

eS^ «feT 

^ ’ 

OOSy^ gf\ C-wJS «^a!>\j,^ JU 

ler 

«x5» (Jj)^ v-ftS'j &aU^ U**>>^' 
jJi ^ J?-! 

j' ^ u**^ 

152. C. L. N. A. 1. In line 3 the Alif in az we is 
not treated as an Alif i wasl, hence sam, the syllable 
pgreceding it, is long. 
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153 . 

’Tis passing strange, those titled noblemen 
Find their own lives a burden sore, but when 
They meet with poorer men, not slaves to 
sense. 

They scarcely deign to reckon them as men. 

154 . 

The wheel on high, still busied with despite, 
Will ne’er unloose a wretch from his sad plight; 

But when it lights upon a smitten heart, 
Straightway essays another blow to smite. 

165 . 

Now is the volume of my youth outworn, 

And all my spring-tide blossoms rent and torn. 

Ah, bird of youth ! I marked ngt when you 
came. 

Nor when you fled, and left me thus forlorn. 

• — , — 

153. C. L. N. A. I. In line 4 scan Ad&mesha. See 
BL, Prosody, p. xii. Section xxix. 

154, C. L. N, A. I, — Note ra separated from its 
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o 

^ 3 j' 

CjuMp oll^l {:)y^ ^ j 

let® 

Xll^SO jj ^ ^Jb 

I dO 

^X-ii jja ***^ ^yJi\ 

^ Ja 4^UxU ^\4> 

5y jl |,b A^ K^Ja 
Jji *XJ A^ jJSljo :\i jS 


noun by intervening genitives. Vullers, Section 207. 

155. C. L. N. A. 1. In line 4 scan Mydmad, dis- 
solving the diphthong. 
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166 . 

These fools, by dint of ignorance most crass, 
Think they in wisdom all mankind surpass ; 

And glibly do they damn as infidel, 
Whoever is not, like themselves, an ass. 

157 . 

Still be the wine-house thronged with its glad 
choir, 

And Pharisaic skirts burnt up with fire ; 

Still be those tattered frocks, and azure robes 
Trod under feet of revellers in the mire. 

168 . 

Why toil ye to ensue illusions vain. 

And good or evil of the world attain? 

Ye rise like Zamzam, or thd fount of life. 
And, like them, in earth’s bosom sink again. 


156. N. So Job, “Ye are the people, and wisdom 
shall die with you.''^ Probably addressed to the ’Ulama. 
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Ouollil ^ u)t^ 
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1 CV 

a!Li«*^^ 

(jSiT 

3j^ (i)^ j ID^ 

X 

3\^ (^3 Lf\^ ^J> S^\:^\ 

. ^ ^ 
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<X5» j O^ <X^ 

j u5!j^ 

jy dU. Jj^ jsJ 

i - 

157. C. L. N. A. J. Hafiz (Ode V.) speaks of the 
blue robes of certain Darvishes, as a mark of hypocrisy. 

158. C. L. N. A. I. 
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169 . 

Till the Friend pours liis wine to glad my heart, 
No kisses to my face will heaven impart : 

They say, “ Repent in time but how repent, 
Ere Allah’s grace hath softened my hard heart? 

160 . 

When I am dead, take me and grind me small, 
So that I be a caution unto all. 

And knead me into clay with wine, and then 
Use me to stop the wine-jar’s mouth withal. 


161 . 

What though the sky with its blue canopy 
Doth close us in so that we cannot see, 

c 

In the etem Cupbearer’s wine, methinks. 

There float a myriad bubbles like to me. 

— ^ - _ 

ISp. C. L. N. A. I. Meaning, man is powerless to 
mend his ways without Divine grace. 

160. C. L. N. A. I. J. 
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O^ifcJO J ^ 

o^T oSj /\ (/ 

jkibjo ^ ^ 

II 

J^jU» ^*69 \j* Ci3W ^yi» i^j* 
j^jU ^ 

j^aUpT aiW er* 

J^L* ^ ^ ^O-ls^ j.vX^i> J^ 

PI 

OjjJ* j Ci*i^ j'^ 0-«i ji j ^ 

jjV 

(•0*' j!>* J)' ^ 

9 

161. N. For the tashdid on saklyyi in line 4, see 
Bl., Prosody, p. 11, and Lumsden, Grammar, vol. ii., 
p. 247. 
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162 . 

Take heart ! Long in the weary tomb you’ll lie, 
While stars keep countless watches in the sky, 
And see your ashes moulded into bricks, 

To build another’s house and turrets high. 

163 . 

Glad hearts, who seek not notoriety. 

Nor flaunt in gold and silken bravery, 

Haunt not this ruined earth like gloomy owls, 
But wing their way, Simurgh-like, to the sky. 

164 . 

Wine’s power is known to wine-bibbers alone, 
To narrow heads and hearts ’tis never shown ; 

I hlame not them who never felt its force, 
For, till they feel it, how can it be known? 


162. L. N, C. A. and !• split this into two. In 
line 1 note mifat dropped after silent he. 
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163. C. L. N. A. I. 

164. C. N. A. I. J. 
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166 . 

Needs must the tavem-haunter batbe in trine, 
!For none can make a tarnished name to shine ; 

Go ! bring me wine, for none can now restore 
Its pristine sheen to this soiled veil of mine. 

166 . 

I wasted life in hope, yet gathered not 
In all my life of happiness one jot ; 

Now my fear is that life may not endure. 

Till I have taken vengeance on my lot ! 

167 . 

Be very wary in the soul’s domain, 

And on the world’s affairs your lipg refrain ; 

Be, as it were, sans tongue, sans ear, sans eye. 
While tongue, and ears, and eyes you still retain. 

165. C. L. N. A. B. I. In line 3 scan masimiy'i 
dissolving the letter of prolongation yd. 
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^ yo C^j iS j 

^O ^ ^ G 

in 

i'j jj <jl>'6jj '***'^ 1*^'^ 

iU. ctii, iii' j'^jj j '-^ 

vXAvXi (•j'^JJ; (***lr^ 

nv 

? vX^W*' j^ 

tX;>\jU^ >y 

(iX<^l> W^ j? {j^j^ j (i)^ j j*"^^ 

• . X_^ vX^W* J (•'^^ 

166. C. L. N. A. I. JZwK^are, “some time.” In 
line 8, note the tmdd of An dropped. Bl., Prosody, p. 11 . 

167. L'. N. 


I 
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168 . 

Let him rejoice who has a loaf of bread, 

A little nest wherein to lay his head, 

Is slave to none, and no man slaves for him,— 
In truth his lot is wondrous well bested. 

169. 

What adds my service to Thy majesty? 

Or how can sin of mine dishonour Thee ? 

0 pardon, then, and punish not, I know 
Thou ’rt slow to wrath, and prone to clemency. 

170. 

Hands, such as mine, that handle bowls of wine, 
’Twcre shame to book and pulpit to confine ; 
Zealot! thou’rt dry, and I am moist with 
drink. 

Yea, far too moist to catch that fire of thine! 

1G8. C. L. N. A. I. Note wa omitted. 

1(59. 0. L. N. A. I. 

17U. L. N. 1 follow Nicolas in taking mani as a 



OMAB EBAYTAM. 


115 


n-N 

^b ^^149* ^J>J^ aT ilA jf 

^JL>^ ^ ii;* 

^LidJLS A^ 

*5063! jl" j 

|v 

^ >bl J j*V A^ 

j A^ 0*>^ » - 

j? J sX^i) 

,5^>S^ ^ A^® j*^ a^Xtfiiiij yjSo) 


possessive pronoun, mine,^^ though such a word is not 
mentioned in any grammar or dictionary. It occurs 
again in No. 478. 
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171 . 

Whoso aspires to gain a rose-cheeked fair, 
Sharp pricks from fortune’s thorns must learn 
to hear. 

Sec ! till this comb was cleft by cruel cuts, 

It never dared to touch my lady’s hair. 

172 . 

For ever may my hands on wine be stayed, 
And my heart pant for some fair Houri maid ! 

They say, “ May Allah aid thee to repent ! ” 
llcpent I could not, e’en with Allah’s aid! 


173 . 

Soon shall I go, by time and fate deplored, 

Of all my precious pearls not one is bored ; 

Alas I there die with me a thousand truths 
To Avhich these fools fit audience ne’er acpQrd. 

i71. C. L. N, A. I. Lyttlcton expresses a similar 

sen ti moil 1. 

172^. C. L. N. A« B. L J. Note the conjunctive pro* 
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lsJ^ ^J!^^ j> \S 

<Xtc^ \S ioUt ji 

V I i fl j^ 
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iU j'*;J^^ 

^\? !*j^ C).5^ U*l^ j-* 
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s>3W ajL^T aaU, U j j 

V>SU!> sjJuti ^Jq Jco j a5o( 

• w 
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vXi\^ a X-AS^ \> \\ 


noun am separated from its noun, BL, Prosody, p. xiii. 

173. C. L. If. A. I. For the taahdids on maniyyi 
and bekhiradiyyi^ see BL, Prosody, p. 11, 
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174. 

To-day how sweetly breathes the temperate air, 

The rains have newly laved the parched par- 
terre ; 

And Bulbuls cry in notes of ecstacy, 

“ Thou too, 0 pallid rose, our wine must share !” 


176. 

Ere you succumb to shocks of mortal pain, 

The rosy grape-juice from your wine-cup drain. 

You are not gold, that, hidden in the earth, 
Your friends should care to dig you up again! 

176 . 

My coming brought no profit to the sky, 

Nor does my going swell its majesty; 

Coming and going put me to a stand, 

Ear never heard their wherefore nor their why. 

174. L. N. B. Note hAward rhyming with yarrf. 
Bl., Prosody, p. 12. The icaw, of course, does not count. 

175. C. L. N. A. B. I. J. Note the old form of the 
imperative, /arnw^y. Bl., Prosody, p. 13. 
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We 

v>iji OjS^ ol^ <j\3 

Ooji G aT 

A^ Ob\i Ji\^ (j'l »a5 jJ jo 

Ojje-? ^ jS 

|vl 
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3j|jiJ> J C/* t;;^ JlJ 

^ j' j‘’'-^'i) j cr*^ 

176. C. L. N. A. B. I. J. In line 4 read dmxdan 
for dmadamm, which will not scan. Voltaire has some 
similar lines in his poem on the Lisbon earthquake. 
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177. 

The heavenly Sage, whose wit exceeds compare, 
Counteth each vein, and numbereth every hair ; 

Men you may cheat by hypocritio arts, 

But how cheat Him to whom all hearts are bare? 


178. 

Ah ! wine lends wings to many a weary wight, 
And beauty spots to ladies’ faces bright ; 

All Ramazau I have not drunk a drop, 
Thrice welcome then, 0 Bairam’s blessed night ! 


179. 

All night in deep bewilderment I fret. 

With tear-drops big as pearls my breast is wet ; 

O 

I cannot fill my cranium with wine, 

How can it hold wine, when ’tis thus upset ? 


177. C. L. N. A. I. J. 

178. C. L. N. A. I. Bairam, the feast on the 1st 
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» — - — — 

Shawwalj after Ramazan. In line %t khirad seems wrong, 
the rhyme would suggest khar o ? 

179. 0. L. N. A. I. Note tathdid of dun dropped. 
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180 . 

To prayer and fasting when my heart inclined, 
All my desire I surely hoped to find; 

Alas! my purity is stained with wine. 

My prayers are wasted like a breath of wind. 

181 . 

I worship rose-red cheeks with heart and soul, 
I suffer not my hand to quit the bowl, 

I make each part of me his function do. 

Or e’er my parts be swallowed in the Whole. 

182 . 

This worldly love of yours is counterfeit. 

And, like a half-spent blaze, lacks light and heat ; 

True love is his, who for days, months and 
years, 

Rests not, nor sleeps, nor craves for drink 
or meat. 

180. C. L. N. A. I. In line 2, scan IculUyantn In 
line 4, note izafai dropped after silent he. 

181. 0. L. N. A. I. Line 4 alludes to reabsorption 
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u^'> j j!/j ebb 

^ '■ ' 

in the Divine essence. Note Juzteiyanif and t(nshdid of 
hull dropped. 

182. L. N. B. Line 8 is in metre 17. 
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183 . 

Why spend life in vainglorious essay 
411 Being and Not-being to survey ? 

Since Death is ever pressing at your heels, 
’Tis best to drink or dream your life away. 


184 . 

Some hanker after that vain phantasy 
Of Houris, feigned in Paradise to be ; 

But, when the veil is lifted, they will find. 
How far they are from Thee, how far from Thee ! 


185 . 

In Paradise, they tell us, Houris dwell, 

And fountains run with wine and oxymel: 

C 

If these be lawful in the world to come. 
Surely ’tis right to love them here as well. 


183. C. L. N. A. I. J. In line 2, scan jotly?. Being, 
i.e. the Deity, the only real existence, and Not-being, 
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^ ^\j 
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the nonentity in which His attributes are reflected. 
Gulahati i Bm, p. 14. 


184. C. L. N. A. I. 


See 


185. C. L. N. A. I. J. 
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186 . 

A draught of wine would make a mountain 
dance, 

Base is the churl who looks at wine askance ; 

Wine is a soul our bodies to inspire, 

A truce to this vain talk of temperance! 


187 . 


Oft doth my soul her prisoned state bemoan, 
Her earth-born comatc she would fain disown, 
And quit, did not the stirrup of the law 
Upbear her foot from dashing on the stone. 


188 . 

The moon of Ramazan is risen, see ! 

Alas, our wine must henceforth bqnished be ; 

Well ! on Sha’bdn’s last day ITl drink enough 
To keep me drunk till Bairam’s jubilee. 


]«6. C. L. N. A. I. 

187. N. Meaning, *1 would make away witli 
myself, were it not for “ the Almighty’s canon ’gainst 
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^y\j^ 2(^1^ 
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I AV 

vi^T (^-aJ> ^J^A^ j 
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^•(i)lsX^ I'JL?^ j^l 
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^ 

self-slaughter." 

188. C. L. N. A. 1. Note wa omitted iu line 2. Also 
ascribed to Jalal 'Asad Bardi. 
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189 . 

From life we draw now wine, now dregs to 
drink, 

Now flaunt in silk, and now in tatters shrink; 

Such changes wisdom holds of slight account 
To those who stand on death’s appalling brink! 

190 . 

What sage the eternal tangle e’er unravelled, 
Or One short step beyond his nature travelled? 

From pupils to the masters turn your eyes, 
And see, each mother’s son alike is gravelled. 

191 . 

Crave not of worldly sweets to take your fill, 
Nor wait on turns of fortune, good or ill; 

Be of light heart, as are the skies above, 
They roll a round or two, and then lie still. 

isy. N. 

190. C. L. N. A. B. T. In line 1, note ra put after 
the genitive following its noun. ’Jjz . . . . “ impotence is 
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u-slo ^ 
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|J\^ jir**^ JJ**^ 

J>\^i V -, > 

3\ii***l \3 j) 

jiU j) ^ 

M I 
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»>:>^ J~^ «^U; 

^^\ ij:^ A^U^ 

v>iU3 j ^ 

in the hand of each/^* Beyond his nature/’ ie. beyond 
the limits of his own thought. 

191. C. L. N. A. B. I. The skies have their allotted 
term like you, yet do not distress themselves. 

K 
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192 . 

What eye can pierce the veil of God’s decrees, 

Or read the riddle of earth’s destinies? 

Pondered have I for years threescore and ten, 

But still am bafded by these mysteries. 

193 . 

They say, when the last trump shall sound 
its knell, 

Our Friend will sternly judge, and doom to hell. 

Can aught but good from perfect goodness 
come ? 

Compose your trembling hearts, ’t will all be 
well. 


194 . 

Drink wine to root up motaphysic weeds. 
And tangle of the two-and-seventy creeds; 

Do not forswear that wondrous alchemy, 
’Twill turn to gold, and cure a thousand, needs. 

192. C. L. N. A. I. So Job,*‘'‘The thunder of his 
power who can understand ?” 

1 93, C. L. N. A. I. J. Juzi, (?) juz az. 

194% C. L. N. A- B. I. Muhammad said, "My 
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Jj|**s' jW'j tJ^Ji^ji 
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people shall be divide into seventy-three sects, all of 
which, save one, shall have their portion in the fire." 
Pocock, Specimen 210. 
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196 . 

Though drink is wrong, take care with whom 
you drink, 

And who you are that drink, and what you 
drink ; 

And drink at will, for, these three points 
observed, 

Who but the very wise can ever drink ? 

196 . 

To drain a gallon beaker I design, 

Yea, two great beakers, brimmed with richest 
wine ; 

Old faith and reason thrice will I divorce, 
Then take to wife the daughter of the vine. 

197 . 

True I drink wine, like every man of sense, 
]?or 1 know Allah will not tak^ offence ; 

llefore time was, He knew that I should drink, 
And who am I to thwart His prescienefe*? 

i 

195. C. L. N. A. B. I. A hit at the casuistry on 
the subject of wine. 
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196. C. N. A. I. A triple divorce is irrevocable. 
Koran, ii. 230. 

197. C. L. N. A. B. I. 
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198 . 

Rich men, who take to dHnk, the world defy 

V 

With shameless riot, and as beggars die ; 

Place in my ruby pipe some emerald hemp, 
’Twill do as well to blind care’s serpent eye. 

199 . 

These fools have never burnt the midnight oil 
In deep research, nor do they ever toil 

To step beyond themselves, but dress them 
fine. 

And plot of credit others to despoil. 

200 . 

When false dawn streaks the east with cold 
grey line. 

Pour in your cups the pure blood of the vine; 

The truth, they say, tastes bitter in the mouth, 
This is a token that the “ Truth ”*is wine. 

198. C. L. N. A. I. Scan af^ayl. The emerald is 
supposed to have the virtue of blinj^ing serpents. 

199. C. L. N. A. I. Shdmt chand: Vullers (p. 253) 
takes this ya to be i taiikir ; and Lumsden (ii. 269) 
says the presence of this letter, between a noun and its 
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attribute, dispenses with the izdfat (?). But why not add 
the izdfat y and ^dXL^hamyi? 

200. C. L. N. A. I. J. False dawn, the faint light 
before sunrise. 
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201 . 

Now is the time earth decks her greenest bowers, 
And trees, like Musa’s hand, grow white with 
flowers ! 

As ’t were at ’Isa’s breath the plants revive. 
While clouds brim o’er, like tearful eyes, with 
showers. 


202 . 

0 burden not thyself with drudgery. 

Lord of white silver and red gold to be ; 

But feast with friends, ere this warm breath 
of thine 

Be chilled in death, and earthworms feast on 
thee. 

203 . 

The showers of grape-juice, which cupbearers 
pour, 

Quench flres of grief in many a sad heart’s core ; 
Praise be to Allah, who hath sent this balm 

To heal sore hearts, and spirits’ health restore ! 

— — ^ — 

201. C. L. N. A. B. I. Mma and ^Isa are often 
written without the alif i maksur. Bh, Prosody 3. 

202. N. 
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203. C. L. N. A. B. I. In line 1 some MSS. read 
baJchdk. Mdayi garm,'eyii of anguish.' Scan garm 
attiKi {Alifi wa»l). 
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204; 

Can alien Pharisees Thy kindness tell, 

Like us, Thy intimates, who nigh Thee dwell? 

Thou say’st,“All sinners will I burnwithfire.” 
Say that to strangers, we know Thee too well. 


205 . 

O comrades dear, when hither ye repair 
In times to come, communion sweet to share, 

While the cupbearer pours your old Magh 
wine. 

Call poor Khayydm to mind, and breathe a 
prayer. 


206 . 

For me heaven’s sphere no music ever made, 
Nor yet with soothing voice my fears allayed; 

If e’er I found brief respite from my woes, 

• • 

Back to woe’s thrall I was at once betrayed. 

204. N. 

205. L. N. B. Mdyl, The second ya is the 



OMAB KHATTAM. 


189 


r»i® 

U jy 0^\j 

ci^ 


f.o 

v>S^^ J?* 

(A,|U^9 !i[i» b'b^ 

•• •♦ 

wXjkj^ \J>’^ Sj\^ 


r*"! 

liloo jU^ 1^ Ciii* 


206. C. L. N. A. 1. 
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207 . 

Sooner with Imlf a loaf contented be, 

And water from a broken crock, like me, 

Than lord it over one poor fellow-man, 

Or to another bow the vassal knee. 

208 . 

While Moon and Venus in the sky shall dwell, 
None shall see aught red grape-juice to excel : 

O foolish publicans, what can you buy 
One half so precious as the goods you sell ? 

209 . 

They who by genius, and by power of brain, 
The rank of man’s enlighteners attain, 

Not even they emerge from this dark night. 
But tell their dreams, and fall asleep again. 

■ ■ ■■ I ' - 

207. C. L. N. A. I. In line 2, note imfat dropped 
after silent he. Kam az khude, “ one less than your- 
self.” VuUers, p. 254. 
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208. C. L. N.A. B. I. 

209. C. L, N. A I. J. Fisdnaye, yd i tmkir. 
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210 . 

At dawn, when dews bedeck the tulip’s face, 
And violets their heavy heads abase, 

I love to see the roses’ folded buds, 

With petals closed against the ■winds’ disgrace. 

211 . 

Like as the skies rain down sweet jessamine, 
And sprinkle all the meads with eglantine, 
Right so, from out this jug of violet hue, 

I pour in lily cups this rosy wine. 

212 . 

Ah ! thou hast snared this head, though white 
as snow. 

Which oft has vowed the wine-cup to forego; 

And ivreoked the mansion long resolve did 
build, 

And rent the vesture penitence did ! 

210. L. B. 

211. B. Here read ni&yif with one ya, and hxsra, 
because the metre requires a word of only two consonants, 
and two short vowels, of the wazn 
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212. B. Nah^ is often written nabiz, probably a 
survival from the time when dais were dotted. Bl., 
Prosody 17. 
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213. 

1 am not on^ whom Death doth much dismay, 
Life’s terrors all Death’s terrors far outweigh; 
This life, that Heaven hath lent me for a 
while, 

I will pay back, when it is time to pay. 

214 

The stars, who dwell on heaven’s exalted stage, 
Bailie the wise diviners of our age ; 

Take heed, hold fast the rope of mother wit. 
These augurs all distrust their own presage. 

215. 

The people who the heavenly world adorn, 

Who come each night, and go away each mom, 

Now on Heaven’s skirt, and now in earth’s 
deep pouch, 

While Allah lives, shall aye anew bo bora ! 

2J3. C. L. A. B. I. B. reads nim, for him in line 2. 
214. L. B. A bit at the astrologers. 
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215. L. B. Eartli^s pouch, i.e. " beneath the earth/’ 
Rezaye. L. reads didaye. Both readings are probably 
wrong. 

L 
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216 . 

Slaves of vain wisdom and philosophy, 

Who toil af Being and Nonentity, 

Parching your brains till they are like dry 
grapes, 

Be wise in time, and drink grape-juice, like me ! 

217 . 

Sense, seeking happiness, bids us pursue 
All present joys, and present griefs eschew; 
She says, we are not as the meadow grass, 

Which, when they mow it down, springs up 
anew. 


218 . 

Now Ramazdn is past, Shawwdl comes back, 
And feast and song and joy no more we lack ; 

The wine-skin carriers throng the streets and 
cry, 

“Here comes the porter with his precious pack.” 

21C. B. The vanity of learning. 

217. C. L. A. B. I. J. Goya, from goyOan. Ya i 
malimr followed by another yd is in Persian words always 
hamzated (Lumsden, i. 29 ; ydlers, p. 24) ; and this 
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hamza % mahur is pronounced Ibrahim, Gram- 

mar, p. 24. 

218. B. I incline to read pusAi bast iox pusht piisht, 
which I do not understand. 
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219 . 

My comrades all are gone ; Death, deadly foe, 
Has caught them one by one, and trampled low ; 
They shared life’s feast, and drank its wine 
with me, 

But lost their heads, and dropped a while ago. 

220 . 

Those hypocrites, all know so well, who lurk 
In streets to beg their broad, and will not work, 
Claim to be saints, like Shibli and Junaid, 

No Shiblis are they, though well known in 
Karkh ! 


221 . 

When the great Founder moulded me of old, 
lie mixed much baser metal with my gold*. 
Better or fairer I can never be 
Than I first issued from his heavenly mould. 

•219. C. L. A. I. Quoted by BtAduni, ii. 159. 

220. C. L. A. I. L. reads bahahna namad, but the 
line will not scan with that reading. Line 4 is in 
metre 9. A saint called Ma’ruf i Karkhi, "the famed 
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one of Karkh/^ is Mentioned in the Nqfahdt ul Tins. 
Karkh was a suburb of Bagdad. 

221. C. L. A. 1. 
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222 . 

The joyous souls who quaff potations deep, 
And saints who in the mosques sad vigils keep, 
Are lost at sea alike, and find no shore, 

ONE only wakes, all others are asleep. 


223 . 

Notbeing’s water served to mix my clay. 

And on my heart grief’s fire doth ever prey, 
And blown am I like wind about the world, 
And last my crumbling earth is swept away. 

224 . 

Small gains to learning on this earth accrue. 
They pluck life’s fruitage, learning who eschew ; 
Take pattern by the fools who learning shun, 

And then perchance shall fortune smile on -you. 

£ 

L. B. One, i.e, the Deity. 

228. L. This introduction of the four elements in 
one quatrain is called Mutazadd. Gladwin, p. 60. 
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224. C. L. A* I. Bu contracted from huwad^ as hud 
from bud. 
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226 . 

When the fdir soul this mansion doth vacate, 
Each element assumes its primal state, 

And all the silken furniture of life 
Is then dismantled by the blows of fate. 

226 . 

These people string their beads of learned 
lumber, 

And tell of Allah stories without number ; 

But never solve the riddle of the skies, 

So wag the chin, and get them back to slumber. 

227 . 

These folk are asses, laden with conceit, 

And glittering drums, that empty sounds repeat 

c 

And humble slaves are they of name and fame, 
Acquire a name, and, lo ! they kiss thy foot. 

— ^ 

225. C. L. A. I. Abr^sham tah\ like Hatim tah\ 

226. Possibly a hit at the Mutahallamin^ or scholastic 
theologians. 
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327. C. I^. A.^I. Bd a/sos is an epithet, like bd 
Ichabary and hence khardn the noun, qualified by it, takes 
the izdfaL Lumsden, ii. 259. Put masA^ala ^ full of 
glitter / compare, pur mae in No 179. 
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228 . 

On the dread day of final scrutiny 
Thou wilt be rated by thy quality ; 

Get wisdom and fair qualities to-day, 

For, as thou art, requited wilt thou be. 

229 . 

Many fine heads, like bowls, the Brazier made, 
And thus his own similitude portrayed ; 

He set one upside down above our heads. 
Which keeps us all continually afraid. 

230 . 

My true condition I may thus explain 

In two short verses, which the whole contain : 

“ From love to Thee I now lay down my life, 

In hope Thy love will raise me up again.”'* 
1 

228. C. L. A. I. 

229. C. L. A. I. “ One upside down," i.e. the sky. 
Kama is also spelled Itma. 
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230. C. L. A. I. Scan wdB’Syi. Here hamza 
stands for ^a i tanldr. 
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231 . 

Tho heart, like tapers, takes at beauty’s eyes 
A flame, and lives by that whereby it dies ; 

And beauty is a flame where hearts, like 
moths, 

Ofier themselves a burning saerifiee. 

232 . 

To please the righteous life itself I sell. 

And, though they tread me down, never rebel; 

Men say, “Inform us what and where is 
heU?” 

Ill company will make this earth a hell. 

233 . 

The sun doth smite the roofs with Orient ray. 
And, Khosrau like, his wine-red sheen display; 
Arise, and drink ! the herald of tho dawn 

Uplifts his voice, and cries, “ O drink to-day !” 
c 

231. L. Metre Bamal, No. 50. In line 3 the first 
syllabic is short. See Bl., Prosody, p. 48. In this form 
the metre is like Horace’s “ Miterarum est,‘* etc. 
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232. C. L. A. I. Also ascribed to Had;:. 

233. C. L. A. I. J. 
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234 . 

Comrades ! when e’er yo meet together here, 

Jlecall your friend to mind, and drop a tear; 

And when the circling wine-cups reach 
his seat, 

Pray turn one upside down his dust to cheer. 

236 . 

That grace and favour at the first, what 
meant it ? 

That lavishing of joy and peace, what meant it? 

But now thy purpose is to grieve my heart ; 

What did I do to cause this change? what 
meant it P 


236 . 

These hypocrites, who build on saintly show, 
Treating the body as the spirit’s foe. 

If they will shut their mouthi^ with lime, 
like jars, 

My jar of grape-juice I will then forego. 

234. B. A variation of No. 205. 

235. B. So Job, “ He multiplieth my wounds 
without cause.*' 
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237 . 

Many hare fiome, and run their eager race, 
Striving for pleasures, luxuries, or place, 

And quaffed their wine, and now all silent 
lie, 

Enfolded in their parent earth’s embrace. 

238 . 

Then, when the good reap fruits of labours 
past, 

My hapless lot with drunkards will be cast ; 

If good, may I be numbered with the first. 

If bad, find grace and mercy with the last. 


239 . 

Of happy turns of fortune take your fill. 

Seek pleasure’s couch, or wine-cup, as you will; 

Allah regards not if you sin, or saint it. 

So take your pleasure, be it good or ill. 

j 

237. C. L. A. I. 

238. C. L. A.T. 

239. C. L. N. A. I. J. AUuding to the Hadu, 
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These are in heaven^ and Allah regards not their sins^ 
and these in hell, and Allah regards not their good works/^ 
See QuUhan i Jida, p. 55. 

K 
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240 . 

Heaven multiplies our sorrows day by day, 
And grants no joys it does not take away ; 

If those unborn could know the ills we bear, 
What think you, would they rather come or stay ? 

241 . 

Why ponder thus the future to foresee. 

And jade thy brain to vain perplexity ? 

Cast off thy care, leave Allah’s plans to him, 
lie formed them all without consulting thee. 

242 . 

The tenants of the tombs to dust decay. 
Nescient of self, and all beside are they; 

r 

Their sundered atoms float about the world. 
Like mirage clouds, until the judgment-day. 

C — 

210. C. L. N. A. I. J. This recalls Byroads, Stanzas 
for Music.^' 

211. C. L. N. A. 1. J. 
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242. C. L. N. A. I. J. In line 4 some MSS. read 
thardb, and change the order of the lines. 



164 


THE QUATBAINS OF 


243 . 

0 soul ! lay pp all earthly goods in store, 

Thy mead with pleasure’s flowerets spangle o’er; 

And know ’tis all as dew, that decks the 
flowers 

For one short night, and then is seen no more ! 

244 . 

Heed not the Sunna, nor the law divine ; 

If to the poor his portion you assign, 

And never injure one, nor yet abuse, 

1 guarantee you heaven, and now some wine ! 

246 . 

Vexed by this wheel of things, that pets the 
base. 

My sorrow-laden life drags on apace ; 

Like rosebud, from the stormlwt ap me close. 
And blood-spots on nay heart, like tulip, trace. 

r 

243. C. L. N. A. I. J. There aife several variations 
of this. 

244. C. L. N. A. B. I. J. See Koran, ii. 172 : 
There is no piety in turning your faces to the east or 
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west, but he is pibus who believeth in God .... and 
disburseth his wealth to the needy/’ etc. 

246. N. 
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246 . 

Youth is the time to pay court to the vine, 

To quaff the cup, with revellers to recline; 

A flood of water once laid waste the earth, 
Hence learn to lay you waste with floods of wine. 

247 . 

The world is baffled in its search for Thee, 
Wealth cannot find Thee, no, nor poverty ; 

Thou’rt very near us, but our ears are deaf. 
Our eyes are blinded that we may not see ! 

248 . 

Take care you never hold a drinking bout 
With an ill-tempered, ill-conditioned lout; 

He’ll make a vile disturbance all night long. 
And vile apologies next day, no doubt. 

246. C.N.A.I.J. 

247. N. So Hafiz, Ode 856 (Brockhaus) : 

“How can our eyes behold Thee, as Thou art 
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248. C. L. N. A. I. J. In line 3 scan badmasdyd, 
and in line 4 KhwdMyOxh, 
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249 . 

The starry aspects are not all benign ; 

f 

Why toil then after vain desires, and pine 
To lade thyself with load of fortune's boons, 
Only to drop it with this life of thine ? 


250 . 

O comrades ! here is filtered wine, come drink ! 

Pledge all your charming sweethearts, as you 
drink ; 

’Tis the grape’s blood, and this is what it 
says, 

“ To you I dedicate my life-blood I drink ! ” 

251 . 

Are you depressed ? then take of dang one grain, 
Of rosy grape-juice take one pint or twain ; 

Sufis, you say, must not take this or that. 
Then go and eat the pebbles off the plainJI 


249. C. L. N. A. I. J. 

250. C. L. N. A. I. J. 

251. N. In lines 1 and 2 BOtm yahjaw&ltl and «sd- 
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a& being the diminutive, and yd the yd i tanhir, 
displacing the izdfatx Lumsden, ii. 269 (?). Bmg^ a 
narcotic, made of hemp* 
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252 , 

I saw a bu^y potter by the way 

Kneading with might and main a lump of clay ; 

And, lo ! the clay cried, “Use me gently, pray, 
I was a man myself but yesterday I” 

263 . 

Oh ! wine is richer than the realm of Jam, 

More fragrant than the food of Miriam ; 

Sweeter are sighs that drunkards heave at 
morn 

Than strains of Bu Sa’id and Bin Adham. 

254 . 

Deep in the rondure of the heavenly blue, 
There is a cup, concealed from mortals’ view. 
Which all must drink in turn; 0 sigh not then. 

But drink it boldly, when it comes to you ! 

— § 

252. C. L. N. A. B. L J. ecstacy. 

253. 0. L. N. A. I. J. Abu Said Abun Khair and 
Ibrahfm Bin Adham are both mentioned in the Nafahat 
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wM/iw. 'Miriam’s food.’ See Koran, xk. 24. Note 
izafat dropped after silent he, 

264. C. L. A. I. J. /«wr,‘ a bumper.’ 
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266. 

Though you should live to four, or forty score, 
Go hence you must, as all have gone before ; 

Then, be you king, or beggar of the streets, 
They’ll rate you all the same, no less, no more. 

266. 

If you seek Him, abandon child and wife, 

Arise, and sever all these ties to life ; 

All these are bonds to check you on your 
course. 

Arise, and cut these bonds, as with a knife. 

267. 

0 heart ! this world is but a fleeting show. 
Why should its empty griefs distress thee so ? 

Bow down, and bear thy fate, the eternal pen 
Will not unwrite its roll for thee, I trow 1 

255. L. 

256. L. B. So Gulahan i Bdz, I. 914. 



OMAR KHAYYAM. 


173 


roo 

o 

J (Xo j3 

u)jj^ 

jf j, ^y\, J' 

J^jIS aj4 ^ ji J» 

rei 

^ '^jj 3 oj j Ls^y^ \y 

*^j^j uH^ 3' 

1 ** • •**^^ ViL^ooih A^ ji?^ 

</jJ ^ 

rov 

jls* vl^SjkiU 

n-' 

j'j^ i:;^j' fV *?• 

3^ ^ j (^ ui^ 

257. L. N. B. The ‘ pea is that with which Allah 
writes his decrees. 
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268 . 

Who e’er resumed of all that went before, 

To tell of that long road they travel o’er ? 

Leave naught undone of what you have to do, 
For when you go, you will return no more. 


269 . 

Dark wheel ! how many lovers thou hast slain, 
Like Mahmud and Aydz, O inhumane ! 

Come, let us drink, thou grantest not two lives. 
When one is spent, we find it not again. 


260 . 

Illustrious Prophet! whom all kings obey, 
When is our darkness lightened by wine’s ray ? 
On Sunday, Monday, Tuesday, Wednesday, 
Thursday, 

Friday, and Saturday, both night and day ! 

? : 

258. C. N. L. A. I. J. Am&duye, ya i tanhir. 

259. L. N. Mahmud, the celebrated king of Ghazni, 
and Aydz his favourite. Scan todydz {fllif i waat). 
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260. C. L. N, A. I. J. The Jim in panJsAamba is 
dropp^ in scanning. See Bl., Prosody, p. 10. In line 4 
note silent Ae in thauha scaned long as well as short. 
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261. 

O turn away those roguish eyes of thine! 

Be still ! seek not my peace to undermine ! 

Thou say’st, “ Look not.” I might as well 
essay 

To slant my goblet, and not spiU my wine. 


262. 

In taverns better far commune with Thee, 
Than pray in mosques, and fail Thy face to see ! 

0 first and last of aU Thy creatures Thou ; 
'Tis Thine to burn, and Thine to cherish me'! 

263. 

To wise and worthy men your life devote, 

But from the worthless keep your walk remote ; 

Dare to take poison from a sage’s hand. 

But from a fool refuse an antidpte. 

261. N. Line 4, a proverb denoting an impossibilitj. 

262. C. L. N. A. B. LJ. This is clearly an address 
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to the Deity. 

263. L. N. Line 2 is in metre 17. 


N 
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264 . 

1 flew here, as a bird from the wild, in aim 
Up to a higher nest my course to frame ; 

But, finding here no guide who knows the way, 

Ply out by the same door where through I 
came. 


265 . 

He binds us in resistless Nature’s chain, 

And yet bids us our natures to restrain ; 

Between these counter rules we stand per- 
plexed, 

“ Hold the jar slant, hut all the wine retain.” 

266 . 

They go away, and none is seen returning. 

To teach that other world’s recondite learning ; 

’Twill not be shown for dull mechanic 
prayers. 

For prayer is naught without true heartfelt 
yearning. 

464. C. L. N. A. I. J. 

465. L. N. In line 3 scan ndhyath. So Lord 
Brooke in "Mustapha”; Ward’s English Poets, i. 870. 
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266. C. L. N. A. I. The formal prayers of Moslems 
are rather ascriptions of praise, and repetitions of texts, 
than petitions. 
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267 . 

Go to ! Cast dust on those deaf skies, who spurn 
Thy orisons and bootless prayers, and learn 
To quaif the cup, and hover round the fair; 
Of all who go, did ever one return? 

268 . 

Though Khayyam strings ho pearls of righteous 
deeds, 

Nor sweeps from off his soul sin’s noisome 
weeds, 

Yet will he not despair of heavenly grace, 
Seeing that ONE as two he ne’er misreads. 

269 . 

Again to tavern haunts do we repair, 

.Vnd say “Adieu” to the five hours of prayer ; 
Where’er we see a long-necked ^k of wine, 

Wo elongate our necks that wine to share. 

^ ■■ ■■■ 

^(>7. C. L. N, A, B. I. J. An atfswer to the last. 
2G8. C- L, N. A, B. I. J. Tauhidy or Unitarianism, 
is the central doctrine of Isl&m. So Hafiz^ Ode 465. 
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jiail dW dikil ^ 
j'j^ o'ijjJj* ?j5' JjjS* 
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V ^ j isW A9> 

riA 

>0 !j 4* j' ^ ?/ 
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j\j3 i:)^ 

269. C. L. N? A. B. I. J. Takbir, the formula 
“ AllaA aibar,’* in saying which the mind should be 
abstracted from worldly thoughts ; hence "renunciation.” 
Nicolas. 
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270 . 

We are but’ chessmen, destined, it is plain, 
That great chess player, Heaven, to entertain ; 

It moves us on life’s chess-board to and ^o. 
And then in death’s box shuts up again. 

271 . 

You ask what is this life so frail, so vain, 

’Tis long to tell, yet will I make it plain ; 

’Tis but a breath blown from the vasty deeps, 

And then blown back to those same deeps 
again ! 


272 . 

To-day to heights of rapture have I soared. 
Yea, and with drunkenMaghs pure wine adored; 

I am become beside myself, and rest 
In that pure temple, “Am not I your Lord ?” 


270. L. N. B. Hakihaii, see Bl., Prosody 3. 

271. 0. L. N. A. I. J. Some MSS. read nakth. 
Deeps, i.e. the ocean of Not-being. 
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272. C. L. N. A. I. J. Alasto diradiikum, Allah’s 
woids to Adam’s sons: Koran, vii. 171. So in Hafiz, 
Ode 43 (Brockbaus). 
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273 . 

My queen may she live to vex her slave!) 
To-day a toicen of affection gave, 

Darting a kind glance from her eyes, she 
passed, 

And said, “ Do good and cast it on the wave!” 

274 . 

I put my lips to the cup, for I did yearn 
The hidden cause of length of days to learn; 

He leaned his lip to mine, and whispered low, 
“ Drink ! for, once gone, you never will return.” 

275 . 

We lay in the cloak of Naught, asleep and still. 

Thou said’st, “Awake! taste the world’s good 
and ill;” 

Here wo are puzzled by Thy strange com- 
mand. 

From slanted jars no single drop to spill. 


273. L. N. Meaning, hope ndt for a return to 
your love. Nih&yey , " a good act,” ya conjunctive and y& 
i tanUW. Vullers, p. 250. 
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274. C. L. a! B. I. J. Some MSS. give line 4 
differently. 

275. L. Naught> i.e. Not-being. See note to No. 
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276 . 

O Thou ! who know’st the Secret thoughts of all, 

k. 

In time of soreSt need who aidest all, 

Grant me repentance, and accept my plea, 

0 Thou who dost accept the pleas of all! 

277 . 

1 saw a bird perched on the walls of Tds, 
Before him lay the skull of Eiai Kawds, 

And thus he made his moan, ‘*Alas, poor king! 

Thy drums are hushed, thy 'larums have rung 
truce.” 


278 . 

Ask not the chances of the time to be, 

And for the past, ’tis vanished, ascyou see; 

This ready-money breath set down as gain. 
Future and past concern not yeu or me. 

276. C. L. N. A. I. J. Note tathdid on rahh dropped. 

277. C. L. N. A Tiis was near Nisbapdr. 
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278. C. L. N. A. I. J. In line 1 note »i8d/a< dropped 
after silent ie. Compare Horace’s Ode to Leuconoe. 



188 


THE QUATRAINS OP 


279 . 

What launched that golden orb his course to 
run, 

What wrecks his firm foundations, when ’tis 
done, 

No man of science ever weighed with scales, 
Nor made assay with touchstone, no, not one! 

280 . 

I pray thee to my counsel lend thine ear. 

Cast off this false hypocrisy's veneer ; 

This life a moment is, the next all time, 
Sell not eternity for earthly gear ! 

281 . 

Ofttimes I plead my foolishness to Thee, 

My heart contracted with perplexity ; 

I gird me with the Magian zonfe, and why ? 
For shame so poor a Musulman to be. 


279. L. The vanity of science. 

280. C. L. N. A. B. 1. Note rd separated from its 
noun, as before. Vullers, p. 173. 
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281. C. L. N. A. I. J. In line 1 scan ndddaiyi, 
dissolving the long jrd. 
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282 . 

Khayyam ! rejoice that wine you still can pour, 
And still the charms of tulip cheeks adore ; 
You’ll soon not be, rejoice then that you are, 

Think how ’t would be in case yoii were no 
more ! 


283 . 

Once, in a potter’s shop, a company 
Of cups in converse did I chance to see, 

And lo ! one lifted up his voice, and cried, 
“ Who made, who sells, who buys this crockery? 

284 . 

Last night, as I reeled from the tavern door, 

I saw a sage, who a great wine-jug bore; 

I said, “ O Shaikh, have you no shame ? ” 
Said he, 

“Allah hath boundless mercy in his store.” 

282. C. L. N. A. B. I. J. 

283. C. L. N. A. B. I. J, Men's speculations. 

284. C. L. N. A. I. J. 8ar mast, a compound, 
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hence omitted. Saboyey, iamza (for conjunctive 

yd) followed by^d i tmhir. See Lumsden, ii. 269. 



THB QUATRAINS OF 


285 . 

Life’s fount is wine, Ehizer its guardian, 

t 

I, like Elias, find it where 1 can ; 

’Tis sustenance for heart and spirit too, 
Allah himself calls wine “ a boon to man.” 

286 . 

Though wine is banned, yet drink, for ever 
drink! 

By day and night, with strains of music drink I 
Where’er thou lightest on a cup of wine, 

Spill just one drop, and take the rest, and 
drink ! 


287 . 

Although the creeds number some seventy- 
three, 

I hold with none but that of loving Thee ; 

What matter faith, unfaith, obeSience, sin? 
Thou’rt all we need, the rest is vanity. 

i'. 

285. C. L. N. A. I. J. Koran, ii. 216. Elias 
discovered the water of life. 

286. 0. L. N. A. I. J. , To spill a drop is a sign 
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of liberality. Nicolas. 

Si87. N. See note on Quatrain 194. Forms of faith 
are indifferent. See QuUhan % Raz^ p. 83. 
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288. 

Tell one byone my scanty virtues o’er; 

As for my sins, forgive them by the score; 

Let not my faults kindle Thy wrath to flame; 

By blest Muhammad’s tomb, forgive once 
more! 


289. 

Grieve not at coming ill, you can’t defeat it. 
And what far-sighted person goes to meet it ? 

Cheer up ! bear not about a world of grief. 
Your fate is fixed, and grieving will not cheat it. 

290. 

There is a chalice made with wit profound, 
With tokens of the Maker’s favour crowned ; 

Yet the world’s Potter takes his* masterpiece. 
And dashes it to pieces on the ground I . 


S88. L. N. B. Raaul-uUah : the construction being 
Arabic, no iz^at is needed. Lumsden, ii., p. 251. Also 
ascribed to Zabir ud-din FaryAbi. 
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289. L. Line 2 is a question. 

290. C. L. A. I. J. So Job : “ Is it good unto Thee 
that Thou shouldest despise the labour of Thine hands?” 
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291. 

In truth wine is a sl)irit thin as air, 

A limpid soul in the cup’s earthen ware ; 

No dull dense person shall be Mend of mine 
Save wine-cups, which are dense and also rare. 

292. 

0 wheel of heaven ! no ties of bread you feel, 
No ties of salt, you flay me like an eel ! 

A woman’s wheel spins clothes for man and 
wife. 

It does more good than you, O heavenly wheel! 

293. 

Did no fair rose my paradise adorn, 

1 would make shift to deck it with a thorn ; 
And if 1 lacked my prayer-mats, beads, and 

Shaikh, 

I'hose Christian bells and stoles I would not 
scorn. 

L. N. B. Laj/ik .... man; izafat 
b<“caus(* of the intervening words. Lumsden, ii., 250. 
202. C. L. N. A. 1. J. 
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293. C. L. N. A. I. (under Jfe). Line 2 is omitted in 
the translation. So Pope : 

“ For forms and creeds let graceless zealots fight.'* 
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294 . 

“ If heaven, deny me peace and fame,” I said, 
“ Let it be open war and shame instead ; 

The man who scorns bright wine had best 
beware, 

I’ll arm me with a stone, and break his head!” 

296 . 

Sec 1 the dawn breaks, and rends night’s canopy : 
Arise ! and drain a morning draught with me! 
Away with gloom ! full many a dawn will 
break 

Looking for us, and we not here to see ! 

296 . 

0 you, who tremble not at fires of hell, 

Nor wash in water of remorse’s well. 

When winds of death shall quehch your vital 
torch, 

Beware lest earth your guilty dust expel. 


^94. C. L. N. A. I. J. 

ii95. C. L. N. A. I. J. Bityar, ‘ frequently.’ 


OMAB KHAYYAM. 


199 


^ / 

e)a5^ (i*^ JJ 

J«5 cV 

(ii^jurf j j-*» 

rift 

C*JU-,P j 'j^J 

iXtij\x^ is£s> jjJiy ^ 

^ J ^ cfjj j' 

rn 

cJ'^ <jrj) v>^ c^l \! 

CiJl^j^ Ca*)Jo j3 

eiw ci^i:>3 }/ a£s j*-4y 


296. L. Possibly written by some pious reader as an 
answer to Khayyam's scoffs. See note on Quatrain 223. 
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297. 

This world p, hollow pageant you should deem ; 
All wise men know things are not what they 
seem; 

Be of good cheer, and drink, and so shake off 
This vain illusion of a baseless dream. 

298. 

With maids stately as cypresses, and fair 
As roses newly plucked, your wine-cups share. 

Or e’er Death’s blasts shall rend your robe 
of flesh 

Like yonder rose leaves, lying scattered there ! 

299. 

Cast off dull care, 0 melancholy brother ! 

Woo the sweet daughter of the grape, no other ; 

I’he daughter is forbidden, it is true. 

But she is nicer than her lawful mothe^ ! 

297. L. N. All earthly existence is " Maya." 

298. C. L. N. A. I. J. The Lucknow commentator 
says daman i gul means the maid’s cheek. 
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299. N. "Daughter of the grape,” i.e. wine, a 
translation of an Arabic phrase. 
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300 . 

My love shone forth, and I was overcome, 

My heart was speaking, but my tongue was 
dumb; 

Beside the water-brooks T died of thirst. 
Was ever known so strange a martyrdom? 

301 . 

Give me my cup in hand, and sing a glee 
In concert with the bulbuls’ symphony ; 

Wine would not gurgle as it leaves the flask, 
If drinking mute were right for^hee and me! 


302 . 

The “Truth” will not be shown to lofty thought, 
Nor yet with lavished gold may it be bought; 
But, if you yield your life for fifty years, 

From words to “states” you may perchance be 
brought 


300. N. DU rubdyi, ‘that well-known charmer.’ 
Lumsden, ii. 142. Pur iukhm. Sets note on No. 227. 

301. C. L. N. A. I. J. 
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302. L, Line 3, literally, " Unless you dig up your 
soul, and eat blood for fifty years." ‘ States ^ of ecstatic 
union with the * Truth,’ or Deity of the Mystics. 
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303 . 

I solved all problems, down from Saturn’s 
wreath 

Unto this lowly sphere of earth beneath, 

And leapt out free from bonds of fraud 
and lies. 

Yea, every knot was loosed, save that of death ! 

304 . 

Peace ! the eternal “Has been” and “To be” 
Pass man’s experience, and man’s theory ; 

In joyful seasons naught can vie with wine. 
To all these riddles wine supplies the key I 

306 . 

Allah, our Lord, is merciful, though just; 
Sinner ! despair not, but His merc^ trust ! 

For though to-day you perish in your sins. 
To-morrow He’ll absolve your crumbling dust. 

303. C. L. A. I. J, Eama, har, and similar words, 
are generally written without the imfat. Lumsden, ii., 
249. See Bl., Prosody xii. 
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304. C. L. A. B. I. J. 

306. C. L. N. A. I. J. A very Yoltairean quatrain. 
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306. 


Tour coarse annoys me, 0 je wheeling skies ! 
Unloose me from your chain of tyrannies! 

If none but fools your favours may enjoy, 
Then favour me, — I am not very wise I 


307. 

0 City Mufti, you go more astray 
Than I do, though to wine I do give way ; 

I drink the blood of grapes, you that of men: 
Which of us is the more bloodthirsty, pray ? 


308. 

’Tis well to drink, and leave anxiety 
Por what is past, and what is yet to be ; 

Our prisoned spirits, lent us for a day, 

A while from reason’s bondage shall go ftee I 

306. C. L. N. A. 1. J. 

307. C. L. N. A. I. J. Alluding to the, selling of 
justice by Muftis. 
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308 . c. L. N.A.I.J. 
rowed soul." 


*AriydH rawan, “this boi 
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309. 

When Khayyam quittance at Death’s hand 
receives, 

And sheds his outworn life, as trees their leaves. 
Full gladly will he sift this world away, 

Ere dustmen sift his ashes in their sieves. 

310. 

This wheel of heaven, which makes us all afraid, 
I liken to a lamp’s revolving shade, 

The sun the candlestick, the earth the shade, 

And men the trembling forms thereon por- 
trayed. 


311. 

Who was it th-'t did mix my clay ? Not I. 
Who spun my web of silk and wool ? Not 1. 

Who wrote upon my forehead, all my good. 
And all my evil deeds ? In truth not I.‘* 

309. c. L. N. A. I. J. 

310. C. L. N. A. B. I. Fdnus i hhiyai, a magic or 
Chinese lantern. 




OMAR EHATTAM. 


d\> A^' ^,13 

n • 

l^b Jlto 4)' Jbi. ^j*»ji\5 

n I 

(if* V-^' j/ 'j^ ;*;^J 

j^T if^ (jjj j ci)^ yb 
y j3 


311, C. L. N. A. I. In line 2 the rhyme shows the 
word to be rishtaij not rushtaL 
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312 . 

0 let us not forecast to-morrow’s fears, 

But eount to-day as gain, my brave compeers ! 

To-morrow we shall quit this inn, and march 
With comrades who have marched seven thou- 
sand years. 


313 . 

Ne’er for one moment leave your cup unused ! 
Wine keeps heart, faith, and reason too, amused; 

Had Tblis swallowed but a single drop, 

To worship Adam he had ne’er refused ! 


314 . 

Come, dance! while we applaud thee, and adore 
Thy sweet Narcissus eyes, and grape-juice pour; 

A score of cups is no such great affair, 

But ’tis enchanting when we reach three score! 

I ________ 

312. C. L. N. A. I. J, BadAuui (ii. 337) says the 
creation of Adam was 7000 years before his time. Com- 
pare Hafiz, RubXi^ 10. 
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313. C. L. (in part) N. A. L J. Sec Koran, ii. 31. 

314. N. Narcissus eyes, t.^. langiiiJ. 
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316 . 

I close the 'door of hope in my own face, 

Nor sue for favours from good men, or base; 

I have but ONE to lend a helping hand, 

He knows, as well as I, my sorry case. 

316 . 

Ah ! by these heavens, that ever circling run, 
And by my own base lusts I am undone, 
Without the wit to abandon worldly hopes. 
And wanting sense the world’s allures to shun! 


317 . 

Ou earth’s ..^een carpet many sleepers lie, 

And hid beneath it others I descry ; 

I 

And others, not yet come, or passed away. 
People the desert of Nonentity ! 

315. C. L. N. A. I. J. A Hdliy a” quatrain, 
lamenting his own condition. 

316. 0. L. N.A.T.J. 



OMAa KHAYYAM. 


213 


b u**^ j [jr^^ j^ 3j 

^Aom A |> ! i»<>i>« ^ AotS^Ia^ ^ 


rii 

Ciii^ J AjL**^^ 

^ d^jh ^ 

(•3;^ y 


riv 

^ y\£ife dW J# 

1^ (/ ly'^^ o^!jJj 

P^ |*OsP 

(^ 4/ t:)'^ j 'i 


317. C. L. N. A. I. J. The sleepers on the earth 
are those sunk in the sleep of superstition and ignorance. 
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318 . 

Sure of Thjr grace, for sins why need I fear ? 
How can the pilgrim &int whilst Thou art near ? 

On the last day Thy grace will wash me white. 
And make my “ black record ** to disappear. 

819 . 

Think not I dread from out the world to hie. 
And see my disembodied spirit fly; 

I tremble not at death, for death is true, 

’Tis my ill life that makes me fear to die ! 

320 . 

Let us shake off dull reason’s incubus, 

Our tale of days or years cease to discuss, 

And taK(Eir»?Ji,y jugs, and plenish them with 
wine, 

Or e’er grim potters make their jugs of us ! 

•318. C. L. N. A. I. J. Am is usual after silent he, 
not after waw. Lumsden, ii. 72. See Koran, xiii. 47. 

!319. C. L. N. A. I. J. ‘Death is true,’ i.e. a 
certainty. So Sir Philip Sidney (after M. Aurelius), 
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"Since Nature^s works be good, and death doth serve 
As Nature^s work, why should we fear to die 
820, 0. L. N. A. B. I. J. Ear roza, an adjective. 
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321. 

How much more wilt thou chide, 0 raw divine, 
For that I drink, and am a libertine ? 

Thou hast thy weary beads, and saintly show. 
Leave me my cheerful sweetheart, and my wine ! 


322. 

Against my lusts I ever. war, in vain, 

I think on my ill deeds with shame and pain ; 

I trust Thou wilt assoil me of my sins, 

Ihjt even so, my shame must still remain. 


323. 

In these hv^in compasses, O Love, you see 
One body with two heads, like you and me. 
Which wander round one centre, circlewise, 
But at the last in one same point agree. 

321. C. L. N. A. I. J. 

322. C. L. N. A. B. 1. 

323. C. L. N. A. 1. Mr. Fitzgerald quotes a similar 
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figure used by the poet Donne> for which see Ward’s 
“ English Poets," i 562. The two heads are the points 
of the compasses. 
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324 . 

"We shall not stay here long, but while we do, 
'Tis folly wine and sweethearts to eschew ; 

Why ask if earth etem or transient be ? 
Since you must go, it matters not to you. 

326 . 

In reverent sort to mosque I wend my way, 
But, by great Allah, it is not to pray; 

No! but to steal a prayer-mat! When ’tis 
worn, 

J go again, another to purvey. 

326 . 

No ihorc let fate’s annoys our peace consume, 

But let\8 rather rosy wine consume ; 

The worT?S«iKr murderer is, and wine its 
blood. 

Shall we not then that murderer’s blood con- 
sume? 


324. C. L. N. A. B. I. J. 

325. 0. L. N. A. B. I. J. To " steal a prayer-mat ” 
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I I I 
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is to pray to be seen of men. — Nicolas. A satire on 
some hypocrite, perhaps himself* 

326. L.N. See Koran, ii. 187. 
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327 . 

For thee I vbw to oast repute away, 

And, if I shrink, the penalty to pay ; 

Though life might satisfy thy cruelty, 

’Twere naught. I’ll bear it till the judgment-day ! 

328 . 

In Being’s rondure do we stray belated, 

Our pride of manhood humbled and abated ; 
Would we were gone! long since have we 
been wearied 

t^rth this world’s griefs, and with its pleasures 
sated. 


329 . 

The worl^ig^ felse, so I’U be false as well. 

And with bright wine, and gladness ever dwell! 

They say, “ May Allah grant thee penitence! ” 
He grants it not, and did he. I’d rebel I 

327. C. L. N. A. B. L Note imfaJt dropped after 
silent he, and rd separated from its noun. 

828. L. N. 
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829. C. L. N. A. B. I. J. Note the pun on /ana, 
‘ illusion^* aaifan, ‘ art, fraud.’ 




222 


THE QUATBAINS OP 


330 . 

When Death shall tread me down upon the 
plain, 

And pluck my feathers, and my life-blood drain, 
Then mould me to a cup, and fill with winej 
Haply its scent will make me breathe again. 

331 . 

So far as this world’s dealings I have traced, 

I find its favours shamefully misplaced; 

Allah be praised ! I see myself debarred 
all its boons, and wrongfully disgraced. 

332 . 

’Tis dawit>J.^ my heart with wine I will recruit. 
And dash to bits the glass of good repute ; 

My long-extending hopes I will renounce, 
And grasp long tresses, and the charmiilg lute. 


330. C. L. N. A. B. I. J. 

331. C. L. N. A. I. ’Aim, kma, &c., “states entirely 
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gratuitous.” Write 6ardn without a madd. BI., Pros- 
ody, p. 11. Compare Shakespear, Sonnet 66. 

3355. L. N. B. 
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333 . 

Though I had sinned the sins of all maTilfi>j ^ 
I know Thou would'st to mercy be inclined; 

Thou sayest, “ I will help in time of need;” 
One needier than me where wilt Thou find ? 

334 . 

Am I a wine-bibber ? What if I am ? 

Gueber, or infidel ? Suppose lam? 

Each sect miscalls me, but I heed them not, 
I am my own, and, what I am, I am. 


335 . 

All m^ife long from drink I have not ceased 
And drin^I wijl to-night on Kader’s feast ; 

And throw my arms about the wine-jar’s net 
And kiss its lip, and clasp it to my breast I 


333. C. L. N. A. I. J. The warn in *afw is a con- 
sonant, and therefore takes Itasra for the izafat, without 
the intervention of conjunctive ya. 
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834, 0. L. N. A, I. J. Zan i Mud for azdn i hhudy 
“my own property/^ 

335. C, L. N. A. !• J. Kadr^ the night of power. 
Koran, xcvi. 1. 

Q 
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330. 

I know what is, and what is not, I know 
The lore of things above, and things below; 

But all this lore will cheerfully renounce, 

If one a higher grade than drink can show. 

337. 

Though I drink wine, I am no libertine. 

Nor am I grasping, save of cups of wine; 

I scruple to adore myself, like you ; 

For this cause to wine-worship I incline. 

338. 

To confiyj^ants like you I dare to say 
What mankind ‘really arc : — moulded of clay, 
Aflliction’s clay, and kneaded in distress, 
They taste the world awhile, then pass. away. 

8;3C. L. N. B. Line 1, Being and Not-being, ‘ Grade/ 
i.e. of learning. 

U37. C. L. N. A. 1. J. A hit at the vain and 
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covetous Mollas. Also ascribed to Anwari. 

338. C. L. N. A. I. J. Note the archaic form Imdasl. 
Bl., Prosody, p. 12. Miknat zaAayi, kamza forya » tankir. 



228 


THE QUATRAINS OP 


339 . 

We make iiJie wine-jar’s lip our place of prayer, 
And drink in lessons of true manhood there, 
And pass our lives in taverns, if perchance 
The time misspent in mosques we may repair. 

340 . 

Man is the whole creation’s summary, 

The precious apple of great wisdom’s eye; 

The circle of existence is a ring, 

Whereof the signet is humanity. 

341 . 

With fancies, as with wine, our heads we turn, 
Aspire to heaven, and earth’s low trammels 
spurn; 

But, when we drop this fleshly clog, ’tis seen 
From dust we came, and back to du8t‘i;etum. 


339. L. N. In line 4 scan $awm&'ihd. This qua- 
train is probably mystical. 

340. C. L. N. A. I. In line 3 scan angeuht&riyait. 
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Man is the microcosm. See GuUhm i Bdz, p. 15. 
“ The captain jewel of the carcanet.” 

341. L.N. 
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342. 

If so it be that I did break the fast, 

r 

Think not I meant it ; no ! I thought ’twas 
past ; — 

That day more weary than a sleepless night, — 
And blcss6d breakfast-time had come at last ! 

343. 

I never drank of joy’s sweet cordial, 

But griefs fell hand infused a drop of gall ; 

Nor dipped my bread in pleasure’s piquant 
salt, 

But briny sorrow made me smart withal ! 

344. 

At dawn to tavern haunts I wend my way, 
And with distrajight Kalendars pass the day ; 
0 Thou! who know’st things secret, and 
things known, 

Grant me Thy grace, that I ma;^ learn lo pray ! 

342. L. N. khwardan, “to avoid fasting.” 

In line 2, for bekhahar read b&khahar. 

343. C. L. N. A. I. ■ Line 4, literally, “eat a 
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roast of my own liver." 

344. C. L. N. A, 1. J. Khafiyydt means ^ manifest/ 
as well as ^concealed/ Lucknow commentator. 
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345 . 

The world’s annoys I rate not at one grain, 

So I eat once a day, I don’t complain; 

And, since earth’s kitchen yields no solid food, 
I pester no man with petitions vain. 

346 . 

Never from worldly toils have I been free. 
Never for one short moment glad to be ! 

I served a long apprenticeship to fate, 

But yet of fortune gained no mastery. 

347 . 

One hand with Koran, one with wine-cup dight, 
I half incline to wrong, and half to right; 

The azure-marbled sky looks down on me 
A sorry Moslem, yet not heathen quite. 

34:5. C. L. N. A I. J. In line 8 the AUf in a,z is 
not treated as an AUf % waal. Bl., Pros. 10. 

346. C. L. N. A. 1. J. Ek dam zadany ‘ For one 
moment.’ 
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347. C. L. N. A. I. J. Khayyam here describes 
himself as ahratia rather than aiolastoi, “ Video meliora 
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348. 

Khayyam’s respects to Mustafa convey, 

And with due reverence ask him to say, 

Why it has pleased him to forbid pure wine. 
When he allows his people acid whey ? 


349. 

Tell Khayyam, for a master of the schools. 

He strangely misinterprets my plain rules ; 

Where have I said that wine is wrong for all ? 
’Tis lawful for the wise, but not for fools. 


350. 

My critics call me a philosopher, 

€ 

But Allah knows full well they greatly err; 

I know not even what I am, much less 
Why on this earth I am a sojourner 1 


318 and 349. L. These two quatrains are also foand 
in Whalley’s Moradabad edition. Mustafa, i.e. Muham- 
mad. So Avicenna. See Benan, Averroes, 171. 
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660. C. L. A. I. J. Mlsa/ai meant the Greek 
philosophy as cultivated by Persian rationalists^ in 
opposition to theology. Henan, Averroes, p. 91. 
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361 . 

The more I (lie to self, I live the more, 

The more abase myself, the higher soar ; 

And, strange ! the more I drink of Being’s 
wine. 

More sane I grow, and sober than before I 

352 . 

Quoth rose, “ I am the Yusuf flower, I swear. 
For in my mouth rich golden gems I bear 
I said, ‘‘ Show me another proof.” Quoth she, 
“Behold this blood-stained vesture that I wear I” 

353 . 

1 studied with the masters long ago, 

And long ago did’ master all they know; 

Hear now the end and issue of it all. 

From earth I came, and like the wind Lgo I 

1 " 

351. L. Clearly mystical. 

352. L. B. Yusuf is the type of manly beauty. 
The yellow stamens are compared to his teeth. So Jami, 
in Yumfwa ZulaikhaJ^ 
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358. L. B. * Mr. Fitzgerald compares the dying 
es;plamation of Niz&m ul-Mulk, “ I am going in the 
hands of the wind Mantik ut Tair, 1. 4620. 
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.364 

Death finds us soiled, though we were pure at 
birth", 

With grief we go, although we came with 
mirth ; 

Watered with tears, and burned with fires of 
woe, 

And, casting life to winds, we rest in earth! 

366. 

To find great Jamshed’s world-reflecting bowl 
I compassed sea and land, andviewed the whole; 

But, when I asked the wary sage, I learned 
That bowl was my own body,' and my soul ! 

366. 

Mo, cruel Queen I you love to captivate. 

And from a knight to a poor pawn translate ; 
'You marshal alt your force to tire me out, 

You take my rooks with yours, and then 
checkmate 1 


354. C. L. A. I. J. 

355. L King Jamshed's cup, which reflected the 
whole world, is the Holy Grail of Persian poetry. 
Meaning, “man is the microcosm." See note on 




OMAH KHAYYAM. 


roi® 

J^ uSST y yTj 

^0^ d'i- J J*5ib 

P'06 

^ (*v (J-— ^ 

j io (/jjj^ 

0 ** 

^ (•U ^ j 

CiT" (*^ 3^^ i:)\4?-^,*V ^y>- 
roi 

/^y^M* d **««^ Uao {*j;i^j^ 

^♦vXA oblft^ j\ ii-.M*»\ 

(•oiU ji j j 

j*vX«i oU a.5\^ j3 

No. 340. In line i scan mghnMem. 

3^6. C. L. A. I. J. The pun on ruhh, ‘ cheek,’ and 
rulch, ‘ castle,’ is untranslatable. 
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367 . 

If Allah -wills me not to -will aright, 

How can I frame my will to will aright ? 

Each single act I will must needs be wrong, 
Since none but He has power to will aright. 

358 . 

“ For once, while roses are in bloom,” I said, 

“ I’ll break the law, and please myself instead, 
With blooming youths, and maidens’ tulip 
cheeks 

The plain shall blossom like a tulip-bed.” 

369 . 

Think not I am existent of myself, 

Or walk this blood-stained pathway of myself; 
This being is not I, it is of Him. 

Pray what, and where, and whence is this 
‘myself?’ 


357. C. L. A. I. J. 

«« 

858. L. N. Bozi, ya i hatni, or taiikir. (?) See note 
on No. 199. 
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3^9. 0. L. A. I. J, In line 3 I omit wa after In bud. 
Meaning, Man^s real existence is not of himself, but of 
the Truth/^ the universal Noumenon. 

R 
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360 . 

Endure tliie world without my wine I cannot! 
Drag on life’s load without my cups I cannot! 

I am the slave of that sweet moment, when 
They say, “Take one more goblet,*’ and I 
cannot ! 


361 . 

You, who both day and night the world pursue, 
And thoughts of that dread day of doom eschew, 
Bethink you of your latter end; be sure 
As time has treated others, so ’twill you! 

362 . 

0 man, who art creation’s summary, 

Getting and spending too much trouble thee! 

Arise, and quaif the Etern Cupbearer’s wine, 
And so from troubles of both worlds be free I 

3G0. C. L. A. I. J. 

3(51. C. L. N. A. I. 

362.. C. L. N. A, I. J. So Wordsworth, “ The world 
is too much with us,” &c. The Sufis rejected vd 
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duiija^ "worldliness/^ and talab ul Uk/farat, ^^other- 
worldliness/^for ialab ulMaula ^disinterested Godliness/^ 
So Madame Qnyon taught Holy Indifference/^ 
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363 . 

In this eternally revolving zone, 

Two lucky species of men ftre known ; 

One knows all good and ill that are on earth, 
One neither earth’s afSEiirs, nor yet his own. 

364 . 

Make light to me the world’s oppressive weigi it, 
And hide my failings from the people’s hate, 

And grant me peace to-day, and on the 
morrow 

Deal with me as Thy mercy may dictate ! 

366 . 

Souls that are wdll informed of this world’s state, 
Its weal and woe with equal mind await, 

For, be it weal we meet, or be it woe, 

The weal doth pass, and woe too hath its date. 

t5C3. C. L. N. A. I. J. Tam&m, entirely.' The two 
classes seem to be practical men and mystics. 

364. C. L. N. A. I. J. In line 4 scan dnehaz. 
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^66. C. L. N. A* B. I. J. "TwiU aU be one a 
hundred years hence. 
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366 . 

Lament not .fortune’s want of constancy, 

But up ! and seize her favours ere they flee ; 

If fortune always cleaved to other men, 

How could a turn of luck have come to thee ? 

367 . 

Chief of old friends ! hearken to what I say, 
Let not heaven’s treacherous wheel your heart 
dismay; 

But rest contented in your humble nook. 
And watch the games that wheel is wont to 
play. 


368 . 

Hear now Khayydpi’s advice, and bear in mind. 
Consort with revellers, though theybemaligned. 
Cast down the gates of abstinence and prayer. 
Yea, drink, and even rob, but, oh ! be kind ! 

366. C. L. N. A. I. J. This was a saying of Ki®a 
Parviz to his Sultana. Bicknell's Hafiz, p. 73. 

367. C. L. N. A. I. J. 
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868. C. L. N. A. B. I. J. A rather violent extensidti 
of the doctrine, Mercy is better than sacrifice. 
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369. 

This world a body i8> and God its soul, 

And angels are its senses, who control 

Its limbs — the creatures, elements, and 
spheres ; 

The ONE is the sole basis of the whole. 

370. 

Last night that idol who enchants my heart. 
With true desire to elevate my heart. 

Gave me his cup to drink; when I refused, 
He said, “ 0 drink to gratify my heart !*’ 

371. 

Would’st thou have fortune bow her neck to 
thee, 

Make it thy care to feed thy soul with glee; 

And hold a creed like mine, which is, to drain 
The cup of wine, not that of misery. 

369. L. N. So Pope, '‘All are but parts,*' &o. • 

370. N. 

371. L. N. So the Ecclesiast. “There is nothing 
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better for a man than that he should eat, and drink, and 
make his soul en^oy good in his labour.” 
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**4^0^ being dispenaed with (Lumsden, ii. 269), f?) or 
perhaps j.a ,' ian^p, i«fo„ 4 ^, 

874. C.L.N.A.I.J. 
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376. 

In a lone w/iste I saw a debatioliee. 

He had no home, no faith, no heresy, 

No God, no truth, no law, no certitude; 
Where in this world is man so bold as he ? 


376 . 

Some look for truth in creeds, and forms, and 
rules; 

Some grope for doubts or dogmas in the schools ; 

But from behind the veil a voice proclaims, 
“Your road lies neither here nor there, 0 fools.” 


377. 

In heaven is seen the buU we name Parwin, 
Beneath the earth another lurks unseen; 

And thus to wisdom’s eyes manldnd appear 
A drove of asses, two great bulls between I 

— — t 

375. L. N. A heihard or antinomian Sufi. 

37 6. C. L. N. A. I. Truth, hidden frol^theologians 
and philosophers, is revealed to mystics. See Oulth^H i 
Rdz, p. 11. 
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377. L. IT. The bulls are the constellation Taurus^ 
and that ^hich supports the earth. MuahU, " a hand- 
ful 'displaced by yd i Umkir, Lumsden, ii. 269. 
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378 . 

The people «ay, “Why not drink somewhat less ? 
What reasons have you for suoh great excess ? ” 
Pirst, my Love’s face, second, my morning 
draught ; 

Can there be clearer reasons, now confess ? 

379 . 

Had I the power great Allah to advise, 

I’d bid him sweep away this earth and skies, 
And build a better, where, unclogged and free, 
The clear soul might achieve her high emprise. 

880 . 

This silly sorrow-laden heart of mine 
Is over pining for that Love of mine; 

When the Cupbearer poured the wine of 
love. 

With my heart’s blood he filled this cup of 
minel 


378. C. L. N. A. I. J. 

879. C. L. N. A. I. J. This recalls the celebrated 
speech of Alphonse X., king of Castile. 
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360. C. L. N. A. I. Meaning, ‘ the wine of life, or 
existence, poured by the Deity into all beings at creation.’ 
See GuUhan i Baz, p. 80. 
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381 . 

To drain tlie cup, to hover round the fair, 

Can hypocritic arts with these compare ? 

If all who love and drink are going wrong, 

« 

There’s many a wight of heaven may well 
despair ! 

382 . 

’Tis wrong with gloomy thoughts your mirth 
to drown, — 

To let grief’s millstone weigh your spirits down; 

Since none can tell what is to be, 'tis best 

With wine and love your heart’s desires to 
crown. 


383 . 

’Tis well in reputation to abide, 

’Tis shameful against heaven to rail and chide; 

Still, head had better ache with over drink, 
Than be puffed up with Pharisaic pride ! 


aSl. L. N. B. Note the plural nehuin formed 
without the euphonic yd. Scan n6kuwam. 
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382. C. L. N. A. B. I. J. 

388. C. L. N. A. I. J. Compare Tartuffe, i. 6. 
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384. 

0 Lord ! pity this prisoned heart, I pray. 

Pity this bosom stricken with dismay ! 

Pardon these hands that ever grasp the cup, 
These feet that to the tavern ever stray ! 

385. 

0 Lord ! from self-conceit deliver me, 

Sever from self, and occupy with Thee ! 

This self is captive to earth’s good and ill, 
Make me beside myself, and set me free ! 


386. 

Peliold the tricks Ahis wheeling dome doth play, 
And earth laid bare of old friends tom away ! 

0 live this present moment, which is thine. 
Seek not a morrow, mourn not yesterday ! 


im. N. 

385. C. L. N. A. I. J. A mystic’s prayer. 
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386. L. B. Khud rd hash seems an odd expression, 
perhaps khurrata bash is the right reading. 
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387 . 

Since all man’s business in this world of woe 
Is sorrow’s pangs to feel, and grief to know. 
Happy are they that never come at all. 

And they that, having come, the soonest go! 

388 . 

By reason’s dictates it is right to live, 

But of ourselves we know not how to live. 

So Fortune, like a master, rod in hand. 

Raps our pates well to teach us how to live I 

389 . 

Nor you nor I can read the etern decree, 

To that enigma we can find no key ; 

They talk of you and me behind the veil. 
But, if that veil be lifted, where pro we? • 

387. C. L. A. B. I. J. Compare the choms in *the 
Oedipus Coloneus, 

388. L. Fortvne’s buQets. 
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»89. C. L. A. I. J. Meaning, We are part of the 
veil of phenomena, which hides the Divine Noume- 
non. If that be swept away what becomes of us ? 
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390. 

0 Love, for; ever doth heaven’s wheel design 
To take away thy precious life, and mine ; 

Sit we upon this turf, ’twill not he long 
Ere turf shall grow upon my dust, and thine! 

391. 

When life has fled, and we rest in the tomb, 
They’ll place a pair of bricks to mark our tomb; 

And, a while after, mould our dust to bricks, 
To furnish forth some other person’s tomb! 

392. 

Yon palace, towering to the welkin blue. 

Where kings did bow them down, and homage 
do, 

I saw a ringdove on its arches perched, 

And thus she made complaint, “Coo Coo, Coo, 
Coo!” 

390. L. N. B. 

391. L. N. A.L 

392. C. L. N, A. I. J, Mr. Binning found this 
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quatrain inscribed on tbe ruins of Persepolis. Fitzgerald. 
Coo (JS:«) means “Where are they?” 
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393 . 

We come and go, but for the gain, where is it? 

And spin life’s woof, but for the warp, where is 
it? 

And many a righteous man has burned to 
dust 

In heaven’s blue rondure, but their smoke, 
where is it ? 


394 . 

Life’s well-spring lurks within that lip of thine! 
Let not the cup’s lip touch that lip of thine ! 

Beshrew me, if I fail to drink his blood, 

For who is he, to touch that lip of thine ? 

395 . 

Such as I am, Thjr power created me, 

Thy care hath kept mo for a century ! 

Through all these years I make experiment, 
If my sins or Thy mercy greater J)e. 

C. L. N. A. B. 1. J. So Ecclesiastes, “There 
is no remembrance of the wise, more than of the fool.” 
“ Smoke,” i.e, trace. 
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S04. C. L. N. A. I. J. To a sweetheart. 
896. C.L.N.A. I.J. God’s long-suffering. 



THE QUATRAINS OP 


396 . 

“ Take up thy cup and goblet, Love,” I said, 

“ Haunt purling river bank, and grassy glade ; 
Full many a moon-like form has heaven’s 
wheel 

Oft into cup, oft into goblet, made!” 

397 . 

We buy new wine and old, our cups to fill. 
And sell for two grains this world’s good and 
ill; 

Know you where you will go to after death ? 
Set wine before me, and go where you will ! 

398 . 

Was e’er mg,n born who never went astray ? 
Did ever mortal pass a sinless day ? 

If I do ill, do not requite with ill ! 

Evil for evil how can’st Thou re^ay ? 

896. C. L. N. A B. I. J. 

897. L. N . . . . C. A 1 . and J. give lines 1 and 2 
differently. 
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898. L. N. Lines 3 and 4 are paraphrased some • 
what freely. 
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399 . 

Bring forth that ruby gem of Badakhshdn, 
That heart’s delight, that halm of Turkistdn ; 

They say ’tis wrong for Musulmdns to drink, 
But ah ! where can we find a Musulmdn ? 

400 . 

My body’s life and strength proceed from Thee ! 
My soul within and spirit are of Thee I 
My being is of Thee, and Thou art mine. 
And I am Thine, since I am lost in Thee ! 

401 . 

Man, like a ball, hither and thither goes. 

As fate’s resistless bat directs the blows} 

But He, who gives thee up to this rude sport. 

He knows what drives thee, yea, He knows. He 
knows ! 

899. C. L. N. A. I. J. Some MSS. read hbaXa’l. 

400. L. “ In him we live and move, and have our 
being.” 

401. C. L. A. ,1. J. Line 4 is in metre 32, con- 
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sisting of ten syllables, all long. The alr/s after each 
ddmui are treated as ordinary consonants, Bl,, Prosody, 
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402. 

0 Thou who givest sight to emmet’s eyes. 
And strength to puny limbs of feeble flies, 
To Thee we will ascribe Almighty power, 
And not base unbecoming qualities. 


403. 

Let not base avarice enslave thy mind, 

Nor vain ambition in its trammels bind; 

Be sharp as fiire, as running water swift. 

Not, like earth’s dust, the sport of every wind ! 

404. 

’Tis best all other blessings to forego 

For wine, that chsfrming Turki maids bestow ; 

Kalandars’ raptures pass all things that are, 
From moon on high down unto fish below ! 

402. L. An echo of the Asharians’ discussions on 
the Divine attributes. 

40a. L. C. A. I. J. 

404. C. L. N. 4-. B- 1* L' For nai L. reads hakh, 
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probably a Sufi gloss. In line 4 scan mastiyy-8. BL, 
Prosody, p. 11. Kalandare, bibulous Sufis. Fish, that 
whereon the earth was said to rest. 
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405. 

Friend ! trouble not yourself about your lot, 
Let futile care and sorrow be forgot ; 

Since this life’s vesture crumbles into dust, 
What matters stain of word or deed, or blot ? 

406. 

0 thou who hast done ill, and ill alone. 

And thinkest to find mercy at the throne, 
Hope not for mercy ! for good left undone 
Cannot be done, nor evil done undone ! 


407. 

Count not to live beyond your sixtieth year, 

To walk in jovial courses persevere j 
And ere your skull be turned into a cup. 

Let wine-cups ever to your hand hdhere 1 

406. L.N. 

406. N. A. I. This quatrain is by Aba SaTd Abu '1 
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Khair ; and is an answer to No. 420, which is attributed 
to Avicenna. 4^7. L- N. B. 

T 
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408. 

These beavchs resemble an inverted cup, 
Whereto the wise with awe keep gazing up ; 

So stoops the bottle o’er his love, the cup, 
Feigning to kiss, and gives her blood to sup ! 

409. 

I sweep the tavern threshold with my hair, 

For both worlds’ good and ill I take no care; 
Should the two worlds roll to my house, like 
halls, 

When drunk, for one small coin I’d sell the 
pair { 


410 . 

Th(^ drop wept for his severance from the sea, 
11 ut the sea smiled, for “ I am all,” said he, 

“ The Truth is all, nothing exists beside, 
I’hat one point circling apes plurjjlity.” 

4US. C. L. N. A. B. I. Blood, an emblem of hate. 
109. L. li. B. In lines 3 and 4 note Gui, kuy, and 
jili, scanned as ^rochee, monosyllable, and iambus 
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respectively. BL, Prosody, p. 12. 

410. N. This is in Ramal metre^ No. 60. Compare 
GuU/ian i Sdz, line 710. 
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411. 

Shall 1 still, sigh for what I have not got, 

Or try with cheerfulness to bear my lot ? 

Fill up my cup ! I know not if the breath 
1 now am drawing is my last, or not ! 

412. 

Yield not to grief, though fortune prove unkind, 
INo call sad thoughts of parted friends to mind; 

Devote thy heart to sugary lips, and wine, 
Cast not thy precious life unto the wind 1 


413. 

Of mosque and prayer and fast preach not to 
me, 

Rather go drink, vere it on charity ! 

Yea, drink, Khayyam, your dust will soon be 
made 

A jug, or pitcher, or a cup, may he ! 

111. C. L. N, A. B. I. J. Some MSS. place thw 
quatrain under Uadi/ Ya. 

112. L. N. B. . 
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il8. N. “ Imperial Casar, dead, and turned to clay, 

Might stop a hole to keep the wind away.” 



278 


THE QUATRAINS OP 


414 . 

Bulbuls, doting on roses, oft complain 
How froward breezes rend their veils in twain ; 

Sit we beneath this rose, which many a time 
Has sunk to earth, and sprung from earth again. 

415 . 

Suppose the world goes well with you, what 
then ? 

When life’s last page is read and turned, what 
then ? 

Suppose you live a hundred years of bliss. 
Yea, and a hundred years besides, what then ? 

416 . 

How is it that of all the leafy tribe. 

Cypress and lily rnen as “ free ” describe? 

This has a dozen tongues, yet holds her peace, 
That has a hundred hands which take no l;)ribe. 

414. L. N. B. So Moschus on the mallows. 

416. C. L. N, A. I. J. Mnda, see Vullers, p. 100. 
416. L. N. Sa’di in the Guliatan, Book viii., gives 
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another explanation of this expression. “ Tongues^ sta* 
mens, and hands, branches.^' 
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417 . 

Cupbearer ! 'bring my wine-cup, let mo grasp it ! 
Bring that delicious darling, let me grasp it! 

That pleasing chain which tangles in its coils 
Wise men and fools together, let me grasp it! 

418 . 

Alas ! my wasted life has gone to wrack ! 

AVhat with forbidden meats, and lusts, alack I 
And leaving undone what ’twas right to do, 
And doing wrong, my face is very black 1 

419 . 

I could repent of all, but of wine, never ! 

I could dispense with all, but with wine, never ! 

If so be I became a Musulman, 

Could I abjure my Magian wine? no, never! 

i-l?. L. N. Blpeohand seems a plural of dignity., 
US. C. L. N. A. I. llaram, the predicate oilakma. 
These whimsical outbursts of self-reproach in the midst 
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of jgjtinomian utterances are characteristic of Khayyam. 
419. L. N. The Mag:ians sold wine. 



THE QUATRAINS 


420. 

We rest our hopes on Thy free grace alone, 
Nor seek by merits for our sins to atone ; 

Mercy drops where it lists, and estimates 
111 done as undone, good undone as done. 


421. 

Tliis is the form Thou gavest me of old, 
Wherein Thou workest marvels manifold ; 

Can I aspire to be a better man. 

Or other than I issued from Thy mould ? 


422. 

0 Lord ! to Thee all creatures worship pay, 
To Thee both small and great for ever pray, 
Thou takest woe away, and givest weal, 
Give then, or, if it please Thee, take away ! 


420. L. N. A. I. This quatrain is also ascribe to 
the celebrated philosopher Avicenna. See No. 406. 

421. C. L. N. A. 1. This is a variation of No. 221. 
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4iR2. L, Scan bandagiUt, omitting falha before ^e. 
Vullers, p. 197. 
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423 . 

With going to and fro in this sad vale 
Thou art grown double, and thy credit stale, 
Thy nails are thickened like a horse’s hoof, 
Thy beard is ragged as an ass’s tail. 

424 . 

0 unenlightened race of humankind. 

Ye are a nothing, built on empty wind ! 

Yea, a mere nothing, hovering in the abyss, 
A void before you, and a void behind ! 

425 . 

Each morn I say, “ To-night I will repent 
Of wine, and tavern haunts no more frequent 
But while ’tis spring, and roses are in bloom, 
To loose me from my promise, consent J 

428. C. L. A. I. J. A description of old age. 

424. C. L. A. I. J, The technical name for existence 
between two non-existences is Takieiu. Bl. -Ain i 
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^Wan, p. 198. Compare the term 
applied to Time by the Schoolmen. 


426. C. L. A. I. J. 


nunc ttant,’* 
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426 . 

Vain study* of philosophy eschew ! 

Rather let tangled curls attract your view ; 
And shed the bottle’s life-blood in your cup, 

Or e’er death shed your blood, and feast on 
you. 

427 . 

0 heart ! can’st thou the darksome riddle read, 
Where wisest men have failed, wilt thou 
succeed? 

Quaff wine, and make thy heaven here below. 
Who knows if heaven above will be thy meed? 

428 . 

They that have passed away, and gone before, 
Sleep in delusion’s dust for evermore ; 

Go, boy, and fetch some wine, thisis the truth, 
Their dogmas were but air, and wind theirTore ! 

42G. C. L. N. A. B. I. J. Bigorezi bi, “ better that 
you should esclicw.” 

427. C. L. N. A. B. 1. J. 
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4''2f8. C. L. N. A. B. I. J, So Ecclesiastes, I gave 
»ny heart to know wisdom . . • . and perceived that this 
also is vanity/^ 
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429. 

0 heart ! when on the Loved One’s sweets you 
feed, 

You lose yourself, yet find your Self indeed ; 

And, when you drink of His entrancing cup, 
You hasten your escape from quick and dead ! 

430. 

Though I am wont a wine-bibber to be, 

Why should the people rail and chide at me ? 

Would that all evil actions made men drunk, 
For then no sober people should I see ! 

431. 

Child of four elements and sevenfold heaven, 
AVho fume and sweat because of these eleven, 

Drink! I have told you seventy times and 
seven, 

Once gone, nor hell will send you back, nor 
heaven. 


429. C. L. N. A. I. J. Die to self, to live in Ood, 
your true self. See Max Muller, Hibbert Lectures, 
p. :J75. 
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4,5^ J A^aiV c^! 

CJUbj^ 


••• ♦♦• 
iJt) tJt>J^ 




IW ^ 




C^ Jw«^ 


u- 


430. 0. N. A. I. J. 

431. 0. L. N. A. I. J. 

V 




290 


THE QUATBA1N8 OP 


432 . 

With many*a snare Thou dost beset my way, 
And threatenest, if I fall therein, to slay; 

Thy rule resistless sways the world, yet Thou 
Imputest sin, when I do but obey ! 


433 . 

To Thee, whose essence baffles human thought, 
Our sins and righteous deeds alike seem naught ; 
May Thy grace sober me, though drunk with 
sins. 

And pardon all the ill that I have wrought ! 

434 . 

If this life were indeed an empty play. 

Each day would be an 'Id or festal day. 

And men migW. conquer all their hearts 
desire, 

Eearless of after penalties to pay ! 

, < — — 

4132. B. N. Allah is the Fa'il i hakiki, the only 
real agent, according to the Sufi view. Uukmi tu kt$ni, 
“ Thou givest thy order,” Should we read fiukmi? 

433. L. N. 
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c^ JW aji eii 

j.ij 
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a ^ p> ji ^1 

^jiu^ U Ca^U^j CaAaoju 

ji^\|kriMW^ J i\j^ ^ 

prp 

oW t:;^' 

Jjj j^ 

iS^y u^y 

JLjtJ^J^ w A^)j ^ 

“» « 

434. N, N. takes taklid in the sense of “ authority/' 
but f think it alludes to Koran, xxix. 64. See Guls/iau 
i Mdzy p. 50. 



292 


THE QUATRAINS OF 


435 . 

O wheel of heaven, you thwart my heart’s 
desire, 

And rend to shreds my scanty joy’s attire, 

The water that I drink you foul with earth. 
And turn the very air I breathe to fire ! 

436 . 

0 soul ! could you but doff this flesh and bone, 
You’d soar a sprite about the heavenly throne ; 

Had you no shame to leave your starry home. 
And dwell an alien on this earthy zone? 

437 . 

Ah, potter, stay thine hand ! with ruthless art 
Put not to such base use man’s mortal part ! 

See, thou art mangling on thy cruel wheel 
Faridun’s fingers, and Kai Khossau’s heart! 


C. L. N. A. L 

436. C. L.N.B.A. I, 

437. C. L. N. A. I. Fandun and Kai Khosrau were 
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*?■ 

»Mient ktag. of PemsL IW KWu » oorfly ilo»«- 
fied with Cyrus. 
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438. 

0 rose I all beauties’ oliarms thou dost excel. 
As wine excels the pearl within its shell ; 

0 fortune! thou dost ever show thyself 
More strange, although I seem to know thee 
well! 


489. 

From this world’s kitchen crave not to obtain 
Those dainties, seeming real, but really vain, 
Which greedy worldlings gorge to their own 
loss ; 

Renounce that loss, so loss shall prove thy gain 1 

440. 

Plot not of nights, thy fellows’ peace to blight, 
So that they cry to^God the live-long night; 
Nor plume thee on thy wealth and might, 
which thieves 

May steal by night, or death, or fortune’s might. 

438. N. Mimdni, You resemble. 

439. L. N. B. 

440. N. Td bar nihtihand “ Let us abstain from 
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LT^ U^ J'^ 
^ ^ ^Jj jalfe*.> j \3 
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oppressing people, so that they may not heave a sigh, 
saying, 0 Lord.” 
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441 . 

This soul of mine was once Thy cherished bride, 
What caused Thee to divorce her from Thy side? 

Thou didst not use to treat her thus of yore, 
Why then now doom her in the world to abide? 


442 . 

Ah ! would there were a place of rest from pain, 
Which we, poor pilgrims, might at last attain, 
And after many thousand wintry years, 
Renew our life, like flowers, and bloom again ! 


443 . 

While in love’s book I sought an augury ; 

An ardent youth cried out in ecstacy, 

t 

“Who owns a sweetheart beauteous as the 
moon, 

Might wish his moments long as y^ars to be!” 
Ul. L. N. 

442. C. N. A. I, J. la line 2, for basar some MSS. 
read rawe and some roAe. 
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W \j^ (*^J^ j 
iju-atf j^j\ c-j^ 

^ \j^ K J Jm ^ jMi 

iS^ji (j^\^ t5\ 
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44}8. 0. L. N. A. I, Compare the ^‘sortea Vir^ 
gilianod** Line 4 is freely paraphrased. In line 4, scan 
m&hlyyii, Bl., Prosody, p. 1 1, 
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til JiS Jo* 

Winter is past, and spring-tide has begun, 
Soon will the pages of life’s book be done I 
Well saitli the sage, “ Life is a poison rank, 
And antidote, save grape-juice, there is none.” 


445 . 

Beloved, if thou a reverend Molla be, 

Quit saintly show, and feigned austerity, 

And quaff the wine that Murtaza purveys. 
And sport with Houris ’neath some shady tree ! 


446 . 

Last night I dashed my cup against a stone, 
In a mad drunken freak, as I must own, 

And lo ! the cup cries out in agony, 

“ You too, like me, shall soon b« overthrown.” 


444. C. L. N. A I. J. 

445. N. Note the change from the imperative to the 
aorist. In line 4t scan MurtazasM, Murtaza (Ali) is 
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y* cr* 


the^lestial cupbearer. 

446. 0. L, N. A. B. L Sahoyly, ya i baini, joined 
to the noun by euphonic or conjunctijre yd. 
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447. 

My heart weary of hypocrisy, 

Cupbearer, bring some wine, I beg of thee I 
This hooded cowl and prayer-mat pawn for 
wine, 

Then will I boast me in security. 

448. 

Audit yourself, your true account to frame. 

See ! you go empty, as you empty came; 

You say, “ I will not drink and peril life,” 
But, drink or no, you must die all the same ! 

449. 

Open the door ! 0 entrance who procurest, 

And guide the way,* 0 Thou of guides thesurest I 
Directors bom of men shall not direct me. 
Their counsel comes to naught, but Thou 
endurest 1 


447. N. 

448. C. L. N.«A. I. In line 2, scan dvardiyS, 
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—■ft 

449. 0. L. N. A. I. J. In line 4, scan fmtyarui, 
dissolving the letter of prolongation, yd. 
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460. 

In slandering and reviling you persist, 

Calling me infidel and atheist : 

My errors I will not deny, but yet 
Does foul abuse become a moralist ? 

451. 

To find a remedy, put up with pain, 

Chafe not at woe, and healing thou wilt gain; 

Though poor, be ever of a thankful mind, 
’Tis the sure method riches to obtain. 


462. 

Give me a skin of wine, a crust of bread, 

A pittance bare, a book of verse to read ; 

With thee, 0 love, to share my lowly roof, 
I would not take the Sultan’s rcalin instead ! 


450. C. L. N. A. I. In line 1, scan gdyi-ySz, 
Bl., Prosody, p. 10. The tashdid of tnuhirr is dropped. 

451. L. N. Daw^iy, The first is the conjunctive 
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ya (Vullers, p. 16), the second, ya i (anHr. 

452. N. B. Tanye, the kdfat is displaced by yd 
tankir, according to Lumsden, ii. 269.» [5(S<? qu<Bre\, 
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463 . 

Reason not the five, nor of the four, 

Be their dark problems one, or many score ; 

We are but earth, go, minstrel, bring the lute. 
We are but air, bring wine, I ask no morel 

454 . 

Why argue on Ydsin and on Bardt ? 

Write me the draft for wine they call Barat ! 

The day my weariness is drowned in wine 
Will seem to me as the great night Barat ! 

456 . 

Whilst thou dost wear this fleshly livery. 

Step not beyond the bounds of destiny ; 

Bear up, though very Rustams be thy foes. 
And crave no boon from friends lijfe HatinkTai ! 

4.515. N. C. L. A. I. J. give only the first line* of 
this. Five senses, four elements. 

451'. C. L. N. ^A. I. J. Fatvn is the 64th, and 
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j \S 

j5>a A?* ^ A?- j5:u 

jW A^ 1**^^ 

<JV* </' jW 

jCfip 

^Ui cf ^ 'o^ y j j 
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^L#» J :>J^ J*>as» KM, (J^ 

' ” * ~ ^ t, ,1 /-A o 

har^U the 9th, chapter of the Koran. Barat, the “ ni^ht 
of })ower.^^ 

455. C. L. N. A. I. J. 


X 
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456 . 

Tlicse ruby*lips, and wine, and minstrel boys, 
And lute, and harp, your dearly cherished toys. 
Are mere redundancies, and you are naught, 
Till you renounce the world’s delusive joys. 

457 . 

How down, heaven’s tyranny to undergo, 

Quair wine to face the world, and all its woe ; 

Your origin and end are both in earth. 

But now you are above earth, not below ! 


458 . 

You know all seeiTts of this earthly sphere, 
Wliy then remain a prey to empty fear? 

You cannot bend things to your will, but yet 
Cheer up for the fe w moments you are here ! 

l'5G. L. N. JTaahw, mere ''stuffing,” ''leather or 
pruncllo.” 
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457. C. L. N. A. I. J. 

458. C. L. N. A. I. J. Scan chumwdki/t>jdy. 



308 


THE QUATRAINS OF 


459 . 

Behold, whprc’er we turn our ravished eyes, 
Sweet verdure springs, and crystal Kausars rise ; 
And plains, once bare as hell, now smile as 
heaven : 

Enjoy this heaven with maids of Paradise ! 

460 . 

Never in this false world on friends rely, 

(I give this counsel confidentially,) 

Put up with pain, and seek no antidote. 
Endure your grief, and ask no sympathy ! 


401 . 

Of wisdom’s dictates two are principal. 
Surpassing all youl^ lore traditional ; 

Better to fast than cat of every meat, 

Better to live alone than mate ^yith all! 

I .V.). C. L. N. A. B. I. J. 

ttio. N. 

Kil. N. Hadis i nd goydyly. The unwritten 
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♦• . 

revfflations, or traditions, opposed to Qtcr’dn (Koran) 
tlie “ reading.'** So srdli is opposed to sMtiti, 
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462 . 

Why unripe grapes are sharp, prithee explain, 
And then grow sweet, while wine is sharp again? 

When one has carved a block into a lute, 
Can he from that same block a pipe obtain ? 

463 . 

When dawn doth silver the dark firmament, 
Why shrills the bird of dawning his lament ? 

It is to show in dawn’s bright looking-glass 
How of thy careless life a night is spent. 

464 . 

Cupbearer, come ! ^from thy full-throated ewer 
Pour blood-red wine, the world’s despite to cure ! 

Where can I find another friend like wine, 
So genuine, so solacing, so pure ? 


462. L. N. 

463. C. L. N. A. I, J. So Job, " Hast spread the 
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sky as a molten looking-glass.” 

464. C. L. N. A. LJ.’ 
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465 . 

Though you should sit in sage Aristo’s room, 
Or rival Ctesar on his throne of Eiitn, 

Drain Jamshed’s goblet, for your end 's the 
tomb, 

Yea, were you Bahram’s self, your end’s the 
tomb ! 


466 . 

It chanced into a potter’s shop I strayed, 

He turned his wheel and deftly plied his trade. 
And out of monarchs’ heads, and beggars’ 
feet, 

Fair heads and handles for his pitchers made ! 

467 . 

If you have sense, true senselessness attain, 
And the Etern Cupbearer’s goblet drain; 

If not, true senselessness is not for you. 

Not every fool true senselessness ran gain.! 

1()5. N. JamMir, a name of Buzurjimihr, of 

Nnshirwan. Faghfur, the Chinese emperor. In line 1 
scan Aristmeu, dissolving the long ». 
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*466. C. N. L. A. I. J. Pay«, “the treadle." 

467. L. N. Meaning, the " truly mystical darkness 
of ignorance.*'* See Gulthan i Jidif p. 13. 
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468. 

0 Love I bef6re you pass death’s portal through, 
And potters make their jugs of me and you, 
Pour from this jug some wine, of headache 
void, 

And fill your cup, and fill my goblet too I 


409. 

0 Love ! while yet you can, with tender art, 
Lift sorrow’s burden from your lover’s heart ; 

Your wealth of graces will not always last. 
But slip from your possession, and depart! 


470. 

Bestir thee, ere death’s cup for thee shall flow. 
And blows of ruthless fortune lay thee low ; 
Acquire some substance liere^ there is none 
there^ 

For those who thither empty-handed go ! 

468. C. L. N. A. I. J. Headache, in allusion to flie 
wine of Paradise, Koran, Ivi. 17. 

469. C. L, N. Ar I. J. Some MSS. read zinkdr for 
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zihkdr^ either will scan. 

470. L.K Line 3 is in metre 4. Meaning, “ Work 
while it is day." 
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471 . 

Who framed the lots of quick and dead but 
Thou ? 

Who turns the troublous wheel of heaven hut 
Thou? 

Though wc are sinful slaves, is it for Thee 
To blame us ? Who created us hut Thou? 

472 . 

0 wine, most limpid, pure, and crystalline, 
W^ould I could drench this silly frame of mine 
With thee, that passers hy might think 
’twas thou, 

And cry, “Whence comest thou, fair master 
wine?” 

473 . 

A Shaikh beheld a Ijarlot, and quoth he, 

“You seem a slave to drink and lechery;’’ 

And she made answer, “ What I seem I am, 
But, Master, are you all you scem'’to he?”' 

471. L. N. A. 1. 

472. L. N. 

473. L. N. Thfe technical name of quatrains like 
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tWis is 5«K;(iZ o Jawdd, or munijaUt, Gladwin, Persian 
Rhetoric, p. 40. 
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474 . 

If, like a ball, earth to my house were borne, 
When drunk, I’d rate it at a barley-corn; 

Last night they offered me in pawn for wine. 
But the rude vintner laughed that pledge to 
scorn. 


475 . 

Now in thick clouds Thy face Thou dost im- 
merse. 

And now display it in this universe ; 

Thou the speetator, Thou the spectacle. 

Sole to Thyself Thy glories dost rehearse. 

476 . 

Better to make one §oul rejoice with glee. 
Than plant a desert with a colony ; 

Bather one freeman bind with chains of love. 
Than set a thousand prisoned captfves free !' 

474. C. L. N. A. I. J. Note the yas i tanhir in 
hvyejvyii, and g'miye. 

475. C. L. N. A. I. J. Compare the Vulgate, 
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ludens in orbe terrarum,” and GulsAan i Rdz, p. 14. 

476. L. N. 



320 


THE QUATRAINS OP 


477. 

O thou who, for thy pleasure dost impart 
A pang of sorrow to thy fellow’s heart, 

Go ! mourn thy perished wit, and peace of 

mind, 

Thyself hast slain them, like the fool thou art ! 

478. 

Wherever you can get two maunds of wine. 

Set to, and drink it like a libertine ; 

Whoso acts thus will set his spirit free 
From saintly airs like yours, and grief like 

mine. 


479. 

So long as I possess two maunds of wine, 

Bread of the flower pf wheat, and mutton chine. 
And you, 0 Tulip cheeks, to share my hut. 
Not every Sultan’s lot can vie with mine. 


477. C. L. F. A. I. J. 

478. C. L. N. A. If. I. J. Chti mane, ‘'of one like 
me.’' So in No. 170, (the note to which is wrong.) 
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Vidlers, p. 254, Literally, mustaches and beard/^ 
479, C. L. N. A. B. I. 


Y 
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480. 

They call yo« M'icked, if to fame you're known, 
And an intriguer, if you live alone; 

Trust me, though you were Khizer or Elias, 
'Tis best to know none, and of none be known. 

481. 

I't's r here am I with wine and feres again ! 

I (lid repent, but, ah 1 ’twas all in vain ; 

Preach not to me of Noah and his flood, 

But pour a flood of wine to drown my pain ! 


482. 

i’oi* union with niy love 1 sigh in vain, 

'I’lie pangs of absence I can scarce sustain. 

My grief I dare not tell to any friend ; 

0 trouble strange, sweet passion, hitter pain! 

•tso. C. N. I. 

I si. C. L. N. A. I. J. T'iuha i Nasmh, a repen- 
tiince not to be repenfed of. Nicolas. In line 3, note the 
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izafhi dropped after silent //e?. 

482. N. These quatrains are called firdkiya, and 

are rare in Khayyam- 
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483 . 

’Tis dawn ! f hear the loud Muezzin’s call, 

And here am I before the vintner’s hall ; 

This is no time for piety. Be still ! 

And drop your talk and airs devotional ! 

484 . 

Angel of joyful foot ! the dawn is nigh ; 

Pour wine, and lift your tuneful voice on high, 
Sing how Jamsheds and Khosraus bit the dust, 
Whelmed by the rolling months, from Tir to 
Dai! 


485 . 

hb owu not at revellers, I beg of thee, 

Eor all thou keepest' righteous company ; 

P>ut drink, for, drink or no, ’tis all the same, 
If doomed to hell, no heaven thoujlt ever see. 


m. C. L. N. A. I. J. 

C. L. N. A. I. Tir aud I)ai, April and De- 

*? 
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others doomed to err." 
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486 . 

I wish that 4-llah would rebuild these skies, 
And earth, and that at once, before my eyes, 
And either raze my name from off his roll, 
Or else relieve my dire necessities ! 

487 . 

Lord ! make thy bounty’s cup for me to flow, 
And bread unbegged for day by day bestow ; 

Yea, with thy wine make me beside myself. 
No more to feel the headache of my woe ! 

488 . 

Omar ! of burning heart, perchance to burn 
In hell, and feed its bale-fires in thy turn, 
Presume not to teach Allah clemency, 

Por who art thou to teach, or he to learn?' 

H 2 

486. N. This rather sins against Ilorace^s canon, 
Nec Deus inters! &c. 

487. C. L. N. A. L J. 

488. 0. L. N, A. I. J. The Persian preface states 
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^ 

c5J^ Oj?- 

^ 

U-^3 ^J* Lfjjj '-^ 

Fav 

cjj j' ^ 

w 

^ CiaXo 

O--0 U^u> 2iib 

(.sX^jUa iJji^ J 

f-w 

ySJ>yj> ?aa>^ (/\ 

c5^jy' j' ?y-5^ ‘ 5 ^-^ 

l:/ 

c^_; j !;<> 

that, after his death, Omar appeared to his mother m a 
dream, and repeated this quatrain to her. For the la.st 
line I am indebted to Mr. Fitzgerald. 
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THE QUATRAINS OP 

489 . 


Cheer up ! your lot was settled yesterday ! 
Heedless of all that you might do or say, 

Without so much as “ By your leave ” they 
fixed 

Your lot for all the morrows yesterday 1 

490 . 

I never would have come, had I been asked, 

I would as lief not go, if I were asked, 

And, to be short, I would anniliilate 
All coming, being, going, were I asked ! 


491 . 

Man is a cup, his soul the wine tbercin. 

Flesh is a pipe, spirit* the voice within ; 

0 Khayyam, have you fathomed what man is ? 
A magic lantern with a light therein ! 

489. C. L. A. B. I. Predestination. 

490. C. L. N. (in part) A. B. I. J. So the Ecclesiast, 
“ Therefore I hated life," &c. 
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j3 t^loUo (j c^ jS 

jc^ . 

^vXoU ^vXcijSr 

^joi» ^cfJo JJ 

d\i- JW 11^5) A? 

^ 1^ iO ^ ^Xc^ iO 

•• •• •• 

1 

</j ti^ 

(,^jy c/l;^j 


49L C. A. I. Note me (for inai) rhyming with we; 
tFe is Turanian (Bl., Prosody, xvii.), and probably me, 
pronounced with the Imdla {ibid, ]).^v.), is the same. 
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THE QUATRAINS OF 


492 . 

0 skyey whoel, all base men you supply 
With baths, mills, and canals that run not dry. 
While good men have to pawn their goods 
for bread : 

Pray, who would give a fig for such a sky ? 


493 . 

A potter at his work I chanced to see, 
Pounding some earth and shreds of pottery ; 

I looked with eyes of insight, and methought 
’Twas Adam’s dust with wdiich he made so free ! 

494 . 

The Sdki knows my genus properly^ 

To all woe’s species he holds a key ; 

Whene’er my mood is sad, he brings me wine. 
And that makes all the difference, io me ! 


492. B. L. In line 3, I read nlh and for nthagid, 
which will not scan. Line 4 is slightly paraphrased. 

493. C. L. A. I, J. Note the arrangement of the 
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«jo^ io ijW 

^y ^ elli joli 

<A%/y 

|.i y dli. 3I 

</j%/ fj'^< 

f’\f 

^JiU» (>i\wXi &x5\&. ^ {j>*^ (Jj^ 


prepositions bar .... Jar^r. Bl., Prosody, xiii. 
491. C. L. A. I. A play on terms of Logic. 
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495 . 

Dame Fortufie ! all your acts and deeds confess 
That you are foul oppression’s votaress ; 

You cherish bad men, and annoy the good ; 
Is this from dotage, or sheer foolishness ? 


490 . 

You, who in carnal lusts your time employ, 
Wearing your precious spirit with annoy, 
Know that these things you set your heart 
upon 

Sooner or later must the soul destroy ! 

497 . 

Hear from the spirit world this mystery ; 
Creation is summed ^up, 0 man, in thee ; 

Angel and demon, man and beast art thou, 
Yea, thou art all thou dost apjjear to be I 

495. C. L. A. I. J. Mn’lakif, a devotee. 

496. L. In line 4, L. writes anzuyl with two yaj, 
the second being reflexed under the first. Bl. (Prosody, 
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6 

yb^ (_j\ 

•• ^ ® ’ 

1*1-. J 

cjU5o j tuL^: v::^^ 

^ ^ ^jy j 

pn 

0^4^ j4? j AA-*»^ 

ij^j ^ L) pW 

o6\ j3 C- 9 I a^T 

>i'^' 

•• X 

Piv 

jW A==»M 

(i^i) r"*^ j' e;^ 

^U.il J 1^‘j iSii J 

l_^V |_^U> »^i;^ 

p. 12) approves this method. The second is the ydr 
/ fjmfniy after conjunctive ya. 

197. L. Man, the microcosm. Line & is one 
syllable short. Should we read SvJ^Adne? 
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498. 

If popularity* you would ensue, 

Speak well of Moslem, Christian, and Jew ; 

So shall you be esteemed of great and small, 
And none will venture to speak ill of you. 

499. 

0 wheel of heaven, what have I done to you, 
That you should thus annoy me? Tell me true ; 

To get a drink I have to cringe and stoop, 
And for my bread you make me beg and sue. 

500. 

Ko longer hug your grief and vain despair, 

But in this unjust world be just and fair ; 

And since the issue of the world is naught, 
Think you arc naught, and so shake off dull 
care ! 


498. L. 

49y. ti. Mionour/ 


FINIS. 
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J^ 

j ^,>4?- j enr* 

</y» 'S c^jf 

\J S^J ^ ^ (S^ 

<^y.j ^ b- 

^:f ^ c/*^ 

3 ^ ^_«r ^ V^ 

d • • 

(j^ :iU» 

(j^ ibb j3 j 

0^4^ 

LSji j (j?^ Ar^\<bi 

t> 00 . L. B. Ill line 3 scan ncmtiyasL 
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TRUBNER’8 ORIENTAL 8ERIE8. 


“ A knowledge of the commonplace, at least, of Oriental literature, philo- 
sophy, and religion is as necessary to the general reader of the present day 
us an acquaintance with the Latin and Greek classics was a generation or so 
ago. Immense strides have been made within the present century in these 
branches of learning; Sanskrit has been brought within the range of accurate 
philology, and its invaluable ancient literature thoroughly investigated ; the 
language aud sacred books of the 2 !oroastrians have been laid bare; Egyptian, 
Assyrian, and otlier records of the remote past liave been deciphered, and a 
group of scholars speak of still more recondite Accadian and Hittite monu- 
ments ; but the results of all the scholarship that has been devoted to those 
subjects have been almost inaccessible to the public because they wore con- 
tained for the most part in learned or expensive works, or scattered through- 
out the numbers of scientific periodicals. Messrs. Thuunkr k Co., in a spirit 
of enterprise which does them infinite credit, have deteraiined to supply the 
coiistaiitly-iucroasing want, and to give in a po]>ular, or, at least, a compre- 
hensive form, all this mass of knowledge to tlje world.” — Times. 


TfOW READY, 

Post 8vo, pp. 568, with Map, cloth, price i6s. 

THE INDIAN EMPIRE : ITS HISTORY, PEOPLE, 
AND PRODUCTS. 

B^ing a revised form of the article “India,” in the “Imperial Gazetteer,” 
req^delled into chai)ters, brought up to date, and incorporating 
the general results of the Census 1881. 

Bt W. AV. UITNTEU, C.I.K, LL.D., 

Director-General of Statistics to the Government of India, 

article ‘India,' In Volume IV., is tho toucLstonc of the work, and proves 
clearly enough the .storling metal of which it is wrought. It roiuescuts th essence 
01 tijo 100 voluirios which contain tho re.Hults of the hlatlstical survey conductou by 
Lr. Hunter throughout eacli of the 740 districts of India. It is, moreover, tlie only 
attempt that has over been made tt) show how tho Indian people have been built up, 
and the evidence from the original inateiiais has bj:en ft>r the first time sifted ana 
examined by tho light of the locivl research in which tho author was for so long 

engaged.”— 2’iMi€s. 
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THE FOLLOmNO WORKS HAVE ALREADY APPEARED:^ 

Second Edition, post 8vo, cloth, pp. xvi.— 428, price 168. 

ESSAYS ON THE SACRED LANGUAGE, WRITINGS, 
AND RELIGION OP THE PARSIS. 

• T>y MAKTIN HAUG, Ph.D., 

Late of the Universities of Tubingen, Gottingen, niul Bonn ; Superintendent 
of Sanskrit Studies, and IVofessor of Sanskrit in the Poona College. 

Edited by Du. K ^y. AVEST. 

I. History of the Besearches into the Sacred AVritnigs and Keligion of tlic 
Parsis, from the Earliest Times down to the Present. 

II. Languages of the Parsi Scriptures. 

III. The Zend-Avesta, or the Scripture of the Parsis. 

IV. The Zoroastrian Keligion, as to its Origin and Development. 

‘Essays on Ihn Sacred I.anguage, Wrirings, and Keligion of the Parsis,’ by tho 
Into Dr. Martin IJatig, edited by l)r. K. W. West. 'J'he autlior intended, on liis return 
from Jinlia, to expand tho materials contained in tlii.s work into a eoniprchensivo 
acc«mnt of tbe Zoroastrian religion, but the dt;.sign wu.s fni.stmte«l >'y bis untinioly 
death. W»5 h.ive, however, in a eoiieise ami readable form, a liistory of the re.scaivhes 
int*) tlio t«uored writings and relkdon of the Parsis from the oatiie.si times down to 
the present - a <li.«^.sortatn>n on the lanuMiage.s of tlu! i*.arsi Scriptures, a translation 
of the Zend Avosta, or the S«‘rip 1 nrc of tlio I’arsi.s, and a dissert.ition on the Zoroas- 
trial! rehgioii, with esiKicial reference to its origin and development.” — Titnu. 


Post 8 VO, cloth, pp. viii. — 176, price 7s. 6d. 

TEXTS FROM THE BUDDHIST CANON 

COMMONLY KNOIVN AS “ DIIAMMAI'ADA.” 

With Arcompaiiinnif Narratives. 

Translated from tlic Chine.se hy fS. BEAL, B. A., Professor of ('hiriese 
University College, Loudon. 

TIjo Dhammapada, ns hitlierto known hy the Ptili Te.xt Edition, as edited 
by Fausbidl, by Max M tiller's Kngli.sh, and Albrecht Weber's (lernian 
translations, consists only of tw'enty-six chapters or sections, whilst tho 
Chinese version, or rather recension, a.s now traiishitetl hy ^Ir. Deal, coit- 
si.sts of thirty-nino sections. The student.s of P.ili wlio ixLvse.ss Fau.sbdll .s 
text, or either of tho ahovi? named translations, will tliercfoie iit^eds wjint 
Mr. Beal's Knglisli rendering of the Chinese version ; the thirteen above- 
named additional .sections not being accessible i<i them in any other form ; 
for, even if they understsind Chhiese, the Cliincse original would he un- 
obtainable by them. 

“Mr. Keal’s rcMidcrlng of tlio Ohincso translation is a most valuablo aid to tho 
critical siinly of tho w»)rk. It contains anthcntic texts gathorod from ancient 
canonical books, mid gcmTally coiinoctcd wiMi kojoc ineidunt in tlipj history t>f 
Duddli.a. 'J'licir great iiitorf.st, howi-vi;r, con-;i^1.s in the liglit which they tln'ow npoii 
everyday life in India at' the remolo jieriocl at whicli tlu-y weru written, and upon 
tho met hod of leaching adopted by the founder of the Icligion. The 'method 
employed was princip.dly p.arablt;, .and tlie simjilicity of tluj talcs and tlic excellenco 
<tf tho morals inculcated, as well as tho Mtrauge lioKl which lliey have rotained upon 
tho minds of millions of ]icop]e, make them a very remarkable study.”-- J'oio.s. 

“ Mr. Jioal, by making il acee.s.-»il»lo in jiii Kngli.sh <lre.s.s, has adtled to tlie great ficr- 
vic(!S ho has aln!;uly remlercd to tlie com p;irative .study of rcHgiou.s lu.story.” — ArmUai//. 

“ Valu.'iblo as exhibiting tlio doctrine of the Hnddhists in its jiurost, least adul- 
terated form, it brings the modern reador face t<) f.aeowith that sinijile creed and rule 
of conduct which won its way overtho minds of myriads, .and which is now nouuiially 
professed by 145 millions, who lj.ivc overlaid its aiistero simiilicity w-ith Innuincrablo 
coreinonioH, forgotten its maxim's, pervcrtetl its te.ieldng, and so inverted its loading 
princiide that a religion whose founder denied a God, now wor8hi])8 that founder as 
a god himself.’’— 
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Second Edition, post 8vo, cloth, pp. xxiv.~36o, price los. 6d. 

THE HISTOEY OP INDIAN LITEEAtuRB. 

By ALBRECHT WEBER. 

Translated from tho Second German Edition by JoiiniMaxn, Id. A., au<l 
Th^OJ)OU ZACHAltrAK, Ph.D., with the sanction of the Author.’ 

Dr. Br:TTLKR, Inspector of Schools in India, writes:— “ Wl)en T was Pro- 
fessor of Oriental LaiiKUJijres in Elphingtone College, I frequently felt the 
want of .such a work to which I could refer the students." 

Professor OoWELL, of Cambridge, writes “ It will be es))ocia]ly useful 
to tlie students in our Indian colleges and universities. I u.sed to long for 
such a hook when I was teaching in Calcutta. Hindu students are intensely 
interested in the history of Sanskrit literature, and this volume will supply 
them with all they want ou the subject.’' 

Professor AVhitnky, Yale College, Newhaven, Conn., U.S.A,, writes:— 
“ I was one of tho class to whom the woik was originally given in the form 
of aeadcMiiic lectures. At their first Rpnenrance they were hv far the most 
Iciinied and able treatment of their subject; and with their recent additions 
they still maintain decidedly the same rank.” 

“ Is i)crb!i]is the most comprehensive and lucid siirvey of Sanskrit literature 
extant. 'J’luj essays contained in the volume were originally d(‘livcred os academic 
li'.tuivs, and at the time <if tbeir first imblication v.cre acknowlc<igod to hy far 
the most, learned ami ahlc treatment of the suhjiet. They have now been brought 
up to date by tho addition of all the most jmjM>rtant results of recent rese.ii’cli."— 

To-znj. 


Post 8 VO, cloth, pp. xii. — 198, accompanied by Two Language 
Maps, indue I2 h. 

A SKETCH OF 

THE MODERN LANGUAGES OF THE EAST INDIES. 

By ROBERT N. COST. 


Tlic Author has attempted tt> fill ti]> a vacuum, the inconvenience of 
wliicli prc.ss(?d itself on his notice. Much had been written about tlie 
liinguagt:s of tlju East Imlies, but the extent of our i»rcscnt knowledge had 
not cvi‘11 bemi lirought to a focus. It occurred to him that it might be of 
use to others to ])ub]ish in an iiiraiiged form tlie notes which he had collected 
for his own edification. 

“ a doricioncy which has long ticen felt."— Tiinf.^. 

‘•Tile hoc.k l*ef.)ie us is then a valuable eou^ihutioii to pliilolopical science. It 
j'assi-.s under review a vast iiund»er of languages “and it gives, or piolesse.s to give, iu 
every case the miiu and sub.‘,tanec of ilio t>j>iuionsand judgments of the best-informed 
writ ers. aniiu/ Jk rum. 


.Secojfcl Corrected Edition, post 8vo, pp. xii.— it6, cloth, price 5s. 

TH5 BIRTH OF THE WAE’GOD. 

A Poem. By KALIDASA. 

Translated from the Sanskrit into English \"erse by 
Rammi T. JI. ItHIFFlTH, M.A. 

A very spirited rendering of tlio Knitnirastomtilinro, whieh was fust pnhlishnd 
t \V('nty-»ix years agt), and which W'c aie glml ti» .see maile ouee more aecessible. 

Ui lilt's, 

‘‘ Mr. Griftitli’s very spirited rendering is well k.fc»i iwn to most w’lio arc at all 
nitere.stcd in Indian litoraturo, or enjoy tho tcmlciness of feeling and nch creative 

iniagiriation of its author.’’— yjo/hirt .datoyiui/V/. ^ .--x, . j • it 

. ^Vojire very glad to w’cleome a second ciiitlmi of Professor Griftith 8 adniirablo 
tian.slautin. Pow translations deserve u second edition better. ’ — Atnenaum, 
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Post 8vo, cloth, pp. 432, price 168. 

A CLASSICAL DICTIONAEY OF HINDU MYTHOLOGY 
AND RELIGION, GEOGRAPHY, HISTORY, AND 
LITERATURE. 

JOHN DOWSON, M.R.A.S., 

Late Professor of Hindustani, Staff College. 

In Hiis work an endeavour has been made to supply the long-felt want of 
a Hindu Classical Dictionary. The main i>ortion of this work consists of 
mytliology, but religion is bound ui> with mythology, and in many x)oints 
the two are quite inseparable. 

This work will bo a book of reference for all concerned in the government 
of the Hindus, but it will be more especially useful to young ('ivil Servants, 
and to masters and students jn the universities, colleges, and sidiools in India. 

“This not only forms an indisjxuisablo book of reference to students of Indian 
literature, but is also of great general interest, as it gives in a concise and easily 
ai.a-ossiblo foiiu all that need be known alxnit Ibe iHirsiuiagos «if Hindu inylliolf)gy 
wliosu iiHuies are so familiar, but of whom so little is known outside the limited 
ciivle of mvvMtfi." — Tiiinn. 

“ It is no slight gain wlion such subjects are trcatctl fairly and fully in a moderate 
8]\ice ; and wu iua;d only add that the few wauhs wldch wo may lu»pc to see supplied 
lu new cililions detract but little fr«>m the general excellence of Mr. Dowson’s work.” 
— -6'ti I li n(a</ Jit’ c 1 i ic. 

Post 8vo, with View of Mecca, pp. cxii. — 172, cloth, price 93. 

SELECTIONS FBOIVI THE KOBAN. 

15y KDAVARl) ■\V1IJ,IATR T,ANK, 

lion. lh)ctor of Literature, Leyden, kc., Sic. ; Translator of “ The Thousand and One 
Nights ; ” &e., &c. 

A New Edition, lleviscd and Enlarged, with an Iiitroduciiou by 
Stanlky Lank Poolk. 

“. . . Has boeu long estceiiKsl in this country us the cutn]>ilation of one of the 
gnvitest .Arabic sclinlurs of the time, the late Mr. Lane, the well-known translator of 
the ‘ Ar.ibiau Nijilits.’ . , . The present tviitor has euhajjced the value of his 
relative’s work by <li vesting tin; text of a great deal of extraneous matter introduced 
by way of enruiuciit, and prefixing an intr<»duction.” — Tnuc-t. 

“Mr. Poole is both a generous .and a loarnu«l biograi'hcr. . . . Mr. P«>ole tells us 
the facts ... so far as it is ]>o.shiblo f(»r industry and criticism to ascertain them, 
and for literary skill to iireseut them in a condciised and readable form.''— Eniflish- 
1111111, Culvutta. 

Post 8 VO, pp. vi. — 368, cloth, price 14s. 

MODERN INDIA AND THE INDIANS, 

P.EINO A «K 1 HES OK IMf SESSIONS, NOTES, AND ESSAYS. 

I 5 y MONIKR AVTLLIAMS, D.C L., 

lion. Lli.l). of the University of (tileutka, Hon. Member of the Bombay Asiatic 
So( i(3ty, Boden Professor of Sanskrit in the Univea-sity of Oxhml. 

Third Edition, revised and augmented by considerable Addriions, 
with Illustrations and a Map. ^ 

Thi.s edition will be found a great improvement on t*\iose tliat preceded it. 
The author li.aa taken care to avail liini.self of all .such criticisms on ])articular 
passages in the ])revious editions aa appeared to him to be just, and he has 
enlarged the w'ork by more tlnin a liundred pages of additional matter. 

“ In this volume wc have the thouglitful imprc.sBions of a thoughtful man <ln some 
of the most iniftoi-tant fjucstions connected with our Indian Kmpire. . . . An en- 
lightened <»bsej vant man. travellingainong an enlightened ob.servaut]>coplo, Professor 
Monicr Williams has hrought Iwforc the jniblic inu jilcjwant form more of the manners 
and cu.stoiti.s of the Queen's Ii#lian subJectH than we over remember to have seen m 
any one work. He not only dcsorves the tlianks of every Englishman fur this aiuc 
contrihiitiou to (he studj’ of Modern India - a subject witli wbieh we shotild be 
specially familiar— but be deserves tlie thanks of every Indian, 1‘arsec oij Hinuu, 
Bud'ihist and Moslem, for liia clear cxx>ositioii of their tuauiiers, their creeds, and 
their uecessitioH.”— J/j/iejj. 
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Post 8vo, pp. xliv.— 376, cloth, price 148. 

METRICAL TRANSLATIONS FROM SANSKRIT 
WRITERS. 

AVith an Introduction, many Prose Versions, and Parallel Passages from 
OlaHsical Authors. 

By J. MUIR, C.I.K., D.O.U, LL.D., Ph.D. 

, An agreeable intnKhution tf* Hinfbi poetry.”— 

" . , , A v<»luino which may bo taken ji« a fair illnstnitiou alike of the rellglouR 
:ii»d moral seMtirnontH and of the legendary lore of the best iSauskrit wrltera.”— 
Jidtnburyh Dniljf Review. 


In Two Volumes, post 8vo, pp. viii.~4o8 and viii,— 348, cloth, price 283. 

MISCELLANEOUS ESSAYS RELATING TO INDIAN 
SUBJECTS. 

By BRIAN HOUGHTON HODGSON, Ksq.. K.H.S., 

Late <'f tlio Ilotigal Civil Service ; Corresponding Member of the Institute ; Chevalier 
of tlie Lfgiou of Honour ; late liritisli Minister at tue Court of Neixii, ije., &e. 

COX/'EXTS OF VOL. /. 

Srf Tios I. — On the Kocch, Ikidd, and Dhiindl Trilien.—Part I. Vocabulary.— 
r.irt 11. tirauimar, — Part HI. Tlu*ir Origin, Ijtication, NumVievK, Creed, Customs, 
Char actor, an<l Condition, with a General Description of the Climate they dwell in. 
— Appendix, 

Section H.— On Himalayan Ethnology ~1. Comparative Voca>>u!ary of the Lan- 
;cu.igc« of the broken Trliics of N«ipal. — II. Vocabulary of the Dialects of the Kiranti 
b.mguago.— I II. Gramrnutical .Anali’siH of the Vayu Language. Tiic* Vayu (iramnuar. 
— IV. Analy.sia of the IJiihing Dialect of tl>o Kiranti Language. The iUhing Gram- 
ni.ir.— V. (Ja the V;ivu or Hiiyu Tribe of the Central Himaiayiu— VI. On toe Kiranti 
Tnl;o of the Central Hiintddya. 

CONTEXTS OF' VOL. II, 

Sr.<'TiMV TIL — On the Aborigines of'NoitU-Enstcrn India. Comp.arativc Vocabulary 
of the Tibi:t.iu, Dodd, and (Jard Tongues. 

SECiiON IV. — Ahorigluo.s of tlie Nortli- Eastern Frontier. 

SiUTiON V. —Aborigines of tile Ea.stern Frontier. 

Section VI, — The Indo-Cliine.so Borderers, and their connection with the Hima- 
l iy.Tii.s and TibeUins. Coriiparativo Vc*c.abnlaiy of ]nd<»*(’hino.se Borderers in Arakan. 
Coiin>;ii ativc Vijcahnlary ot Indo-Cliinoso Borderers in Tena-ssoriin. 

Section VII.— The Mongolian Alfiuitiea of tlie Caucasians.- -Comparison and Ana- 
lysis of CaticsiNiaii and Mono<iliau Wonls, 

Sei’tion VI 11. — Physical Type of Tibetans. - 

SivnoN IX. -Tlie Aborigines of Centrd India.— Compantivo Voc.jihulary of the 
Ahoiigiii.il Languages of Central India. — .^boiiginos of the K-isterii Uliats. — Vocabu- 
livy of some of the DialecCs of the Hill and Waiidemig Tribon in the Nortliern Sircars. 
--Abori.,;)^o.s of the NilgirLs, with Keniarks on ihnr Affinities.— Supiilcmeiit to the 
Nilgirian Vocalmlarics. — The Aborigines of .Southern Iiulia arnl Ceylon. 

.Seci^on X — Iloute of Xepalo->o Mission to Pekin, with Ilcmark.s on tlic Water- 
{^hed and PI. item of Wbot, 

Section XI. Route from KathmAndii, fho Cipital of Nepal, to Darjeeling in 
i^ikim.- Mouiovanduni relative to the Seven Cosis of NeinV. 

Section X If.— Some Accounts of the Systems of Law and Police as recognised in 

the fft.ite of NojuU. 

Section XHL— Tlie Native Method of making the Taper denominated Hindustan, 
Nepalese. 

Section XIV.— Pre-eminence of the Vernaculars; or, the Anglicists Answered: 
Being Letters on the Education of tho People of liu^a. 

“ For the study of tho lesR-kiiown nice® of India Mr. Brian ITodgsoii’a ‘ Misccllane- 
‘•'ts l<j^saya ’ will be found very valuable both tv tlie philologist and Uic ethnologist. 
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THE LIFE OR LEGEND OF GAUDAMA, 

THE BUDDHA OF THE BUltMESE. With Annotations. 

Tl»e Ways to NeiblAn, and Notice on the Phongyics or Burmese Monks. 

By the Right Rev. P. BIGANDET, 

Bishop of Kaniatha, Vicar- Apostolic of Ava and Pegu. 

“Tho work Is furnlshctl with copious notes, which not only illustrato the subject- 
miittor, bxitforni a perfect oncycloptedia of Buddhist loro.” — Time». 

“ A work which will furnish Kuropean students of Ihiddlnsiu with a most valuable 
hclj) in the prosecution of their invcstigatiuiis .” — Kdinburgli Daily Review. 

“ BLshup Bigandct‘8 inv.aluablo work, . . . and no work founded— rather trans- 
lated— from original s(>\irce.H presents to the Western student a more faithful picture 
than that of Bishop Bigandet,” — Iviiinn Antiquary. 

“Viewed in this light, its importance is sufficient to place students of the subject 
under a deej) obligation to It.s author .” — Cvtentta Review. 

“This work is one of tlio gi*catest authorities \ipou Budilhism.”— Dit&fin Rfview, 

“ . . . A iwrfoi-nianoe the great value of which is well known to all students of 
Buddhi.sui.”— 


Post 8ro, pp. xxiv. — 420, cloth, price i Ss. 

CHINESE BUDDHISM. 

A VOLUME OF SKETCHES, HISTORICAL AND CRITICAL. 

By J. EDKINS, D.D. 

Author of “ China’s Place in Philology,” “ Religion in China,” &c. &c. 

‘•It contains a vast deal of important information on the subject, such as is only 
to ho gained l)y long continued study on the spot.” — Athnumm. 

“ it i.H inipossiblo within our limits even to muution the various subjects connected 
with Buddhism witli which Dr. Edkins deals.”— ibVftardoy Review. 

“ Upon the whole, wc know of no work comparable to it for the extent of its 
original research, and tho .simplicity with which tliis complicated ^y.stcm of philo- 
sophy, rellglmi, literature, and ritual is set forth." — Rritlsh Quarterly Rtckw. 

” Tho whole volume is rej)loto with learning. ... It de.servos most (saroful .study 
from all interested in the hi.stury of the religions of the world, .and expressly of those 
who are concerned in the proi>agation of (’hristianity Dr. Edkin.s noti< e.s in terms 
of just comienmation the exaggerated piaisc bestowed m>on Buddhism by recent 
Englisli writers.” — Rword. 


Second Edition, po.st 8vo, pp. xxvi. — 244, cloth, price los. 6d. 

THE GULISTAN; 

Ok, rose GARDEN SHEKH MUSIILIU’D-DIN SADI OF SlIJRAZ. 

Translated for the First Time into-Prose and Verse, with an Introductory 
Preface, anti a Life of the Autlior, from the Ati.sh Kadalt, 

By EDWARD B. EASTWICK, C.B., M.A., F.U.S., M.K.A.S^ 

Of ]\Ierton College, Oxford, Ac. 

“ It is a very fair rendering of the original. Times. 

“The new edition ha.s long been desired, and will bo w^elcomed by all who take 
any Interest in Ot ienbil poetry. tTho (Julhtmi is a typical Persian verse-book of the 
highest t>rder. Mr. Bastwick’s rhymed translation . . . has long established itself in 
a secure poHiiiuu .as the best version of Hadi's finest work.” — Academy. 

“ Jt is both faithfully and gracefully executed "—Tablet. 



TRUB^TER’S ORlRlfTAL SERIES, 


Post 8vo, pp. 496, cloth, price 1811. 

LINGUISTIC AND ORIENTAL ESSAYS. 

Wkitten from the Year 1846 to 1878. 

By ROBERT NEEDITAM OUST, 

Late Member of Her Majesty’s Indian Civil Service; Hon. Secretary to 
the Royal Asiatic Society; 

and Author of “ Tho Modern Languages of the East Indies.” 

“ Wo know none who has dcscriixjd Indian life, eKpeclally the life of tho natives 
with so much Icarniug, sympathy, and literary inlunir— Academy. * 

“ It Is Impossible to do justice to any of those essays in tho space at our command. 

Hut they scorn to u« to be full of aiiggestivo and original remarks.”— Jamee’e Gazette. 

“ His book contains a vast amount of Information, ... of much interest to every 
intelligent reader. It is, ho tells us, the result of thlrty-flvo years of inquiry, 
reflection, and speculation, and tliat on subjects ns full of fascination as of food for 
thought. ” — Tablet. 

“ Tho essays exhibit such a ttrorough acqu.aintanco with tho history an<l 

antiquities of India as to entitle him to speak as one having authority.”— 

JJaily Review. 

“ Tho author speaks with tho authority of personal experience It is this 

con.stant association with the country and tho people which gives such a vividness 
to many of the pages.*’— 


Post 8vo, pp. civ.— 348, cloth, price rSs. 

BUDDHIST BIRTH STORIES; or. Jataka Tales. 

The Oldest Collection of Folk-lore Extant ; 

BEING THE J ATAK ATTHA VANNANA, 

For the first time Edited in the original Pali, 

By V. FAUSBOLL ; 

And Translated by T. W. Rhys Davids. 

Translation. Volume I. 

“ These are talcs supposed to h.avo been told by tbe Buddha of what ho liad .seen 
and heard in his previuus births. They aro probably tho nearest representatives 
of tho <jriginul Aryan storias from which sprang tlic folk-lore of Murope as well as 
India, and from which tho Semitic nations also lx)rrowod mtich. The lntro<iuction 
contains a most interesting diftiuisition on migrations of those fables, ti-acing 
tlioir reappearance in tho various groups of fcuk-lorc legends respectively kiiowii as 
MCsop's Fables,’ the ‘ Hltopadcsa,’ the Calihig and Dnmnag scries, and even ‘Tho 
Arabian Nights.’ Among other old friends, wo moot with a version of tho Judgment 
of Solomon, which proves, after all, to I30 an Aryan, .and not a Semitic tale.” — Times. 

“ It is ^^)w some years since Mr. Hhys Davids asHorted hia right to tio heard on 
this subject by his aide .article on Buddhism in the new cikitiou of the ‘ lincyclopasdia 
Bri bvriTiica. ’ ” — Leeds \fcreu ry. 

“ All who are interested in Buddhist litoraiuro ought to feel deeply indohteti to 
Mr. Rhys Davids. His woll-establishod reputation as a Pali scholar is a sufficient 
guarantee for the fidelity of his version, and the stylo of his tr.anslations is deserving 
uf lijgti praiae.’*-— Academy. 

“ It is certain that no more competent expositor of Buddhism could bo found than 
Mr. Rhys Davids, and that these Birth Stories w'lll V>c of tho greatest interest and 
importance to students. In the Jataka book wo have, then, a pricole.ss record of tho 
eanlost imaginative literature of our race; and Mr. Rhys Davids is well warranted 
In claiming that It presents to us a nearly compVte j)icture of the social life and 
customs and popular beliefs of tho common |>eoplo of Aryan tribes, clo^ly related to 
ourselves, just as they wore passing tlirough tho first stages of civilisation. — St. 
Jarnm Gazette, 
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Post 8 VO, pp. xxviii, — 362, cloth, price 14s. 

A TALMUDIC MISCELLANY; 

0 «, A THOUSAND AND ONE EXTRACTS FROM THE TALMUD, 
THE MIDRASHIM, AND THE KABBALAH. 

Compiled ani Translated by PAUL ISAAC HERSHON, 

Author of ** Genesis According to the Talmud,*’ Ac. 

With Notes and Copious Indexes. 

** To obtain In so concise and handy a form as this volume a general Idea of tlio 
Talmud is a boon to Christians at loix&V'—Times. 

** This is a new volume of the ‘ Oriental Series/ and its peculiar and popular 
character will make It attractive to general readers. Mr. Hershon is a very com- 
petent scholar. . . . The present selection contains samples of the gorni, bad, and 
indifferent, and especially extracts tha^ throw light upon the Scriptures. Tho 
extracts have been all derived, wont for word, and made at first hand, and references 
are carefully given.” — BrU hk Quartfrly JtevUw. 

** Mr. Horshon’s book, at all events, will convoy to English readers a more complete 
and tmthful notion of the Talmud than any other work that has yet appeared.”— 
Daily Newit. 

“ Without overlooking in the slightest tho several attractions of the previous 
volumes of tho ‘ Oriental iSeries.* we have no hesitation in saying that this surj)asscs 
them all in Iniere&t."— ’Edinburgh Daily Jieviev). 

Mr. Hershon has done this ; ho has biken samples from all parts of tho Talmud, 
and thus given English readers what is, wo believe, a fair set of specimens which 
they can test for thernselvc.s.” — The Record. 

“ Altogether wo believe that this bookds by far the best fitted in the present state 
of knowledge to enable tho general re.adcr or the ordinary student to gain a fair ami 
unbia.s.sed conception of tho multlfari<ai.s contents of the wonderful miscellany which 
can only be truly understood - so Jewish pride assorts— by the Ufo-long devotion of 
scholars of tho Chosen People.” — Inqairer. 

“ The value and iinpfjrtancc of this volume consist in tho fact that scarcely a single 
extract is given in Its pages but throws some light, direct or refracted, upon thoso 
Boriptures which ate tho common heritage of Jew and ChristLan alike. Bull. 

“ His HC<piaintance with tho Tabnud, Ac., is scon on every page of his book, . . 

Tt is a capital spw,inum of tlcbrcw scholarship ; a monument of learned, loving, light- 
giving labour.” — Jewish Jhrald. 


Post 8 VO, pp. xii. — 228, cloth, price 78. 6d. 

THE CLASSICAL POETRY OF THE JAPANESE, 

Br BASIL HALL CHAMBERLAIN, 

Author of “ Yeigo Heilknku Shirafl.” 

“ A very curious volurni?. The author has manifestly devoted much labour to the 
task of studying tho poetical literature of tiie Jupauc.so, and rlnderiug characteristic 
'pccimons into English verse .” — Iktily Jfews. 

“ Mr. Chamberlain’s volume i.s, so far as wo are aware, tho first attempt which has 
been made to interpret tho literature of the Japanese to the western world. It is to 
tho chissicvil x>octry of 01<i Japan that wo must t,urn for indigenous .T.apanc 80 thofcght, 
and in tho volume before us wo have u selection from that poetry rendered into 
graceful English verso.”- 

*‘It is undoubtedly one of the best translations of lyric literature which has 
appeared during tho close of tho last year.**— Celestial Empire. 

"Mr. Chamberlain set himself a difficult task when he undertook to reproduce 
Japanese poetry in an English form. But he has evidently laboured con amore.^d 
his efforts are successful to a degree .” — London and China Express. 
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Post 8 VO, pp. xiL— 164, cloth, price xoil 6<1. 

THE HIST0B7 OF ESABHADDON (Son of Sennacherib), 

KINO OF ASSYRIA, ao. 681-668. 

Translated from the Cuneiform Inscriptiona upon Cylinders and Tablets in 
the British Museum Collection ; together with a grammatical Analysi-s 
of each Word, Explanations of the Ideographs by Extracts from the 
Bi‘Lingual Byllabaries, and List of Eponyms, Ac. 

Bt ERNEST A. BUDGE, B.A., M.R.A.S., 

Assyrian Exhibitioner, Christ's College, Cambridge, Member of the 
Society of 3iblioa] Archieology. 

“Students of scriptural arohmology win also appreciate the ^History of Esar* 
hadJon.’^—Timw. 

“ There is much to attract the scholar in this volume. It does not pretend to 
popuJariso studies which are yet in tlielr infancy. Its primsiry object is to translate, 
but it does not assume to be more than teutativo, and it offers both to the profess^ 
Assyrlologist and to the ordinary noa*Assyrlological Semitic scholar the meiins of 
controlling its results.’’ — Academy. 

“Mr. Budge’s book Is, of course, mainly addressed to Assyrian scholars and 
.‘vtudonts. They are not, it la to bo feared, a very numerous class. But the more 
thanks are due to him on that account for the way in which he has acquitted himself 
in hla laborious taMk.”--rtt 61 ct. 


Post 8 VO, pp. 448, cloth, price 2 is, 

THE MESNEVI 

(Usually known as The Mksneviti Shkrip, or Holy Mesnevi) 

OP 

MEVLANA (OUR LORD) JELALU ’B DTN MUHAMMED ER-RUMI. 
Book the First. 

Together with mne Account of the Life and Acts of the Author^ 
of his Ancestors^ and of his Descendants. 

Illustrated by a Selection of Characteristic Anecdotes, as Collected 
by their Historian, 

Mevlana Shemsu-’D-Din Ahmed, el Eflakt, el ‘Arifi. 

Translated, and the Poetry Versified, in English, 

By JAMES W. REDHOUSB, M.R.A.S., Ac. 

“ A complete treasury of occult Oriental loro.”— Safwrdoy Review. 

“This Iwok will bo a very valuable help to the reader ignorant of Persi^ who is 
desirous of obtaining an insight into a very important dei)ai-tnieat of the literature 
extant in that language." — Tablet. 


Post 8vo, pp. xvi,~28e), clotb, price 6s. 

EASTEBN FBOVEBBS AND EMBLEMS 

Illustbatinq Old Truths. 

By Rev. J. LONG, 

Member of the Bengal Asiatic Society, F.R.G.S. 

*' We regard the book as valuable, and wish for it R wide circulation and attentive 
reading.”— Accord. 

“ .^ogother, It is quite a feast of good things.’’— 

“Is full of interesting matter."— ifnti^uary. 
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Post 8 VO, pp. viii.— 270, cloth, price 7s. 6d, 

INDIAN POETRY; 

Cj)utaining a New Edition of the “Indian Song of Songs," from the Sanscrit 
of the “Gita Goviuda" of Jayadeva; Two Books from “The Iliad of 
India" (Mahabharata), “Proverbial Wisdom ’’ from the Shlokasof the 
llitopadesa, and^other Oriental Poems. 

By EDWIN ARNOLD, C.S.I., Author of “The Light of Asia.” 

“ In this now volumo of Messrs. Trllbner’s Oriental Berios, Mr. Eilwin Arnold does 
good service by Illustrating, through tho modliun of his musical English melodies, 
the power of Imiian pootry to stir Kuropeun emotions. Tho * Indian Bong of Songs ’ 
is not unknown to scholars. Mr. Arnold will have iutroduced it among popiuar 
English poems. Nothing could be more graceful and delicate than tlio shades by 
which Krishna is portrayed in the gradual process of being w'caned by the love of 
‘ Beautiful Undha, jaMinino'bosorned Hadha,’ 
from the alliireinouts of tho forest ixymphs, in whom tho five senses are typified.’*— 

** The studious reader of Mr. Arnold’s verse will have added richly to his store of 
Oriental knowledge . . . infuse<i In every page of this delightful volume. ... No 
other Engli.sh poet has over thrown his genius and his art so thorouglily into tho 
work of traosJating Ea.stcrn Ideiw as Mr. Arnold has done in his splendid puraphraaos 
of langna!>e contained in these mighty epics."— Do <7y Tetegi'<ipk. 

“ The pt>oni abounds with imagery of Eastom luxuriousness and scnsuoti.sni'ss ; tho 
air sooms laden with tlie spicy odours of tlie tropics, and the verse has a richness anil 
a melody sufficient to captivate the senses of tho dullest." — Standard. 

“ Tho translator, while producing a very enjoyable poem, has adhered with toler- 
able fidelity to the original Overland Mail. 

“Wo certainly wish Air. Arnold sjtcccss iu hi.s attempt ‘to popularise Indian 
cl.-wsics,’ that bedng, as his preface tells us, the goal towards whicn he bends his 
elTorts .’’— Indian Mad. 


Post 8 VO, pp. 336, cloth, price i6s., 

THE RELIGIONS OF INDIA. 

By A. BAKTII. 

Translated from the French with tho authority and assistance of the Author. 

The author has, at the request of the publishers, considerably enlarged 
tho work for tlie translator, and has added the literature of the subject to 
date ; the translation may, therefore, be looked upon as an equivalent of a 
new and imiirovcd edition of the original. 

“This hmi addition to Me.ssrH. Tiillmer’s ‘Oriental Series’ is not only a valuable 
manual of the religions of India, which mark.s a dUtinct step in the tro.atment of 
the .subject, but also a useful work of reference." — AcMdemy. 

“This volume is a reproduction, orith corrections and additions, of an article 
contributed by the learned author two years ago to the * Encyclopedie des Sciences 
Religieuses.’ It uttracted much notice when it first appeared, and is generally 
admitted to preseut the best summary extant of tho vast subject with which it 

deals.” — TijhUi. 

“ This is n<»t only on the whole the beat but the only manual of the i^illgions of 
India, apart from Bu<ldh»m, which wo have in Englian. Tho present work is iu 
every way worthy of the promising school of yoimg FrencKscholars to which tho 
author bflougs, and show.s not only grqat knowledge of the fimts and power of clc.ar 
e.xposition, but also great insight into the inner history and tho deeper moaning of 
the grout religion, for it is in reiUity only one, which it proposes to describe." — 
Modern Jirviur. 

“ The inoidt of tho work has l)een emphatically x’ceognised by the most authorliutlve 
Orientjvlists, both in this country and on the continent of Europe, and Messrs, Trlib- 
ner have done well in adding it to their ‘Oriental Berios.’ But probably there are 
few Indianists (if wo may use the word) who would not derive a good deal of informa- 
tion from it, and especially from the extensive blbliograi)hy provided in the notes.” 
— Dublin Jteriew.' 

. Buch a sketch M. Barth has drawn with a master hand, and his bold, dear 
method of treating his difficult subject is scarcely marred by a translation 
would have rendered a loss ijerspicuous stylo utterly incomprehensible.”- tVific 
(Stir York). 
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Post 8vo, pp. viiL— 152, cloth, price 6g. 

HINDU PHILOSOPHy. 

The SANKHYA KARIKA of IS'WARA KRISHNA. 

An Exposition of the System of Kapils, with an Appendix on the 
Nyfiya and Vais'eshika Systemsf 

By JOHN DAVIES, M.A. (Cantab.), M.R,A.S. 

The system of Kapila is the earliest attempt on record to give an answer 
from reason alone to the mysterious questions which arise in every thoughtful 
mind about the origin of the world, the nature and relations of man and his 
future destiny. It contains nearly all that India has produced in the depart* 
iiient of pure philosophy. Other systems, though chissed as philosophic, are 
mainly devoted to lo^c and physical science, or to an exix>sition of the Vedas. 

“Such a combination of words is discouraging to the non-Orientalist, but fortu- 
nately for liiin he finds in Mr. Davios a j)utient and learned guide who lends him into 
the intricacies of tlie philosophy of India, and supplies him with a clue, that he may 
not be lost in them — ^nny more, points out to him the similarity between the 
speculations of the remote East and of modern Germany, liowever much they 
may differ In oxtonuil appearance. In the preface ho states that the system of 
Kapila is the ‘earliest attempt on record to give an answer, from reason alone, 
to the mysterious questions which arise in every thoughtful mind about the origin of 
the world, the nature and relations of man and his future destiny,’ and in his learned 
and able notes he exhibits * the connection of tho ISankhya system with the philo- 
sophy of Spinoza,’ and ‘ the connection of tho system of Kapila with that of Schoiien- 
huuer and Von Ilnrtmann.’ ’’—Eoreif/n Chvrch Chronicle. 

“Mr. Davies's volume on Hindu Philo.sophy is an undoubted gain to all students 
of tho development of thought. Tho system of Kapila which, is here given in a tmis* 
lation from the Sftnkhya KiiiikH, is tho only coiitxibution of India to pure philosophy. 
The older system of Kapila, however, though it could never have been very widely 
accepted or understood, presents many points of deep interest to tho student of 
comparative philosojjhy, and without Mr. Davies’s lucid interpretation It would be 
difficult to appreciate these points in any adexjuate manner .'’ — ISaUmlay Jievieta. 

“ We welcome Mr. Davies’s book os a valuable tidditivu to our xihilosophical 
library. "—.ATotes and Querie.i. 


Post 8vo, pp. xvi. — 296, cloth, price los. 6d, 

THE MIND OF MENCIUS ; 

Or, political ECONOMY FOUNDED UPON MORAL 
PHILOSOPHY. 

A Systematic Digest op the Doctbine.s op the Chinese Philosopher 
Mencius. 

Translated from the OriginHl T^xt and Classified, with 
Comments and Explanations, 

By the Rev. ERNST FABER, Rhenish Mission Society. 

* Translated from the Gorman, with Additional Notes, 

By theJREV. A. B. JIUTCHINSON, C.M.S., Church Mission, Hong Kong, 
Author of “ Cliineso Primer, ^Id Testament History.” 

“ The Mind of Mencius” is a Translation from the German of one of the 
most original and useful works on Chino.se Philosophy 
ever published. 

** Mr. Faber is already well known in the field of Chinese studies by his digest of 
the doctrines of Confucius. In tho present volume he gives us a systematic digest 
of those of Mencius, tho greatest and most popular of the discipk^s of Confucius. 
The value of this work will bo perceived when it is remembered that at no time 
since relations commenced between Cliina and the West hp tho former r^n so 
pow^^l— wo had almost said aggrossivo— as now. For those who will 
carefuFstudy, Mr. Faber’s work is one of the moat valuable of the excellent series 
to which it belongs." — Nature. 
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Posb 8 VO, pp. X, — 130, cloth, price 6s. 

A MANUAL OP HINDU PANTHEISM. VEHANTASARA. 

Translated, with copious Annotations, by Major G, A. JACOB, 
Bombay Stuff Corps ; IuHX)octor of Army Schools. 

The design of thif little work is to provide for missionaries, and for 
others who, like them, have little leisure for original rbsearch, an accurate 
summary of the doctrines of the VedAnta. 

‘‘There cun be no qjiestlon that tho religions doctrines most widely held by tho 
people of India are mainly Pantheistic. And of Hindu r.anthoisru, at all events in 
Its most modern phoaea, its VedAntasftra presents the, best summary. But then this 
work is a mere summary : a skeleton, the dry bones of which require to be clothed 
with skin and b<.»nes, and to be animated by vital breath before the ordinary reader 
will discern in it a living reality. Major Jacob. therefr)re, has wisely added to his 
translation of the VedAutasAra copious notes from the writings of well-known Oriental 
scholars, in which ho has, we think, elucidated all that required elucidation. So 
that the work, as here presented to us, presents no difficulties which a very moderate 
amount of application will not overcome.” — Tablet. 

“ Tho tnodest title of Major Jacob’s work conveys but an inadequate idea of the 
vast amount of research embodied in ids not-es to tho text of the Vedantasara. So 
coi»lous, indeed, arc these, and so much coll.atcral matter do they bring to boar on 
tho s\ibjcct, that tlie diligent sttident will rise from their perusal with a fairly 
adequate view of Hindu philosoidiy generally. It is, perhaps, to be regretted that 
the autlior has not confined hiniseli to exposition, and left his readers to form their 
own opinion of tile value of the tenets described. But this is the only fault wo have 
to find with his book, which, in other rei>X)ects, is ono of the best of its kind that wo 
have seen." — Calcutta litview. 

Post 8vo, pp. xii. — 154, cloth, price 78. 6(1. 

TSUNI~I I GOAM : 

The Supukme Being of the Khoi-Khoi. 

By TUEOPHILUS HAHN, Ph.D., 

Custodian of tho Grey Collection, Cape Town ; Corresponding Member 
of the Geogr. Society, Dresden ; Corresponding Member of tho 
Anthropological Society, Vienna, &c., &c. 

“The first instalment of Dr. Hahn’s labours will be of intorost, not at the Capo 
only, but in every University of Euro|io. It is, In fact, a roost valunl>le contribution 
to tho crunpurative study of religion uinl mythology. Accotmts of their religion and 
mythology wero 8cattere<l about In various books ; these have boen carefully col- 
loetcd by Dr. Halm and printed in lus second cliaptor, euriclied and impr<>ved by 
w'hat ho luw boon able to collect him.«elf.” — Prof. Maj: MiiUcr in the NineUenth 
Century. 

Dr. Hahn’s book is that of a man who is both a philologist and believer in 
jihilological methods, and a close student of savage mannors and customs.” — Satur- 
f/o// /iei'icw. • 

“ It is full of good things. Wherever you put in your thumb you arc pretty certain 
to pull out a iduin.” -47. James's Gazette. 


In Two Volumes, yd. I,, post 8vo, pp. xii. — 392, cloth, price 12s. 6d. 

A COMPREHENSIVE COMMENTARY TO THE QURAN. 

To WHICH IS PREFIXED SaLP/s PRELIMINARY DISCOURSE, WITH 

Additional Notes and Emendations. 

Together with a Complete Index to the Text, Preliminary 
Discourse, and Notes. 

By Rev. E. M, WHERRY, M.A., Lodiana. 

“ As Mr. Wherry’s book is intended for missionaries in India, It is no doubt well 
that they should be prepared to meet, if they cau, the ordinary arguments and Intor- 
I)retation8, and for this purpose Mr. Wherry's additions will prove useful.”— -S^rcioy 
Review. 
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Foifc 8 to, pp. vL— 9 o 8, cloth, prico 8s. 6d. 

TH£ BHAGAVAD-aiTA. 

Translated, with Introduction and Notes, 

By JOHN DAVIES, M.A. (Oantab.) 

*' Let us add that his translation of the Bhagarad 01 t& is, as we judge, the best 
that has as yet a0)eared in English, and that his Philological Notes are of quite 
peculiar value .*' — Dublin Revitur. 


Post 8 VO, pp. 96, cloth, price $8. 

THE QXJATBAIHS OF OMAB KHAYTABL 

Tramlftted by E. H. WHINFIELD, M.A., 
Barrister-at-Law, late H.M. Bengal Civil Service. 

Omar KhayyAm (the tont-raaker) was born about the middle of the fifth 
century of the Hejirah, corresponding to the eleventh of the Christian era, 
in the neighbourhood of Naishapur, the capital of KhorasAn, and died in 
517 A.H. (=1122 A.D.) 

“ Mr. Whlnfield has executed a difficult task with considerable success, and his 
version coutoius mrtch that will bo new to those who only know Mr. Fitcgerald's 
delightful selection. "—Academy. 

“There are several editions of the Quatrains, varying greatly in their readings. 
Mr. Whlnfiehi has used throe of these for his excellent translation. The most pre- 
mlucnt features in the Quatrains are their profound agnoBtidam, combined with a 
fatalism leased more ou philoauphlo than religious grounds, their JSpicureanism and 
the spirit of universal tolerancu and charity which animates them .** — Calcutta Review, 


Post 8vo, pp. xxiv. — 268, cloth, price 9s. 

THE PHILOSOPHY OF THE UPANISHADS AND 
ANCIENT INDIAN METAPHYSICS. 
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